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ADVEETISEMENT. 



The ebseakches of Comparative Mytbologists 
during the present century have effected a com- 
plete revolution in the treatment and claasification 
of the various ayatems of mythology, 

The present Manual, which is an attempt to 
give the results of those researches in a form 
suitable for the young, must necessarily differ 
widely from the manuals or elementary works 
which have preceded it. But no apology seems 
to be needed for changes which remove from our 
common hentage of mythical tradition all that 
may appear gross and repulsive in it, and exhibit 
the exquisite poetry which lies at the root of all 
these ancient stories. 

In some portions of the subject differences of 

opinion must still exist, I have, therefore, been 

careful to make no statements of any importance 

for which I cannot claim the authority of such 

' writers as Niebuhr, Tbirlwall, Grimm, Max 



vi ADTEBTISEMEHT. 

Miiller, Kuhn, Muir, CorDewall Lewis, Grote, 
Dasent and Br^al. The Comparative Mythologist 
must still aay with Grimm, ' I shall indeed in- 
terpret all that I can, but I cannot interpret all 
that I should like.' I venture, therefore, to add 
that for any euggestions or remarks which may 
he forwarded to me through the publishers, I 
shall feel grateful. My obligations to Professsor 
Mas Miiller, with whose permission I publish a 
letter addressed to me by himself, I thankfully 
acknowledge. 

The sections on Vedic, Persian, and Teutonic 
Mythology are short ; but a lengthened treatment 
of these systems would have swelled the volume 
to too great a size ; and many names which are 
not specially mentioned in those sections, have 
been noticed with auf&cient fulness in the section 
on Greek Mythology. 

The references given in the test of the answers 
are to the Tales in which the myth or legend 
under notice has been recounted at length. 

The quantity of syllables in the several names 
is, in all cases which may appear doubtful, given 
in the Index. 
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Letter from Professor Max Muller. 



OsroBS: Jan. 17, 1867. 

Mr DEAR Sib, 

I have only been able, as you know, to 
glance at the proof-sheets of your 'Manual of 
Mythology,' as they passed thi'ough the press, and 
though I have seen enough to be able to congratu- 
late you sincerely on the success of your under- 
taking, I cannot, of course, venture to express an 
opinion on the details of your work. As far as the 
facts of claasical mythology are concerned, your 
Manual need not fear comparison with other works 
as to either the correctness or the vividness of the 
narrative. To myself, tha chief point of interest 
in reading your book was, the foundation which 
you have supplied for the first time from the re- 
searches of comparative mythologists, and on 
which, as you have shown, stands the whole 
structure of ancient mythology. I admire your 
industry in collecting the materials of compa- 
rative mythology which were . scattered about 
in English, French, and German journals and 
pamphlets. I admire your courage in undertaking, 
with these materials, to trace the plan of a com- 
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plete system of comparative mythology. I also 
admire yovir setf-denial ia refraining from giving 
several interpretations of Greek and Soman myths 
which, though plausible and attractive, are not 
quite proof against the criticism of the students of 
the laws of language. Iwas really surprised at seeir^ 
how much progress has already been made in the 
interpretation of Greek myths. I had no doubt that 
we were working in the right direction, and from 
the several pillars and arches that had been laid 
open by various diggers, I felt convinced that in 
comparative mythology we had discovered a teal 
crypt, underlying and supporting the temples and 
statues of the ancient gods of the Aryan world. 
But I never saw so clearly before, that the main 
work ia really finished. Though some of the 
facts stated in your Manual will probably have to 
be modified in later editions, the boys and girls 
who, under your guidance, will make their first 
acquaintance with the ancient gods and goddesses, 
the heroes and heroines of Greece, Rome, and 
Germany, may indeed consider themselves for- 
tunate in being spared much that ia absurd, re- 
pulsive, and unintelligible in mythology, as com- 
monly taught, and in learning a lesson as to the 
earliest growth of human thoughts, which even 
history can but seldom t-each. 

Yours very truly. 

Max MClleb, 



PREFACE. 



I HOPE that the young students who may have to 
use this little hook will read the few sentences 
which I write by way of preface." 

Some of you may, perhaps, know a little about 
mythology. You may have heard some of the 
stories which are told about Apollo, or Prome- 
theus, or Tantalus ; and you may have thought 
l^em uninteresting, or tiresome, or horrible. 
The deeds which they are said to have done may 
have seemed to you (as they seemed to many 
good men among the old Greeks and Romans), 
the deeds of savages ; and you may have asked, 
why should we learn these things at all, and what 
good will it do us to know them ? 

You may, perhaps, have been also puzzled by 
the many names which you were obliged to learn 
without attaching any meaning to them, and by 
the ranks or classes into which the gods and 



heroes were divided ; and thus you may have 
seen nothing good or beautiful in your task to 
make up for what was dull or disagreeable in it. 

And yet these old stories about Greek gods 
and nympba and Titans are amongst the loveliest 
things which men have ever imagined, aa you 
will see, I think, if you follow me in what I am 
now going to aay. 

Many ages ago, long before Europe had any of 
the natiooa who now live in it, and while every 
thing was new and strange to the people who 
then lived on the earth, men talked of the things 
which they saw and heard, in a way very different 
from our way of speaking now. We talk of the 
sun rising and setting, as of something which is 
sure to happen; hut they did not know enough 
to feel sure about these thinga : and so when the 
evening came, they said ' Our friend the sun is 
dead ; will he come back again ? ' and when they 
saw him once more in the east, they rejoiced 
because he brought back their light and their life 
with him. Knowing very little about themselves, 
and nothing at all of the things which they saw 
in the world around them, they fancied that 
everything had the same kind of life which they 
had themselves. In this way they came to think 
that the sun and stars, the rivers and streams. 



could see, and feel, and think, and tbat they 
shone or moved of their own accord. Thus 
they spoke of everything as if it were alive, and 
instead of saying, as we say, that the morning 
comes before the sunrise, and that the even- 
ing twilight follows the sunset, they spoke of the 
sun as the lover of the dawn or morning who 
went before him, as longing to overtake her, and 
as kilting her with his bright raya, which shone like 
speara. We talk of the clouds which scud along 
the sky ; "but they spoke of the cows of the sun, 
which the children of the morning drove every 
day to their pastures in the blue fields of heaven. 
So too, when the sun set, they said that the 
dawn, with its soft and tender light, had come to 
soothe her son or her husband in his dying hour. 
In the same way, the sun was the child of dark- 
ness, and in the morning he wove for his bride in 
the heavens a fairy network of clouds, which re- 
appeared when she came back to him in the 
evening. When the sun shone with a pleaaant 
warmth, they spoke of him as the friend of men : 
when his scorching heat brought a drought, they 
said that the sun was slaying his children, or that 
some one else, who knew not how to guide them, 
was driving the horses of his chariot through the 
sky. As they looked on the dark clouds which 



rested on the earth without giving any rain, 
they said that the terrible being whom they 
named the snake or dragon was shutting up the 
waters in a prison-house. When the thunder 
rolled, they said that this hateful monster was 
uttering his hard riddles ; and when, at last, the 
rain burst forth, they said that the bright sun had 
slain his enemy, and brought a stream of life for 
the thirstiog earth. 

Now, ao long aa men remained in the same 
place, there was no fear that the words which 
they spoke would be misunderstood : but as time 
went on, they were scattered, and some wandered 
to the south, and some to the north and west ; 
and so it came to pass that they kept the names 
which they gave to the sun and the clouds and 
all other things, when their meaning had been 
almost or quite foi^tten. In this way they still 
spoke of Phtebus as loving Daphne, after they 
had forgotten that this meant only ' The Sun 
loves the Dawn.' So the name of the dew had 
been Procris, and it had been said that the sun 
killed (dried up) the dew as he rose in the sky : 
hut now Kephalos (Cephalus) became a man who, 
without knowing it, killed a woman named Pro- 
cris, whom he loved. Instead of saying any 
more that the moon came to see the sun die, they 



said that Sel^nfi came to look on Endymion, or 
that Antigone soothed CEdipus in his last hour. 
Instead of. saying that the sim was the child of 
darkness, they said that Phoebus was the son of 
Leto; and in place of the fairy network of clouds, 
they spoke of the robe which Helios gave to the 
wise maiden Medea. So too, the dragon or snake, 
which imprisoned the rain in the clouds, became 
the Sphinx, and the sun who smote it was turned 
into CEdipus, who alone could understand her 
dark sayings and deliver men from the plague of 
drought. 

But some of these tales, when so changed, 
became coarse, or horrible, or even disgusting. 
Long ^o men had said that the sun, when he 
glared too fiercely, killed the fruits which his 
warmth was ripening, or that he dried up the 
streams over which he passed ; but when they 
had forgotten the meaning of the old names, 
they spoke of the king Tantalus, who killed and 
roasted his own child and set him on the ban- 
quet table of the gods. It was the same with the 
stories told of Heracles (Hercules), which bad 
once been only a name of the sun. We, too, might 
speak now of the sun as 'coming forth like a 
bridegroom out of his chamber,' as 'rejoicing 
as a giant to run his. course,' and as 'going 



about from one end of hearen to the other;" we 

might Bay that wherever he goes the earth smilea 
under his pleasant light, and yields her fruit with 
gladnesB, But when, instead of thinking of the 
sun, they fancied that Heracles was a man, then 
the story went that, although he was strong, and 
brave, and kind, yet he never remained with those 
whom he had loved, but constantly found new 
brides in many lands; andjust as we might speak 
of the sun as feasting on the fruits of the earth, so 
Heracles became a man very fond of eating and 
drinking, and at last was changed into something 
like a clown or a buffoon. 

Thus, then, you see that mythology, as we call 
it now, is simply a collection of the sayings by 
which men once upon a time described whatever 
they saw and heard in the countries where they 
lived. This key, which baa unlocked almost all 
the secrets of mythology, was placed in our hands 
by Professor Max Muller, who has done more than 
all other writers to bring out the exquisite and 
tonching poetry that underlies these ancient 
legends. He has shown us that in this their first 
shape, these sayings were all perfectly natural, 
and marvellously beautiful and true. We seethe 
lovely evening twilight die out before the coming 
' Pflalm lii, S, 6. 



night ; but when they saw this, they said that the 
beautiful Eurydike (Eurydice) had been stung by 
the serpent of darkness, and that Orpheus was gone 
to fetch her back from the land of the dead. We 
see the light which had vanished in the west re- 
appear in the east ; but they said that Eurydike 
was now returning to the earth. And as this 
tender light is seen no more when the sun himself 
is risen, they said that Orpheus had turned round 
too soon to look at her, and so was parted from 
the wife whom he loved so dearly. 

And as it is with this sad and beautiful tale, so 
it is with all those which may seem to you coarse 
or dull or ugly. They are so only because the 
real meaning of the names has been half forgotten 
or wholly lost. (Edipus and Perseus, we are told, 
killed their parents, but it is only because the sun 
was said to kill the darkness from which it seems 
to spring. So again, it was said that the sun was 
united in the evening to the light from which he 
rose in the morning: but in the later story it 
was said that CEdipus became the husband of his 
mother locast^ (Joeasta), and a terrible history 
was built up on this notion. 

But, as you see, none of these fearful or dis- 
gusting stories were ever made on purpose. No 
one ever sat down to describe gods and great 



heroes aa doing things which all decent men would 
be ashamed to think of. There can scarcely be a 
g^ter mistake than to suppose that whole nations 
were suddenly seized with a. strange madness, 
which drove them to invent all sorts of ridiculous 
and contemptible tales, and that every nation has 
at some time or other gone mad in this way. You 
must not fancy that things bo foolish and wicked 
were done, especially by that people who have 
left us the beautiful legends of Demeter, and 
Kiobe, and Cadmus, of Helen and CEnone, of 
Perseus and Sarpedon. It may be very absurd 
to be told that Cronos (the father of Zeus, or 
Jupiter) swallowed his own children ; but we 
know it is not absurd to say that time swallowa 
up the days which spring from it ; and the old 
phrase meant simply this and nothing more, al- 
though before the people came to Greece they 
had forgotten its meaning. 

Thus we may look upon mythology ae on some- 
thing exceedingly beautiful, over which much 
dust has settled, disfiguring some parta and hiding 
others. Most of this dust we are able now to 
sweep away, and then the jewels hidden beneath 
it shine again in all their brilliance and purity. 
Yon may be sure that in all these tales there is 
nothing of which, in its old shape, we ought to 



be ashamed, and that, when you have lifted the 
veil which conceals them, you will fiud only true 
and beautiful thoughts which are ae much ours as 
ever they were the thoughts of men who lived in 
that very early time. 

• The task of removing this covering is generally 
as easy aa it is delightful. Many of these tales, 
perhaps most of them, explain themselves. 
PhoebuB (the shining one) is born in Delos (the 
bright land) ; he is the son of Leto (the diurkness) ; 
be slays the children of Niobe (the clouds which 
are dried up by the sua). Europa (the broad 
shining morning) is the daughter of Telephasaa, 
(who gleams from afar). The cattle of Helios 
(the sun) are driven to their pastures by Phae- 
thusa and LampetiS, the bright and gUstening 
children of Neaira (the early morning). So, as 
the sun goes from east to west, Europa is carried 
westwards, and Telephassa dies on the western 
phuns of Thessaly, just aa the twilight dies out 
in the western sky. 

I need say no more to show you that these old 
stories contain the truest and the most touching 
poetry — poetry which may make us cheerful or 
sad, gay or grave, happy or mournful, just as we 
might feel if from a mountain-top we were to 
watch the shortlived glories of morning and 



evening tide. Kor is any thing more r 
show you that in the mythology, whether of 
Greece or Germany or Norway, there is nothing 
which should make yoii less upright and simple, 
while there is much in it which you may be the 
better and the happier for knowing. All its dis- 
f^reeable features are simply distortions, caused 
by forgetting the original meaning of words ; and 
when these are removed, we shall see only things 
true and beautiful, lovely and of good report : 
we shall find there only the simple thoughts of 
childlike men on the wonderful works of God, 
and nothing which we can laugh at, or despise, 
or pity. Their words will make us feel, as we 
feel when we look on the glory and beauty of the 
heavens and the earth, that the thoughts of God 
are very deep, and that we have the same joys 
and sufferings, the same feara and hopes which 
were felt by these men and women of old time. 
And as you read some of these tales, you will 
begin to understand how God led them on, slowly 
perhaps, yet surely, to the consciousness that He 
was a loving and righteous Father, and that it is 
He who made the sun and moon and all other 
things in their season. You will see that the 
Greek or the Roman did not pray to the Zeus or 
the Jupiter, who was unjust, or coarse, or tyran- 
nical. The god to whom they prayed in times of 



need or sorrow was indeed named Zeus (or 
Jupiter), but he waa, as their own poets expressed 
it, the great and holy God who made all things, 
and in whom all things live and mo^e and have 
their being. 

When you come to see this, you may be thankful 
that yon learnt something about this old mytho- 
logy, which grew up slowly without any wilfully 
evil thoughts in the ininds of Greeks or Romans 
or any other people. The process was simple, 
and it could not be avoided. They never sat 
down to arrange their gods and heroes in ranks or 
clasaes. The order in which they are sometimes 
given is the work of a very late age ; and if we 
fix our minds upon it, it will hinder rather than 
help us in our efforts to understand Uiese legends. 

I hope that what I have now said may be clear 
and intelligible to all. But if anything should 
still seem dark, it will probably not long remain 
so. The key now placed in your hands will un- 
lock almost every door, and wherever you go, you 
will find something which will amply repay you 
for your trouble. It is scarcely too much to say 
that in these old legends we have ' a fountain of 
delight which no man can ever drain dry ;' and 
this delight will, I trust, be felt by all whom this 
little book is meant to teach. 

Civ.MnGooglc 
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MYTHOLOGY. 



THE ORIGIN AND QEOWTH OF MYTHOLOGY. 

(1) What is mythology? 

A coUectioQ of tales or legends relatiog to tbe 
gods, heroes, demons, or other beings whose 
names have beea preserved in popular belief, 

(2) Are such tales found only in the traditions 
of the ancient Greeks and Eomans? 

No; every nation has had its mythology, and 
some nations still retain their old faith in these 
stories. Thus we have the mythology not only of 
Greece and Home, but of India, Persia, Norway, 
Germany, and other countries. 

(3) What circumstance is especially forced on 
our notice when we compare the legends of these 
different lands? 

The close resemblance which runs through them 
in all their most important features. 



2 MANUAL OF MTIHOLOQY. 

(4) What is the conclusion to be drawn from 
this? 

That the legends of all these nations have one 
common source. 

(5). And what is this source? 

The words or phrases used bj the most ancient 
tribes in speaking of the things which they saw, 
heard, or felt in the world around them, 

(6) If these words related to things of every- 
day life, how came they to give rise to stories 
about giants and nymphs and other unreal 
beings? 

Becausoj as time went on, and the people were 
scattered, the meaning of the old words was 
either wholly or in part forgotten. 

(7) How is this proved? 

By the fact that many names, which in Greek 
and Latin have no meaning, are perfectly intel- 
ligible in other languages. 

(8) Give some instances. 

Such names as Argynnis, Fhoroneus, and Eiinys, 
are, in Greek, words which convey no sense : in 
the old mythology of India they explain them- 
selves, Erinys is thus seen to be the dawn as 
it creeps along the sky ; Argynnis is a name 
for the morning, denoting its brilliance ; and 
Fhoroneus is the god of fire, Bhuranyu. 
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(9J Mentioa an instance in which the old 
meaning of the words was not wholly forgotten. 

In the story of Endymion, Selene, who visits 
him, is still the moon ; all that had been forgotten 
was that Kndymion is a name for the sun as he 
plunges into the sea: and thus it was thought 
that Endymion was some young man on whom 
the moon looked down lovingly. 

(10) Do many names in Greek mythology 
explain themselves in thia way? 

Yes. Perhaps the greater number do so. 
Thus Phtebus means lord of light or of life : and 
Delos, where he is born, means the bright land. 
Hence he is also called Lykegenee, sprung from 
light. His mother is Leto (Latona), which means 
the night trom which the sun seems to spring. 
So too Endymion, the setting sun, sleeps in 
LatmoB, the land of forgetfulness. 

(11) In these tales are the same names, or 
names very like each other, given both to men 
and women ? 

Yes. The mother of Cadmus and Europa is 
Telephassa, which means, 'she who shines from 
far.' This is only another form of the name 
Telephua, who is also a child of Aug4, the light 
So too the names Europa and Eurytus, Euryme 
don, EuryonassajEuryphassa, with many others, 
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denote a broad apreading light, like that of the 
dawn au it rushes across the sky. 

(12) Do the incidents in these tales resemble 
tiach other as closely as the names ? 

Yes. In a very large number of legends the 
parenta, warned that their eon will destroy them, 
espose their childrea, who are saved by some 
wild beast and brought up by some herdsman. 
The children so recovered always grow up beauti- 
ful, brave, strong, and generous ; but, either 
unconsciously, or against their will, they fulfil 
the warnings given before their birth, and becomie 
the destroyers of their parents. 

(13) Mention any tales which thus resemble 
each other. 

Perseus, <Edipua, Cyrus, Romulus, Paris, are 
all exposed as infants, are all saved from death, 
and discovered by the splendour of their coun- 
tenances and the dignity of their bearing. Either 
consciously or unconsciously Perseus kiUs Acrisioe, 
CEdipus kills LaJos, Cyrus slays Astyages, Romulus 
kills Amulius, and Paris brings about the roia of 
Priam and the city of Troy. 

(14) Have these stories any other features in 
common ? 

Yes. These heroes have generally a short but 
brilliant life, and have to labour for others, not 
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for themselves. Thus Heracles (Hercules) is a 
slave to Euryatheus, Achilles goes to Troy for no 
quarrel of his own, and Perseus has to toil at the 
bidding of king Polydectes. They are all of them 
slayers of monsters and in other ways helpers of 
men. Thus Bellerophon kills Belleros and Chi- 
mera, Perseus destroys the Gtoi^oq Medusa, The- 
seus kills the Minotaur, CEdipus slays the Sphinx, 
and PhoehuB Apollo kills the serpent Python. 

(15) Are these things repeated in the stories 
of other countries ? 

Yea. In the Indian tales Indra kills the 
dragon Vritra, and in the Old Norse legend 
Sigurd kills the great snake Fafnir, In the 
Persian story, Kustem is as brave and mighty as 
Heracles, and his exploits are of the same kind. 
All of them have invincible spears or swords, and 
can be wounded only in one spot, or by one 
kind of weapon only. 

(16) Do these heroes resemble each other in 
person and character, as well as in the general 
course of their lives ? 

Yea. They all have fair faces and golden locks 
flowing over their shoulders. They all sacrifice 
their own ease for the good of others, and yet are 
all tempted to forsake or leave the brides of their 
youth. Thus Heracles goes away from lolS, Paris 
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forsakes CEnone, Theseus leaves Ariadne, and 
Sigurd deserts Brynhild. They are also subject 
to strange fits of gloom and sullenness, and every- 
thing grows dark in their absence from the ban- 
quet or the battle field. But in the end they 
come forth in all their early glory, and are for- 
given by the women whom they had wronged. 
(17) What do we leam from these resem- 



That they cannot be accidental; and as we 
know that Crreeka, and Bomans, and Hindus, and 
Crermans, and Norsemen, could not have copied 
these tales from one another three or four thousand 
years ago, we must trace them to a common source, 
when the forefathers of all these tribes were living 
in the same place. 

(18) What, then, is the root or germ of all 
these stories ? 

Words, or phrases, which described events or 
scenes in the outward world. Tims, whereas in the 
oldest Hindu hymns the Sun is said to love the 
Dawn, and as the Sun kills the Dew when he 
looks on it, the Greeks said that Phoebus loved 
Daphne, and that PrOcris was killed by Kephaloa 
(Cephalus). 

(19) But how do we know that the stories are 
really the same ? 
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Because words like Procris, Daphne, Briaeis, 
Hermes, Charites, and Echidna, which have no 
clear meaning in Greek, are, in the ancient 
language of India, merely common names for 
the Dew and the Sun, for the morning with 
its heautiful clouds and soft breezes, for the 
glistening horses of the Sun and the throttling 
snake of darkness. 

(20) What was the consequence of this forget- 
fulness of the first meaning of words ? 

That many of the tales became unnatural, and 
even shocking. Thus, whereas, in time of drought 
men had said that the Sun was killing the fruits 
of the Earth which was his bride, the Gireek said 
that Tantalus, an Eastern king, killed and cooked 
his own child. So, too, it had once been said that, 
after slaying noxious things and cheering the 
earth with his brightness, the Sun was united in 
the evening with the Dawn whom he had forsaken 
in the morning. But when the Greeks had for- 
gotten what was meant by the name of CEdipus, 
they said that, after slaying the Sphinx, he was 
married to his own mother, and that terrible evils 
and safFerii^ followed this event. 

(21) How, than, are we to look on such 
stories ? 

We should look on them as on perfectly harm- 
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less and beautiful tales, which have been gradaally 
disfigured, without the will or even the conscious- 
nesB of those who bo changed them. 

(22) What light do they throw on the earliest 
history of the European nations ? 

They show that the ancestors of Euglishmen 
and G-ermans, of Norw^ans, and Italians and 
Greeks, all had the sanae thoughts, hopes, and 
fears which we feel now, and that, on the whole, 
these thoughts were very beautiful and true. 

(23) What, then, were these phrases which 
gave rise to so many tales ? 

■ They form the language of all true poeta in all 
times and countries. Everywhere they attribute 
life to the things which they see and hear around 
them ; the Sun is for them a bridegroom coming 
out of his chamber, and a giant rejoicing to run 
hiB course. This idea is the groundwork of the 
legends of Heracles, Perseus, Theseus, Achilles, 
Bellerophon, and very many others ; and all, 
whose hearts and minds are open to see the 
works of God, will feel both their truth and their 
beauty. 
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(24) Who was the supreme god in the my- 
thology of the Greeks ? 

Zeus, who before the titae when the Iliad and 
Odyssey were composed, had come to be regarded 
ae the father of all gods and men. 

(25) Had he not then always been the 
highest god F 

No. According to some stories, there was a 
time when Cronos, hie father, was supreme ; but 
even Cronos was not first in the order of the gods. 

(26) Were the gods, then, arranged in some 
fised order ? 

Not at first ; but in later times the poets com- 
pared ttie different tales that were told about the 
various gods, and then arranged them according 
to the relationship pointed out in each story. 

(27) Did these Btories differ much from one 
another ? 
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So macb that it is often impossible to make 
them ^ree together, and we caa only say, in many 
cases, that each country or city followed its own 



(28) Is this the case with the legends of Zeus 
and the gods who went before Mm ? 

Yes. In one account, the first beings are Chaos 
and Gaia, from whom springe Ouraoos (or Ura- 
nus) and the Great Mountains and Pontus. In 
another, Gaia or GS (the Earth) is the wife of 
Ouranoa;and their children, Hyperion, lapetus, 
and many others are bom before Cronos the father 
of Zeus. 

(29) Who is Ouranos? 

Ouranos is the heaven which is spread like a 
veil over the earth, and is the same as the old 
Hindu god Varuna, whose name comes from a root 
var, meaning to veil or conceal. 

(30) What is the legend of Cronos ? 

It is said that Ouranos hurled the Cyclopes with 
Bronte, Sterope (Thunder and Lightning), and 
other children of Gaia (the Earth) into the abyss 
called Tartarus, and that Gaia, in her grief and 
anger, urged her other children to mutilate their 
father and to set up Cronos instead upon his tlkrone. 

(31) What were the acts of Cronos as soon as 
he became king P 
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He is said to have Bvallowed his children soon 
aft«r each was born. 

(32) How is this to be explained ? 

As the action of time, which swallows Dp the 
days as they come each in it^ order. 

(33) What had these acta of Cronos to do 
with the history of Zeus ? 

Khea, the wife of Cronos and the mother of 
Zeus, Mixioua to save her child, gave her husband 
a stone to swallow, while Zeus was bom and 
nourished in the cave of Dicte or on Ida. 

(34) Is the name Zeus found in the Hindu 
mythology ? 

Yes. Zeus is there Dyaus, the god of the 
bright sky or heaven, from a word which means 
to shiTie. 

(35) Is it found also in the tales of other 
nations ? 

Yes. As the Hindus spoke of Dyaus-pitar, and 
the Greeks of Zeua Pat§r, so the Latiiis and 
Bomans called him Jupiter, which means father 
Zeiis. By the Anglo-Saxons he was called Tiu (a 
word which is still seen in our Tuesday), and by 
the old High Oermans he was known as Zio. 

(36) What, then, was the first meaning of the 
nameP 

It meant the pure blue sky, the abode of light. 
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far above the clouds or anything wbioh could Bully 
its purity. 

(37) Does thia at all ezplaia the Greek story ? 
It shows UB why Zeus is bom in the cave of Dicte, 

which is anotlier of those words that denote the 
approach of light, just as Delos, where Phaehus 
is bom, is the bright kmd. 

(38) What acts axe ascribed to Zeus after he 
had come to his full strength ? 

He is said to have delivered the Cyclopes from 
Tartarus, and to have obtained the aid of the 
hondred-haikded giants in his war against the 
Titans. 

(39) Was he aided by any others in tiiis 
struggle ? 

According to the story followed by ^schylus, he 
had the help of Prometheus, the son of Deucalion, 
and by his aid he dethroned Cronos ; but angry 
afterwards, because Prometbeus taught men the 
use of fire, he chained him to the ru^ed rocks 
of Caucasus. 

(40) How was the empire of Cronos divided ? 
We are told in some stories that the Cyclopes 

gave to Zeus a thunderbolt, and to hia brothers 
Hades and Poseidon a helmet and a trident, and 
that, having received these gifts, the three goda cast 
lots, and the sovereignty of heaven fell to the por- 



tion of Zeus, that of the sea to Poseidon, and that 
of the lower regions to Hades. 

(41) What is the character of Zeus in the 
Homeric poems ? 

Zeus in these poems is described in ways so 
difTerent that we should rather say that there were 
two gods called by this name. Sometimes he ia 
represented as partial, unjust, fond of rest and 
pleasure, changeable in bis affections, and unfaith- 
ful in his love, greedy, sensual, and impure. But 
in hours of real trouble and grief, Achilles and 
the other Achaians pray to a Zeus who is not only 
irresistible in might, but also just and righteous. 

(42) How ia this conti-ast to be accounted for? 
As the Indian word Dyaus seems originally to 

have been a name for the One only God, so it 
was retained by the Greeks and other kindred 
peoples to express all that they felt towards 
God. But as the word also meant the visible 
sky, with its clouds and vapours, some of the 
phrases which described its changes came, when 
their meaning was forgotten, to denote vile or 
shameful actions. Thus the earth had been 
spoken of as the bride of the sky, and the sky 
was said to overshadow the earth with his love in 
every land ; and all this, when applied to a deity 
with human form and passions, grew up into 
strange stories of lawless licence. 
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(43) Is this conclusion justified by the later 
Greek poetry ? 

It is even strengthened, for while in Hesiod the 
descent of the gods, their earthly lovea, and their 
gross actions are brought out even more promi- 
nently, yet the poet can turn sharply away from 
all such things to the thought of that pure and 
holy Zeus who looka down from heaven to see if 
men will do justice and seek after God. 

(44) How was this contrast felt by the poets 
and philosophers of a still later age ? 

By some the thought that the gods must be 
good was regarded aa a sufficient reason for dis- 
beKeving all stories to their discredit: by others 
these tales were considered to disprove their 
divinity, as Euripides said — 

If tlie godx do ftugbt cnaeemlj, then they sn not gods at all. 

But others rested content with the knowledge that 
Zeus was a mere name by which they might 
speak of Him in whom we live, and move, and 
have our being; but which is utterly unable to 
express, as our mind is to conceive. His infinite 
perfection. 

(45) Has the name Zeus passed into any other 
form? 

It is derived from the same root with the Greek 



TheoB, and the Latin Deus, which both mean 
' God.' The former word forma part of the word 
'Theology,' which means what we think or be- 
lieve about God. 

(46) Who are mimed as the children of Zeua ? 
Apollo and Artemis, whose mother was called 

Leto (Latona), Ares, Hermes and Athena, who, 
with Poseidon, Hera, Hephsastus, Hestia, Demeter, 
Aphrodite, and Zeus himself, formed the body 
which in the days of Thucydides was worshipped 
aa ' the twelve gods ' of Olympus. 

(47) Is this ordering of the gods foand in the 
Homeric poems ? 

No. Many of the deities in these poems are 
not nearly so important aa they are in later times, 
while many become lower in character in later 
tradition. 

(48) What is the name given to those poema 
which describe the birth and attributes of the 
gods? 

They are called theogoniea; the best known 
being the theogony of Hesiod, and that which 
bears the name of Orpheus. 

(49) Which were the most celebrated temples 
or sanctuaries of Zeus in ancient Hellas or 
Greece ? 

The temple on Mount Lycaeua (a word denoting 
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merely brighiness), in Arcadia ; that of Dodona, 
which at flrat was in Thessaly, and afterwards in 
Epirns ; and that of Olympia in Elia, where the 
great Olympic games were celehmted at the ertd 
of every fourth year. 

(50) Was Zeus worshipped under many names? 
Yes. The number of these names is bo great 

that it would be useless to reckon them. He was 
named sometimes from places, as the Bodonaean, 
Pelasgic, or Cretan Zeus, but more commonly he 
was invoked as the fountain of order, justice, law, 
and equity. Thus he was called Ephestios, as 
guarding family life, Horkios as watching over 
contracts, and Xenios as the protector of strangers. 

(51) What do these many names teach ua ? 
That they express only some one or more of 

those good qualities which were felt to make up 
the nature, not of Zeus, the son of Cronos, but of 
the One Great God and Father of ua all. 



(52) Who was Poseidon ? 
A son of Cronoa and Khea, and therefore a 
brother of Zeus and Hades. 
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(53) What was hia office ? 

When the lots were cast for the sovereignty of 
the heaveos, the sea, and the regions beneath the 
earth, that of the sea fell to the share of Poseidon, 
who received a trident as the emblem of his 
power. 

(54) Id what sense is Poseidon the god of the 
sea? 

Seemingly, as having under hie control the 
forces which affect its movements, rather than as 
himself inhabiting its waters. 

(53) Is there, then, any god whose actual home 
is in the sea ? 

Yes; Nerens lives in the deep waters, and 
stands to Poseidon in the same relation which 
Helios, who dwells in the sun, bears to Phcebus, 
the lord of light 

(56) What is the meaning of the name 
Poseidon ? 

It is not known with certainty. 

(57) Is there anything in the legends which 
may throw light on the meaning of the name ? 

In the Iliad and Odyssey Poseidon is represented 
as equal to Zeus in dignity, and inferior to him 
only in might. He has also the power of creation, 
for, according to one story, he is the maker of the 
horse. He is also called G-aiSochos, the keeper af 
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the earth, and Enosichthon, the world-shaker ; 
and lastly, he disputes with Hera, Helios, and 
Athena the sovereignty of certain Greek cities. 
Hence it is not unlikely that the name denoted 
originally simply the idea of lordship or power, 
and that it is connected with such words as potent 
and despot ; Hera, the wife of Zeus, being also 
called Potnia, or the mighty one. 

{58) How is Poseidon desmbed as behaving 
towards Zeus ? 

He is represented generally as faithful and sub- 
missive to the great ruler of Olympus ; but once 
he plotted, we are told, with Hera and Pallas 
Athena to put Zeus in chains, and was outwitted 
by Thetia, at whose warning Zeus placed the 
hundred-handed Briareos by his throne, to scare 
the conspirators. 

(59) Where waa the palace of Poseidon ? 

In the deep waters near JEgse, on the shores of 
Eubcea, Here he kept his horses with golden 
manes, which answer to the Hindu Harits or 
glistening horse of the sun, and which bear him 
with mighty strides over the sea. 

(60) Do the legends of Poseidon differ in any 
special way from those of Zeus ? 

Yes, Zeus is never described as subject to the 
will of others, or as compelled to go thi-ough 



servile tasks. But Poseidon is made, together 
with Heracles, to build the walls of Troy for 
LaomedoD, just as Phcebus Apollo is compelled to 
be a. servajit in the house of Admetus. 

(61) "What was the recompense of Poseidon 
for thia service ? 

The usual recompense of those gods and heroes 
who, like the sun, are said to toil for the benefit 
of man. Laomedon refused to pay the promised 
price, just aa Achilles complains that he has all 
the hardships and none of the rewards of war. 

(62) What was the consequence of this trea- 
chery? 

That Poseidon took the side of Agamemnon 
and Menelaus, when they came to Troy to take 
vengeance for the evil deeds of Paris. 

(63) WTiere is Poseidon said to have created 
the horse ? 

At Athens, where there was a contest between 
him and Athena for the naming of the city. 
Zeu3 decided that it should be named afl«r the 
deity who should confer the best gift on mankind. 
Upon this Athena produced the olive tree, and 
Poseidon the horse; and the victory was adjudged 
to Athena, the olive being a sign of peace and 
prosperity, and the horse a sign of war and 
wretchedness. 
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(64) Ib there any other veraioii of this le- 
gend? 

In the Iliad Acliilles tells quite another tale, 
for he says that Poseidon created the horee in 
Thesaaly, and that he gave the immortal steeds, 
Xanthos and Ealios (the golden and spotted), to 
Peleus, the father of Achilles. 

(65) Are any other contesta ascribed to Posei- 
don like that which he bad with Athena? 

He is said to have claimed authority over 
Corinth against Kelios (the Sun), over Naxos 
i^nst Dionysus, and over ^gina ^;ainat Zeus 
himself. 

(66) What do such statements seem to 
prove ? 

That originally Poseidon was regarded simply 
as ruler or king, and that his power was, in 
process of time, limited to the control of the 
sea. 

(6 7) Who ia mentioned as the wife of Poseidon ? 

Amphitrite. 

(68) What is the meaning of this name ? 

It cannot be explained by any word in the Greek 
language ; bnt in the old Hindu legends we find a 
god, Trita, who reigns over the water and the air, 
This name Trita, which some have connected 
with that of Amphitrite, reappears apparently in 



Tritopator, a name for the -winds, and in Trito- 
geneia, an epithet applied to Atbena, as well as in 
Triton, the son of Poseidon. 

(69) Is this name found in the legends of any 
other people beside the Greeks and Hindus ? 

Yes. In the old Persian stories, the Trita or 
Traitana of India reappears as Thraetana, the 
slayer of the serpent Zohak, which answers to the 
dri^n Python killed by Phcehus, and to Fafnir, 
who is slain fay Sigurd. 



BADES. 

(70) Wno was Hades? 

Like Poseidon, he was a son of Cronos and 
Rhea, and brother of Zeus. 

(71) Over what region was Hades king? 
Over the unseen abodes beneath the earth, the 

earth according to the old belief being regarded 
as a Sat surface. 

(72 ) He is, then, the god of the unseen world. 
Does the name bear out this idea ? 

It seems to do so, for we have other forms 
of the word, m Aides and Aidoneus, which appear 
to denote that which is unseen, and the helmet 
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given to him by the Cyclopes had the power of 
rendering the TTearer invisible. 

(73) How do we know this? 

Because Perseus, who is suffered to wear this 
helmet, becomes invisible so long as be has it on 
his head, and is again visible when he takes it in 
his hand. It is, in short, the invisible cap of the 
Nibelungen tale. 

(74) Who was the wife of Hades? 
Persephon^ or Persephassa, the daughter of 

Demeter. 

(75) How did he win her to be his bride? 

He is said to have seized her while she was 
gathering flowers in the fields of Enna, and to 
have carried her away to his dark abode in a 
chariot drawn by four coal-rblaek horses. 

(76) Was Hades known by any other names ? 
Yes. He was called Plouton, or Pluto, as being 

guardian of all those mineral treasures of the 
earth which Andvari, the dwarf, guards in the 
Teutonic story of Sigurd. He was also known as 
Polydegmon (the king who receives many into hia 
unseen home), a name only slightly varied in 
Polydectes, the king of Seriphos, who persecutes 
DanaS, the mother of Perseus. 

(77) Was he ever described in any otherway? 
Sometimes he was spoken of as the Zeus of the 



lower world, and thus the three names, Zeus, 
Hades and Poseidon seem to have denoted merely 
the ideas of sovereignty and power, before they 
canae to be assigned to the local rulers of the sky, 
the sea, and the nether world. 

(78) How was the palace of Hades guarded? 
By the monstrous dogs, Orthros and Kerberos 

(Cerberus), the latter of whom has three Ijeads. 

(79) Are these monsters mentioned in the tra- 
ditions of any other people ? 

Yea. They reappear as Vritra and Sarvara, 
names applied to the powers of darkness in the 
ancient traditions of the Hindus. 

(80) How was it that Hades, being like Zeus, 
a son of Cronos, was not reckoned among the 
twelve gods of Olympus ? 

Merely because his empire lay beneath the 
earth. In the Homeric poems this distinction is 
not known. There he has the power of going to 
Olympus when he pleases, and he does so when he 
is wounded by Heracles. 

(81) What was the later meaning of the name 
Hades? 

It came to denote not merely the king of the 
unseen world beneath the earth, but the unseen 
world itself. 
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HERE, OR HERA. 



(82) Who was Hera? 

A daughter of Cronos and Bhea, and therefore 
a, sister of Zeus, Hades, and Poseidon; she viaa 
also the wife of Zeus. 

(83) What is the meaning of the name? 

It is probably derived from the same root from 
which come the Sanskrit svar, the bright sky, and 
eHrya, the sun, as well as the Greek HUios, the 
■un. It seems ori^nally to have meant the hea- 
venly air, the consort of Zeus, the heavenly light 

(84) I)o the mythical tales support this ex- 
planation? 

Yes : the story of Ixion especially agrees closely 
with this its original meaning. 

(85) How is she described in the Homeric 
poems ? 

As the wife of Zeus, who is reverenced by the 
gods not less than her husband, to whom she is 
on the whole submissive, 

(86) What exceptions are there to this sub- 
mi ssiven ess? 

Apart from her opposition to Zeus in the 
TrojaD war, she shared in the plot of Poseidon 
and Athena to put him in chains. 

Google 



(87) What accounts are given of her bii-th-place 
and her marriage? 

The stories vary so much that it is impossible 
to arrange them, or to liarraonise them. 

(88) Who were the children of Hera? 
Ares, Hebe, and HephEestua. 

(89) What made her take part against the 
Trojana in the war waged by the Achaiaiis against 
Troy or Ilion? 

The judgment of Paris, before whom Hera, 
Aphrodite, and Athena appeared as claimants of 
the golden apple, which was to be given to the 
fairest of the three. The apple was given to 
Aphrodite, and from that time forth Hera and 
Athena are said to have bated the city of Friam. 

(90) What is the name of the wife of Jupiter 
in the mythology of the Latins? 

Juno. 

(91) Are Juno and Hera the same deity? 
Yes. Although commonly the Latin deities 

conespond in name only with those of the Greek, 
in this case the identity is sufiSciently proved. 

(02) How? 

As the Hindu dyavan represents the Greek 
Zeus, so the latter answers to the Ijatin Bianus, or 
Janua, while the feminine forms Diana and Juno 
would correspond to a Greek Zenon, as a feminine. 
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(93) Do any of the stories told about her 
explain the nature of her office? 

Id the greater Dumber she appears as the queen 
of the pure heavoD. This idea is specially mani- 
fested Id the legead of Ixion (the whirling sun), 
who, after beiog purified by Zeus fronj the guilt 
of blood, seeks to win the love of Hera, and is 
cheated by Zeus with a cloud which is made to 



(H) Who was Hestia? 

The eldest child of Cronos and Rhea. 

(95) What was her office? 

She was the goddess of the household hearth, 
or rather of the fire burning on the hearth. As 
according to the old heathen custom all men were 
regarded as enemies unless by a special compact 
they had heeD made fricDds, so Hestia presided 
especially over true and faithful dealing ; and as 
the household was the centre of all kindly affec- 
tions, she was represented always as pure and 
undefiled. 

■ Tales of Ihebes aai Argoa, p. 248. 
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(96) What is the history of this goddess ? 

Little more is told of Hestia than that Posei- 
don sought to have her ss his wife and that she 
refused. 

(97) How is it that so little is said about her ? 
Because ber name was one of those words 

which had not lost its meaning. Hestia con- 
tinued to the end, as she had been from the 
beginning, the household altar, the sanctuary of 
peace and equity, and the source of all happiness 
and wealth. 

(98) Was Hestia, then, an unimportant deity? 
No. The influence of Hestia was perhaps 

more deeply felt, and wrought more good, than 
that of any other Olympian deity. Her wor- 
ship involved direct and practical duties. She 
could not be fitly served by men who broke their 
plighted word, or dealt treacherously with those 
whom they had received at their hearth ; and thus 
her worship was almost an uamixed good both 
for households and for the state. 

(99) Was Hestia, then, worshipped by cities as 
well as in private homes ? 

Yes. Each town had its Prytaneium, where the 
prytanes or elders held their meetings. There 
the sacred fire, burning on the public hearth, was 
never suffered to die out If at any time it went 
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out, either from neglect or by accident, it was 
restored by fire obt^ned by rubbing pieces of 
wood together, or by kindling them with a burn- 
ing glass, and never by ordinary fire. 

(ItKt) When a city sent out men to form a 
colony, how was the bond of union with the 
parent state kept up ? 

By the sacred fire of Hestia, a portion of which 
was carried away by the coloniste, to be kept alive 
for ever in their new home, and as long aa this 
fire continued burning, they felt they still had a 
common interest with the citizens of their old 
coimtry. 

(101) Was the oEBce of Hestia limited to the 
hearths of households and cities ? 

No. It was supposed that in the centre of the 
earth there was a hearth which answered to the 
hearth placed in the centre of the whole universe. 

(102) Was Hestia worshipped by other nations 
besides the Greeks ? 

Yes. By the Latins and Romans, under the 
name of Vesta, which is only another form of the 
same word. 



D5i,.=.JnGooglc 



(103) Who was DemMSr? 

A daughter of Cronos and Bhea, and a sister 
of Zeus, Poseidon, Hades, Hestia and Hera, 

(104) How is Bemeter chiefly known in the 
mythical tales? 

As the mother grieving for the loss of her 
child Persephonfe.' 

(105) What was the cause of this sorrow? 
Zeus, it is said, had, without the knowledge of 

Demeter, promised Hades that Persephone should 
be his wife ; and while the maiden was gathering 
flowers in the fields of Enna, the earth opened, 
and Hades, appearing in a chariot drawn by coal- 
black horses, took her away to his dark home. 

(106) How was this loss borne by Demeter? 
She put on a dark mourning robe, and refusing 

to be comforted, wandered with a torch in her 
Land for nine days and nights searching for her 
daughter. 

(107) Did she receive any aid in her search? 
On the tenth day she met Hecate, who could 

' • The Sorrow of Demeter,' Tales &om Greek Mythology, 
p.l. 
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not say where the maiden waa, as she had only 
heard her cry when Hades seized her. Demeter 
then went to Helios, who sees all things, and from 
him she learat that Persephone waa now queen 
of the dark realm beneath the earth. 

(108) Was Demeter satisfied with these 
tidings 2 

No. She refused to visit Olympus, and wan- 
dered over the earth, mourning and weeping for 
her child. 

(109) What was the effect of her grief and 
anger ? 

The husbandmen toiled in vain, for not a seed 
came up from the earth ; not a blossom was seen 
upon the trees ; and It seemed that all mortal 
things must soon die. 

(110) What was the end of her wanderings? 
Eoaming along in her great agony, she came 

at last to Eleusis, and sat down near a fountain, 
where she was kindly greeted by the daughters of 
King Keleos when they came to draw water, 
and at their entreaty she took up her abode in 
their housa 

(111) Was her grief now assuaged? 

No. During her year's sojourn at Eleusis the 
earth still shared in the sorrow of Demeter, and 
yielded no fruits. 
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(112) How did she recompense the klndneas 
which she received in the house of Keleos ? 

On this subject more than one story is told. 
In one, it is said that she nursed Demophoon, 
the son of Keleos, and that under -her care the 
child grew up glorious in beauty ; that Demeter 
bathed him every day in fire, to render him im- 
mortal, but that his mother Metaneira, seeing 
him in the fiery bath, screamed with fear, and 
Demeter told her that but for her cries her eon 
would have' known neither old age nor death, 
whereas iiow he must grow old and die like other 
men. 

(113) What is the other tale ? 

According to this version, it is said that on the 
alann given by Metaneira, Demeter suflfered the 
child Demophoon to be consumed by flames, but, 
as an atonement for this, she gave to his brother 
Triptolemus a chariot drawn by winged dragons, 
and taught him bow to plough the earth and to 
sow wheat. 

(114) How is the story of Demeter continued? 
The terrible drought and famine caused by the 

anger of Demeter is said to have convinced 
Zeus that every thing on the earth must die 
unless her grief could be soothed; but as she 
would listen to no prayers until her child 
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was brought back to her, Zeus at last smt 
Hermes, who returned with PersephonS from 
Hades. 

(115) Where did the meetiug take place, and 
what followed it ? 

At EleusU : and the grief of Demeter being 
now swallowed up in a deeper joy, the earth and 
all things ia it shared her gladness, and peace 
and plenty returned to every land. 

(IIC) Did PersephonS remain altogether with 
Demeter ? 

No, Before Hermes took her away. Hades 
gave her some pomegranate seeds to eat, and she 
was thug bound to return to his dreaiy kingdom. 

(117) Did Demeter consent to this ? 

Not being able to keep her daughter always 
with her, she i^eed that Persephonfi should 
spend a certain portion of each year (some said 
four, others six months) with Hades. 

(118) What memorial ia she said to have left 
of her presence at Eleusis ? 

Having bidden Keleos to build a temple for 
her worship, she taught him and his people the 
great Eleusiuian mysteries, which were regularly 
celebrated there in her honour. 

(119) How was this legend regarded by the 
people of Eleusis? 
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As the history of events which had actually 
occurred at the place. 

(120) What was the origin of the legend ? 

It grew up out of the old phrases which had at 
first described the changes of summer and winter. 
' (121) What, then, is Demeter? 

She is the eaxth who was called the mother of 
all thinga, and more particularly the mother of 
the maiden (Kore). 

(122) How did this furnish a groundwork for 
the later legend ? 

When the spring time came, men had said 
once, that the daughter of the Earth was re- 
turning in all her beauty ; and when summer faded 
into winter, they said that the beautiful child had 
been stolen away from her mother by dark beings 
who kept her imprisoned beneath the earth. 

(123) What then is the sorrow of Demeter? 
The gloom which falls on the earth during the 

cheerless months of winter. 

(124) la this story found in the legends of 
other nations ? 

Yes. It exists in many versions, especially in 
the legends of northern countries. In these 
Persephone is a beautiful maiden, who, while the 
earth without is cold and dead, lies wrapped in 
slumber, hidden away from ail mortal eyes. 
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(125) Do these stories resemble the Greek 
tale in any other way ? 

Yes, As Demeter is the earth which is full of 
mineral treasures as well as of frait-giviug seeds, 
the id€a of wealth was connected with her name, 
and the loss of Persephone was the taking away of 
her treasures. So in the Norse tales, the Niflnnga 
(or the children of the mist) hide away the 
treasures of the earth, until they are compelled 
to yield them up again by one to whom they 
must submit as Hades submits to the bidding 
of Hermes. 

(126) Where are Enna and Eleusis? 

There is an Enna in Sicily, and an Eleusis in 
Attica ; but the Enna and Eleusis of the legend 
are naiaes of the same kind as Delos, Lycia, and 
Ortygia, the land of light where Fhcebus Apollo la 
bom. The word Eleusis means a coming or an 
approach, and would naturally be applied to tbe 
return of spring after her absence during winter, 
and to the spot where the mother might be sup- 
posed to meet her child. 
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ATHENA OR ATItfiNl:. 

(127) Who was Athena? 

The daughter of Zeus, who is said to have 
sprung from the forehead of her father, when, 
according to some poeta, Hephaestiia had split it 
open with an ase. 

(128) How is this strange tale to be explained? 
By comparing the Greek with the Hindu tale 

which gives it in aa earlier form. 

(129) What does this comparison teach us? 
That Athena is a name for the Dawn, who is 

in the Indian poems called Ahani and Dabani. 

(130) How does this explain her springing from 
the forehead of her father ? 

As Zeus was a name for the sky or heaven, so 
the Dawn was said to spring from the forehead of 
the sky, — in other words, from the east. 

(131) What has this to do with the axe of He- 
phEestus ? 

This part of the story grew up out of au ex- 
pression which had said only that the morning 
light opened or lit up the dark face or forehead 
of the sky. 

(132) What names were given to Athena, as 
having been so born ? 

S 2 
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She was called in some Greek states Korjphasia 
(from KoryphS, a head), and Akria (iopmosi), and 
by the Komana Capta (from caput, the head), 

(133) How was her name Tritogeneia ex- 



By some it was thought to mean that she was 
bom on the third day (from trita, third) ; but this 
explanation has no meaning. Others explained 
it by the word Trito, which in one Greek dialect 
meant a head ; and others again said that she was 
so called as having been bom on the banks of 
the Libyan lake Tritonia, or of the rivet Triton. 

(134) Are any of these explanations sufficient? 
No. There were many rivers called Triton, and 

hence we have to find out what is meant by the 
word Triton. 

(135) Can thia be ascertained? 

Yes. In the oldest Hindu or Sanskrit hymns 
we read of a god called Trita, who rules over the 
air and the waters. This Triton is really the same 
god as Dyu or Zeus, the sky ; and hence Trito- 
geneia is the daughter of the sky, — or, in other 
words, the morning. 

(136) What was the earliest office of Athena? 
That of waking people from their slumbers; 

hence, next to the owl, the cock (the bird of the 
raoming), is sacred to Athena. 



(137) But IB not Athena also the goddess of 
■wisdom ? 

Yes. As in the ancient language of India, the 
same word which means to wake, means also to 
know, so the goddess who made people wake was 
thought to be the goddess who made people to 
know. 

(138) Are there any variations in the legends 
of Athena ? 

Yes. According to some, she was a child, not 
of Zeus, hut of the winged giant, Pallas, or of 
Poseidon, or Hephsestus. ^^Iiile others £^ain 
speak of her as always a maiden, others say that 
Apollo was her son. 

(139) How is this to be explained ? 

As following the dawn, Apollo may be called 
the son of Athena ; but if he is regarded as spring- 
ing from the night, he is the son of Jjeto. 

( 140) In what relation does she stand to Zeus ? 
Generally, in that of perfect harmony and sub- 
mission. 

(141) "What exceptions are there to this rule? 
She shared in the conspiracy of Poseidon and 

Hera to dethrone or imprison Zeus, and she aided 
Prometheus in stealing fire from heaven against 
the will of Zeus. She is also said to have done 
this from a passionate love for Prometheus, whereas 
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she is generally described as insensible to all such 



(142) la Athena introduced into many legends ? 

She appears, throughout the Iliad, as the god- 
dess who knows most deeply the mind of Zeus, 
and aa the guide and comforter of Achilles, Odys- 
seus, and other heroes. 

(143) Are there any stories in which she is 
described as acting from unworthy or unseemly 
motives ? 

In the legend of Pandora,' she takes part in 
the plot which results in increasing the misery 
of mankind, 

(144) Whatcitybears the name of this goddess? 
Athens, which is said to have been named after 

her when she produced the olive tree as a better 
gift for man than the horse which had been created 
by Poseidon, who wished the city to be called 
Foseidonia. 

(145) How is Athena represented? 

As the goddess with the bright or gleaming 
eyes (Glaukopis), and as having on her jegia or 
cloak the face of the Gorgoa Medusa, which 
turned all who looked on it into stone. 

(146) What celebrated temple was dedicated 
to her honour ? 

, ' Talcs of the Gods and Heroes, p. 152. 
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The PartheBon, on the Acropolis of Athens, be- 
fore which stood the colossal statue of the goddess, 
carved Id gold and ivory by the great sculptor 
Pheidias, the friend of Pericles (in the fifth cen- 
tury B.C.). 

(147) Was Athena known to the Romans and 
Latins? 

Not under this name; but their goddess Minerva 
so nearly resembles her, that both may be regarded 
as the same deity. 

(148) What, then, are the points of difference 
between Athena and Minerva ? 

The idea of the Latin goddess is far higher than 
that of the Greek. The name Minerva is con- 
nected with the Latin word mens, which is the 
same as the Greek TnSnos, and the English mindi 
that of Athena conveys only the idea of outward, 
not of mental brightness. 



AEES. 



(149) Who wm Ares? 

A son, according to some stories, of Zeus and 
Hera, and the god of the din and tumult of war 

(150) Was he not the god of war itself? 
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Not strictly, unless war is to be regarded as a, 
mere desire for fighting. No higher idea than 
this enters into the notion of Ares. He chaages 
capriciously from one side to another, and even 
takes pleasure in plaguing men with sicknesseB 
and epidemics. 

(151) Does the character of Ares stand high in 
Greek tradition P 

No. He is frequently overcome, and when he 
is wounded, his roar is as loud as that of nine or 
ten thousand warriors. He is also noted chiefly 
by his huge size and his bodily strength ; and 
when prostrate on the battle-field, his body was 
said to cover many roods of ground. 

(152) What is the origin of the name ? 

It cornea fro^i the same root with the name of 
the Latin god Mars, and the Maruts of Indian 
mythology, and means the grinder or crusher. 

(153) To what objects was this name first 
applied P 

To the storms which throw heaven and earth 
into confusion ; and hence the idea of AVes is con- 
fined to mere disorder and tumult. 

(154) Witt what goddess is the name of Ares 
chiefly connected ? 

With Aphrodit§, whose love he is said to have 
obtained ; but when she seemed to favour Adonis, 



Ares is described Id gome versioDe as cbanging 
himself into the boar whicb slew tbe youtii of 
whom be was jealous. 

(155) What court at Atbena bore the name of 
Ares? 

Tbat of Areiopagus, aa being bmlt on the Hill 
of Ares. 

(156) How did the hill receive this name ? 

It is said that Ares, having slain Halirrhothios, 
the son of Poseidon, was accused by the latter 
before the Olympian gods. Ares was acquitted, 
and the court was called after his name. 



APHRODITK 



(157) What is the generally received legend 
about the birth of Aphrodite ? 

It ia said that she sprang from the bright foam 
of the sea, and was therefore called Aphrodite 
(Aphros, froth), and Anadyomene {she w!u> risee 
up). 

(158) Whose daughter was she? 
According to some tales, she was a child of 

Ouranos (Aeaven) and Hemera((ia3/); but in the 
Iliad she is called the daughter of Zeus and 
Dione. 
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(159) What then waa Aphrodite ori^nally ? 

A uaoie for the dawn, as it rises from the sea 
in the east ; and as the dawn is the most lovely 
of the sights of nature. Aphrodite became natu- 
rally to the Greek the goddess of beauty and 
love. 

(160) Does this t^ee with the legends of other 
countries ? 

Yes. In the oldest Vedic hymns of the Hindus 
' the morning is called Duhita Divah, the daughter 
of Dyaus, just as Aphrodite is the daughter of 
Zeus. 

(161) What othername is given to the Momiug; 
in these hymns "i* 

She is called Arjuni, the bright or glistening. 

(162) Is this name found in Greek mythology? 
Yes. In the form Argynnis, who is described 

as a young woman beloved by Agamemnon. 

(163) How did this story spring up ? 
Because the real meaning of the word Ai^ynnia 

had been forgotten, and only the idea of her 
beauty had been remembered. Argynnis there- 
fore became to Agamemnon what Helen was to 
Menelaiis, 

(164) By whom was Aphrodite attended? 

By the Hone (or Hours) and more especially 
by the Charites, or Graces. 
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(165) Are the Charites found in other legends 
beside the Greek? 

In the Vedic hymns they are spoken of as the 
Hants or horses of the dawn. 

(166) What ia the meaning of the name ? 

It signifies brightness produced by anointing 
with fat or oil. This gave the idea of splendour, 
and BO the horses of the dawn became, in the mind 
of the Greeks, the lovely attendants of Aphrodite. 

(167) Mention any other names of Aphrodite? 
She was called Enalia and Fontia, both of which 

namea mean that she belonged to the sea. She 
was also called Urania, and Pandemos, or the 
goddess of pure, as well as gross and sensual love. 

(168) What does this show? 

That the loveliness of the morning sug^^ted 
the idea of tenderness and love, and that this idea 
passed into many shapes according to the mind 
of the nations among whom these traditions came. 

(169) Was the worship of Aphrodite general ? 

It was found everywhere; bet her most cele- 
brated temples were in Cythera and Cyprus, in 
Cnidos, Paphos, and Corinth. 

(170) How was Aphrodite connected with the 
tale of the Trojan war? 

At the marriage feast of Peleus and Thetis, Eris 
(strife) threw down a golden apple to be given to 
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the loveliest of the goddesses. The prize was 
claimed bj Hera, Atbeoa, and Aphrodite ; and 
Zeus decreed that Paris, the son of Priam, should 
be judge. Paris gave it to Aphrodite, who 
tempted him to steal away Helea from Sparta ; 
and this wrong doue to Menelaiis, the husband 
of Helen, led to the Trojan war. 

(171) Who was the husband of Aphrodite ? 

In the Homeric poems, she is called the wife 
of HepbseGtus: — the meaning of this being that 
the dawn is the bride of the light. She had also 
many lovers and many children ; and the names, 
in most cases, explain themselves. As rising from 
flie sea, she was loved by Poseidon ; as stirring up 
a tumult of passion in the heart, she was loved 
hy Ares, and became the mother of Deimos, 
Harmonia, and Eros (Fear, Harmony, and 
Love). 

(172) What other stories are told of her? 

It is said that she loved Anchises, and became 
the mother of ^neas, the ancestor of Komulus. 
But she is more particularly known as the lover 
of Adonis. 

(] 73) Does the name Adonis belong to Greek 
mythology ? 

No. It is a Syrian or Hebrew word, signifying 
Lord, 
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(I74y Under what other name was Adonis wor- 
shipped in Syria? 

Under that of Tammiiz.' 

(175) What IB the story of Adonb ? 

It is said that his great beauty charmed Aphro- 
dite, but that he did not return her love ; and 
that while yet in the spring time of his youth 
he died from the bite of a wild boar, who tore 
bis flesh with his task.* 

(176) la this tale like any other? 

It resembles very many in which the hero dies 
yonng, or is smitten by a tusk, or spear, or thorn, 
or arrow. Thus in the Persian story, Isfendiyar 
is killed by a thorn thrown into his eye by Rustem, 
and in the Norse tales, Sigurd is also killed by a 
lance, as Paris is slain by the poisoned arrows 
of Heracles. 

(177) What is the meaning of the tale of Aphro- 
dite and Adonis ? 

The sorrow of Aphrodite for Adonis is the grief 
of Demeter for the loss of Persephone. In the 
latter, the earth mourns the departure of summer; 
in the former, the dawn or twilight is described 
as grieving for the death of the shortlived sun. 

(178) Do the stories about Aphrodite express 

any one idea ? 

' Ezekiel yiii. 14. 
' T&les of the Goda acd Keroes, p. 74. 
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No. She is represented in many ways, some- 
times pure, sometimes geatle and loving, sometimes 
strong and vehement, sometimes indolent and 
listless, and sometimes as flushed with victory. 
In the temples of Sparta, she was represented as 
a conquering goddess in armour, just as later 
poets spoke of Eros (love) as being invincible in 
battle. 



HEPHAESTUS. 



(179) How is Hephiestus described? 

As the smith of the gods, who forges irresistible 
weapons, but is lame and ugly. 

(180) Why is he thus described ? 

Because Hephaestus is, strictly, the brightness 
of flame, and as the flame comes from a little 
spark, so he was represented as puny and deformed 
at his birth, but as strong and powerful when 
grown up, 

(181) What stories are told of Hephaestus? 
He is called the son of Zeus and Hera, but 

sometimes of Hera only. His ugliness, it is said, 
so displeased his mother, that she wished to cast 
him out of Olympus; and when afterwards he 
took her part in a quarrel, Zeus hurled him down 
from heaven, and he fell maimed and wounded in 



Lemnos, where he was kindly treated by the 
Slntians. Still he remained the cupbearer of the 
gods, while he also forged armour and weapons. 
Thus when the armour of Achilles had been taken 
by Hector from the body of Patroclus, HephEestua 
at the prayer of Thetis, made a new suit, which 
shone like the burnished sun and bore him aloft 
like a bird upon the wing. 

(}82) Who was the wife of Hephffistua ? 

In some veraions Aphrodite, in others CharU, 
and in others again Aglaia, — all three meaning 
that the flame of fire is akin to the brightness of 
the sun's light. 

(183) Is HephEBstna found in the traditions of 
other nations beside the Greeks ? 

Not under this name. By the Latins and 
Komans of later times he was known as Vulcan. 
In the Vedic poems he is called Agni, which is the 
same as the Latin word Ignis, fire. 

(184) In these traditions is he described in 
the same way ? 

In this and in other legends the Latins seem 
to have borrowed many of the Greek notions j but 
the Hindu poets dwelt rather on the strength of 
the newly kindled Same than on its puniness, for, 
instead of saying as we do, that fire burns and 
the wood smokes, they said, 'Neighing like a horse 
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that la greedy for food, it steps out from the 
strong prison ; then the wind blows after his blast, 
and the path of Agni is dark at once.' 

' (185) Is the same idea found in the mythology 
of northern Europe ? 

Yea. In the story of Sigurd, who is the Achilles 
or Perseus of Norse legends, Begin, the smith of 
Hialprek, king of Denmark, answers precisely to 
Hephaestus, like whom he forges weapons which 
no enemy can withstand. 



PH(EBU3 APOLLO. 

(186) Who was Phoebus Apollo ? 
A son of Zeus and Leto. 

(187) Why was he so named? 

He was called Phoebus, as being the god of 
light, and Apollo, a name explained by some aa 
meaning the destroyer, because the sun's rays, 
when powerful, can destroy the life of animals 
and plants. 

(188) Is Phoebus then only a name for the sun? 
It was nothing more at first ; but in later times 

he was regarded as the god of light, who was not 
confined to his habitation in the sun. This was 
reserved for Helios, who stands to Phcebus in the 
relation of Nereus to Poseidon, 
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(189) Why is Phcebus described aa a son of 
Zeus and Leto ? 

He is called son of Zeus because tbe sun, like 
Atbena or the dawn, springs in the morning from 
the sky ; and son of Leto because the night, aa 
going before his rising, may be considered as the 
mother of the sun. 

(190) Does the name Leto reappear in any 
other form ? 

It is the same word aa Lethe, the river which 
made men forget the past, and Latmos, the land 
of shadows, in which Endymion sleeps. The 
same root is seen also in the name of Leda, 
the mother of the twin DioscurL 

(191) What is the story of his birth ? 

It is said that Leto wandered through many 
lands, seeking in vain foraresting-place,and that at 
last she came to Delos, and said that, if she could 
there have shelter, it should become glorious as the 
birth-place of Phoebus, and that men should come 
from all parts to enrich his holy temple with 
their gifts. Here, then, Phcebus was bom, and 
at his birth the earth laughed beneath the smile 
of heaven, and Delos, though in itself a hard and 
stony land, covered itself with golden flowers. 
The nymphs wrapped him in a spotless robe, and 
when Themis fed him with nectar and ambrosia. 
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the child took harp in hand, and proclaimed his 
office of declariog the will of Zeus to men.' 

(192) Why is he said to be bom in Delos ? 
Becaiise Delos means the bright land. 

(193) Do all the stories say that he was bom 
in Deloe ? 

No. He is called Lykegenea, as having been 
bom in Lycia ; and in some versions, Ortygia ia 
mentioned as the birth-place both of Phcebus and 
of his sister Artemis. 

(194) Where are Lycia and Ortygia? 

There was a Lycia in Asia, and an Ortygia near 
Ephesus, as well as in Sicily; but the Lycia and 
Ortygia of these legends must be sought in the 
beautiful Gloudland. 

(195) What is the meaning of the names ? 
Lycia is a word which, like Delos, means the 

land of light, and reappears in the Latin words, 
lus, ligMf luceo, to skine, and Lucna or Luna, the 
moOTi. Ortygia is the land of the quail, which 
was said to be the earliest bird of spring ; hence 
the quail-land became a name for the East where 
the sun rises. 

(196) Did Phcebus remain long in Deloa ? 
No. He soon left it to find his way westward 

, to Pytbo or Delphi. 

' ' Xh« DeJian Apollo,' Gods and Eccoes, p. 1 10. 
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(197) Why did he so soon leave his birth- 
place? 

Because the Bun cannot linger in the east 
when he ie risen ; and so the poets sang how 
Apollo went from land to land, and bow he loved 
the tall sea cliffs and every jutting headland and 
the rivers which hasten to the broad sea, although 
he came back with ever fresh delight to his native 
DeloB, as the sua reappears moruing after mora- 
ing, glorious as ever, in the east. 

(198) What change came over him soon after 
his birth ? 

At first he was swathed in golden bands, which 
denote the mild and gentle light of the newly 
risen sun; but presently he became the Chryaaor, 
or god of the golden sword, and his quiver was 
filled with arrows which never miss their mark. 

(199) Are these irresistible weapons given to 
other mythical heroes ? 

Yes. To Perseus, Theseus, Bellerophon, He- 
racles, Philoctetes, Achilles, Odysseus, Meleagros, 
Sigurd, Rust«m, and many others. 

(200) What are the incidents of Apollo's jour- 
ney to the Western Pytho ? 

Passing through many lands, he came to the 
fountain of Telphusa, where he wished to build 
himself a home ; but Telphusa, saying that her 
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broad plain could g^ve him no peaceful abode, 
urged him to go on to the more favoured land 
of Crisa. So Phffibus went on, and coming to 
Crisa, built himself a Bhrine beneath Mount Par- 
nassus, and there slew the great dragon Python, 
who nursed Typhaon, the child of Hera. 

(201) What is this Python P 

It is the great dragon or snake which appears 
in all solar legends. It is the Vritra of the Indian 
tale, the Echidna of the story of Heracles, the 
Sphinx in that of (Edipiis, and the dragon Fafiiir 
of the glistening heath in the tale of Sigurd. 

(202) Waa the temple which Phosbus is said 
to have built at Delphi celebrated in after-times 'i 

It was the greatest of all the oracles in Greece, 
and its fame was extended through all lands. 
When Xerxes invaded Greece, the force which he 
sent to plunder the sanctuary at Delphi is said to 
have been smitten by Phoebus Apollo who hurled 
on them great rocks torn from the summit of 
Parnassus. 

(203) Who were the priests of this temple ? 
They are said to have been Cretans, whose ship 

Apollo, in the form of a glistening dolphin, guided 
round the Peloponnesus to the shores of Crisa, 
where the god came forth from the sea like a star, 
and filled the heavens with the brightness of his 
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glory. Then having kindled on hia altar the un- 
dying fire, he taught the Cretans the sacred rites 
of his worahipj and charged them to deal truly 
and righteously with all who came with their 
offerings to his sanctuary.* 

(204) Whatotheracts are attributed to Phoebus? 
He is said to have been a lover of Daphne, 

who, to escape his pursuit, plunged into the 
waters of Peneiua, her father.' 

(205) What is the meaning of this tale ? 
That Phoebus, as the sun-god, is a lover of the 

dawn, who is variously called Ahan&, Bahana, 
Athena, and Daphne. The vanishing of Daphne 
in the stream is the disappearance of Euiydike 
(Eurydice) when Orpheus turns round too soon to 
look on her, 

(206) Are anymore stories of this kind told 
about him ? 

He is s^d to have won the love of Coronis,^ 
the mother of his son Asklepios (jEsculapius), and 
to have deserted her as Heracles leaves lole, and 
Paris and Sigurd forsake CEnone and Brynhild. 

(207) How are these desertions to be explained? 
As the sun, who may not tarry in his journey, 

' ' The Pythian Apollo,' Gods and Hewed, p. 112. 

» ■ Laphnp,' ibid. p. 107. 

' Talea of Thebea and Argoe, p. 188. 
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may be said to forsake the fair and gentle dawn 
for the garifih and flaunting noon-day, so all the 
gods or heroes whose names were at fiiBt only 
names for the sun are described as abandoning 
those to whom they had given their first love. 

(208) Is Apollo presented to ns in any other 
iiapeets ? 

Yea; like Heracles, Perseus, and Bellerophon, 
he ia compelled to toil for others without a re- 
compense, as the sun was said to toil for the 
children of men against their will. Thus he has 
to serve for a year in the house of king Admetus. , 

(209) Why is he called the father of Asklepioa 
(^sculapius)? 

Because the sun's warmth can ward off diseases, 
or lessen pain and suffering, as well as inflict, 
them. 

(210) By what other names is Apollo known? 
He is called Hecatos and Hecaergos— names 

which signify the action of the sun's rays at a dis- 
tance from the sun itself. 

(211) Are these names given to any other 
besides Phoebtis ? 

Yea; Hecate, the moon, anwers to Hecatos, 
just as Telephassa answers to Telephos. 

(212) Why is Apollo called the god of pro- 
phecy and wisdom ? 

c4iz=.JnGooglc 
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As the tays of Helios penetrate all apace and 
spy out all bidden things, the idea of wisdom was 
early connected with the name of the sun-god. 
Thus Apollo is said to know the mind of Zeus 
more intimately than any other of the gods, and 
although he may impart many secrets, there are 
others which he must never reveal. 

(213) Is he not also called the God of song 
and music? 

Yes ; but ia the earliest form of the legend, 
he is Eaid to have acquired those gift* from Her- 
mes, to whom they belonged by birthright. 

(214) Was the worship of Apollo common 
among the Greeks ? 

. It was most widely spread, and had the greatest 
influence in forming the Greek character. Under 
the shadow of his temple at Delphi, the Am- 
phictyonic coiincil, the great religious association 
of the Greeks, held their meetings; and the 
answers given by the Delphian priestess are said 
to have changed more than once the current 
of Greek history. 
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(215) Who was Artemis ? 

A Bister of Phcebus Apollo — according to some 
legends a twin sister, while according to others, 
she was born before him. 

(216) How is she described ? 

As possessing almost all the powers of her 
brother, and exhibiting all his qualities. Thus, 
like him, she heals diseases and sends plagues, 
and like him, she shoots arrows which never miss 
their mark. 

(217) What are the events in her history? 
Properly speaking, Artemis has no mythical 

Jiistory, although she is concerned in the fortunes 
of others. Thus she gives to Procris her hound 
and her resistless spear, and she heals ^neas when 
wounded in the Trojan war. She also sends the 
Calydonian boar as a requital for some affront 
which had been passed on her ; and for the same 
reason she insists on the sacrifice of Iphigeneia, 
the daughter of Agamemnon. 

(218) What is the peculiarity of these tales? 
That Atalanta, the maiden who 6rst smites the 

Calydonian hoar, is a counterpart of the virgin 
goddess, and that Iphigeneia, having been res- 



cued from her doom, became a prieatess in one 
of her temples, and waa, in some places, wor- 
shipped as Artemis. 

(219) What waa the birthplace of Artemis ? 

In some stories, Delos; in others, Ortygia — 
names which enter into the legends of Phcebus. 

(220) Was the idea attached to the name 
Artemis everywhere the same? 

No : the idea of the Greek Artemis differs 
from that of the Ephesian Artemis, as much 
as the Syrian Adonis differs from the Greek 
Achillea. 



(221) What is the story of the birth of Hermes? 

This son of Zeus and Maia is said to have been 
bom early in the morning in a cave of the Kylle- 
nian hill, and to have slumbered peacefully in 
his cradle for two or three hours, when stepping 
forth from the cave, he found a tortoise which he 
killed, and with its shell he made a lyre by fas- 
tening sheepgut cords across if 

' 'Hermes,' Thebes and Argos, p. 158. 
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. (222) What was Lie first exploit after making 
bis lyre? 

As the aun was going down he came to the 
Pierian hille, where the cattle of Phcebua were 
feeding, and made ready to drive them hack to 
Kyllene. Fearing that the tracks of the beaste 
on the sand might betray his theft, he drove them 
round about by crooked patbs, so as to make it 
appear that they were going to the place from 
which they had been stolen, and hia own feet he 
covered with tamarisk aud myrtle leaves. As he 
passed, he saw an old man at work in a vineyard 
near Onchestos, and whispered into hia ear a 
warning that he should take care not to remember 
too much of what he had seen. When the next 
morning dawned he had reached the stream of 
Alpheius, and there gathering logs of wood, he 
rubbed the pieces together till they burst into a 
flame. This was the first flame kindled on the 
earth, and so Hermes is called the giver of fire to 
mortal men. 

(223) How does the tale go on? 

Hermes took two of the herd, and cut np their 
flesh into twelve portions, but he eat not the 
roasted meat, although he was sorely pressed by 
hunger. Then quenching the fire, he trampled 
down the ashes with all his might, and hastening 



on to Kyllene, darted into the cave through the 
keyhole of tiie door aa softly as a summer breeze, 
and there lay like a babe, playing among the 
cradleclothes with one hand, while hia right hand 
held the tortoise lyre hidden beneath them. 

(224) Was the theft discovered ? 

When the morning dawned, Phcebus, coming 
to Onchestos, saw that his herds had been Btolen.. 
Meeting the old man at work in the vineyard, he 
asked if he knew who had taken them ; but the 
man remembered the warning of HermeB, and 
could remember only that he had seen cattl^ 
moving, and a babe walking near them. 

(225) WTiat did Phcebus do on hearing this? 
Wrapped in a purple mist he went to beautiful 

Pylos, and there came on the confused cattle 
tracks which he followed to the cave of Mala. 
Entering it, he found the babe, Hermes, asleep, 
and roughly waking him, demanded his cattle. 
The child pleaded his infancy. A babe of a day 
old cannot steal cattle, or even know what sort of 
things cows are. As Hermes gave this answer, 
his eyes winked slily, and be made a long soft 
whistling sound as if the words of Phcebus had 
mightily amused him. 

(226) Did Phoebus take this excuse ? 

No. He caught up the child in his arms ; but 
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Hermee made eo loud a noise that he quickly let 
him fall. Phoebus, taking this as a sigo that he 
should find his cows, told Hermes to lead the way. 
Then Hermes, starting up in fear, pulled the 
cradleclothes over his ears, and reproached Apollo 
for his cruelty. 'I know nothing of cows,' he 
said, 'but their name. Zeus must decide the 
quarrel between us.' 

(227) What was the judgment of Zeus? 
When he had heard the complaint of Apollo, 

and listened to Hermes, who, winking his eyes and 
holding the clothes to his shoulders, protested that 
he knew not how to tell a lie, and that he could 
hut play like other babes in his cradle, Zeus 
laughed, and bade Fhcebus and the child be friends. 
Zeus then bowed his head. At that sign Hermes 
dared not disobey, and hastening to the banks of 
Alpheius, he brought out the cattle from the folds 
where he had penned them. 

(228) Was the quarrel here ended? 

No. Just at this moment Phtebua saw the spot 
where the fire had been kindled and the hides and 
bones of the slaughtered cattle, and wondering 
how a baby could flay whole cowa, he seized him 
^ain, and bound him with willow bands, which 
the child tore from his body like flax. Hermes, 
in his terror, thought upon his tortoise lyre, and 



HEBMES. ill 

called forth from it music so soft and soothing 
that Apollo, forgetting bis anger, besought Hermes 
to teach him his wonderful art. 

(229) Did Hermes agree to this? 

Yes. Hermes too envied the wisdom and 
hidden knowledge of Apollo, for Fhcebus can see 
all things, even to the lowest depths of the green 
sea ; and in return for this wisdom he promised to 
give him the lyre, which can discourse sweetly of 
all things and drive away all care and sorrow. 
* Take it,' he said, ' for you know how to use it ; 
but to those who touch it, not knowing how to 
draw forth its speech, it will babble strange non- 
sense, and rave with uncertain moanings.' 

(230) Was this exchange made? 

Only in part. It was not in the power of 
PhosbuB to reveal the hidden secrets of years, but 
all that he could give to Hermes he gave. In his 
hands he placed a glittering scourge, and giving 
him charge over all his Hocks and herds, bade 
him visit in their hidden dells and caves the 
hoary-headed Thris, which should teach him 
secrets hidden from all mortal men. In return 
for this Hermes promised never to hurt the 
temple of Phcebus at Delphi. 

(231) Is it possible to expUin this strange 
story? 
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On comparing it with the old Hindu or Vedic 
tales, we find that the name Hermes belongs to 
the same root with that of Sarami; and that 
Sarama is the dawn, as it creeps through the sky, 
peering about after the bright cows (the clouds) 
■which have been stolen by the night, and hidden 
in its secret caves. 

(232) Is this name Sarami found in any other 
forms ? 

Yes. It is proved to be the same name as Helen, 
whom Paris stole from Sparta. It comes from a root 
Bar, which means to creep, and it reappears in 
the names Eriiiys (the Vedic Saranyu), and Sar- 
pedon, the eon of Zens, as well as in our word 
serpent, a creeping thing. 

(233) But how does the idea of Sarama, or the 
Dawn, lead to that of the Greek Hermes ? 

In the hymns, Sarami, when seeking after the 
cows, is said to go across the heavens with a soft 
breeza She thus represents the morning with 
the soft breath of summer winds whispering round 
her aa she moves onwards. In the minds of the 
Greeks, this idea of the breeze gradually shut out 
the idea of the morning, and so Hermes came to 
represent the wind, or air in motion. 

(234) Does thia explain the story of Hermes ? 
Yes; even to its most minute features. The 



wind wbich whispers softly at iU first rising, 
may freshen to a gale before it is an hour old, and 
sweep before it the clouds big with the rain that 
is to refresh the earth. It pries unseen into 
holes and crannies, it sweeps round dark comers, 
it plunges into glens and cares ; and when people 
come out to see what mischief it has done, they 
bear its mocking laughter as it hastens on its 
way. 

(235) Whence comes the wit and humour of 
the tale? 

Id one sense, it was ready-made to the hands of 
the old Greek poets ; but this may be said of 
everything that has ever been done by man. We 
do but find out the things that exist; but only 
they who search patiently and truthfully can find 
them out ; and the wit of the tale of Hermes 
sprang from this careful noting down of the varying 
action of the wind. 

(236) Is any one else said to have been the 
firat to give fire to men ? 

Yes. Prometheus and Phoroneus. But Phoro- 
ueua, the Indian Bhuranyu, is only another name 
for fire ; and the story of Prometheus relates to 
fire brought down from Heaven, while the fire 
kindled by Hermes is the fire produced in forests 
by the rubbing of branches in a high wind. 
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(237) Why does not Hermea eat of the meat 
roasted by the fire 'which he has kindled ? 

Because, though the wind may cause the flame, 
it cannot itself consume that which the £re 
devours. 

(238) What is the return of Hermes to the 
cave in which he was bom P 

The dying down of the storm, until at last it is 
lulled to sleep. 

(239) To what does the defence of Hermes 
point? 

To the seeming helplessness of the soft breeze, 
which, as we might fancy, could never grow into 
a hurricane. 

(240) How are we to explain the noise made 
by Hermes when ApoUo seizes him in his arms f 

It is a momentary blast of wind, which dies 
away as suddenly as it came. 

(241) What is the music of Hermes? 

The melody of the winds, which can awake 
feelings of joy and sorrow, of regret and yearning, 
of fear and hope, of vehement gladness or utter 



(242) Why does Phcebua refuse to impart his 
wisdom to Hermes? 

Because the rays of tlie sun can go down far 
beneath the surface of the sea, and shoot out 



through the vaEt expanse of heaven, where the 
breath of the wind can never be felt. 

(243) What powers does Phcebus give him 
in return for his lyre ? 

He is made the guardian of the steeds of tiie 
Sun, and receives a Bcourge with which to drive 
them. In other words, the bright clouds must 
move across the sky when the wind drives them. 
He is also told that his music shall cheer and 
soothe the children of men, and' that his breath 
shall waft the spirits of the dead to their unseeu 
home. 

(244) "What is the title of Heraies as the guide 
of the dead to the land of Hades ? ■ r, ' ' 

He is the Psychopompos, the leader of. Souls. 

(245) Has he any other office? 

He is the messenger of the gods, and especially 
of Zeus. 

(246) Why is Hermes bidden to go to the 
ThriEB for wisdom ? 

Because we may apeak of the wind when it 
pierces into caves and glens atad all secret places, 
as seeking to discover the hidden treasures of the 
earth, and to gain a knowledge to which man can 
never attain. 

(247) la Hermes, then, always the friend of 
man? 

r 
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No. The poet ends the- Homeric hymn by 
sapng that his kindness to men is not equal to 
his love for the Snn, and that he haa a way of 
doing them mischief while they sleep. 

(248) How is this to be explained? 

Of sudden storms which may rise during the 
night; and as the mischief so done is wrought 
against their will, Hermes is called a thief and 
the prince of thieves, and Apollo foresees that he 
will break into many a house and set many a 
herdsman grieving for his cattle, to the end of 
time. 

(249) How ia Hermes commonly represented ? 
With a staff in his hand, as the messenger of 

the gods and the guide of the dead, and with 
golden sandals which bear hiia as swiftly as a bird 
through the heavens. These sandals were placed 
on the feet of Perseus, before he set out on his 
journey to slay the Gorgon Medusa. 



DIONYSUS. 



(250) Who was Dionysus? 

The god of the vine and its fruits. 

(231) Whose son was he said to be ? 

There is an almost endless number of versions 



for every incident in the history of this god. 
Some call him a son of Zeus and Demeter, or lo, 
or Dione. Others make him a son of Ammon 
aod Amaltheia, the nurse of Zeus in the cave of 
Dicte. But the most popular version was that 
which made him a son of Zeus and 8emele, the 
daughter of Cadmus, king of Thebes. 

(252) la there more than one story about his 
birth? 

Yes. One tale relates that Cadmus, on learn- 
ing that his daughter had become the mother 
of Dionysus, put ier and her child in a chest, 
which the sea cast up on the shores of Brasiie ; 
Semele was taken up dead, but the babe was 
rescued and nourished by Ino. This incident is 
repeated iu the story of Perseus and DanaS. 

(253) What other account is given of his 
birth? 

It is said that Hera, being jealous of Semele, 
tempted her to her luin. Semele, thus ui^ed, 
asked Zeus to visit her in his Olympian splendour, 
and was scorched by the lightnings as he ap- 
proached. In the midst of the blazing thunder- 
bolts Dionysus was born, and Semele departed for 
a long sojourn in the land of Hades.' 

(254) Where was Dionysus brought up ? 

■ 'Semele,' Oods and Heroes,p, 16. 
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Some say io Naxos ; others on mount Nysa 
but there were several moimtaiDs of this name, 
as there was more than one Ortygia and river 
Triton, where Phcebus and Athena were said to 
have been born. 

(255) What was the career of Dionysus ? 
Like Heracles, Perseus, Theseus, and all other 

heroes, he had to pass through a time of grievous 
toil and danger, before he attained to fame and 
glory. 

(256) How were these hard tasks brought to 
- an end ? 

Dionysus, it is said, resolved to leave Orchomenos, 
where he had spent his youth, and having journeyed 
to the sea, he stood on a jutting rock, where his 
dark locks streamed over his shoulders and his 
purple robe rustled in the breeze. - The splendour 
of his form caught the eyes of some Tyrrhenians 
who were sailing by. Leaving their vessel, they 
came to the rock, and seizing Dionysus, bound him 
with strong withy bands, which fell from him like 
leaves from a tree in autumn. In vain the helms- 
man warned them to have nothing to do with one 
who belonged to the race of the undying gods ; 
but as they sailed away with Dionysus, suddenly 
there ran over the deck a stream of purple wine, 
and a fragrance as of a heavenly banquet filled the 



air. Over the mafits and sailyards a vine clam- 
bered; round the tackling tangled masses of ivy 
were mingled with bunches of glistening grapes, 
and bright garlands shone like jewels on every 
oarpin.' 

(257) What followed these wonders ? 

The sailors, smitten witli fear, crowded round 
the helmBraan, when suddenly a loud roar was 
heard, and a tawny lion and a grisly bear stood 
fronting them. The men leaped over the ship's 
side, taid were changed into dolphins i and 
Dionysus, once more taking his human form, 
rewarded the helmsman for his kindness, and 
brought a north wind which carried the ship to 
the land of Egypt, where Proteus was king. 

(258) Did Dionysus remain long in Egypt? 
No. He journeyed now through many lands ; 

through Ethiopia and India, and other countries, 
followed everywhere by crowds of women, who 
worshipped him with wild cries and songs. At 
last he returned to Thebes, where Cadmus had 
made his son Peutheus king. 

(259) How was Dionysus received by Pentheus? 
With great suspicion, on account of the strange 

rites which he taught to the women, and the 
frenzy with which he inspired them. 

' 'Dionysos,' Thebes and Aigos, p. 181. 
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(260) Did Fentheus succeed in curing their 
loadness? 

No. Climbing into a tree to see their orgies, 
he was discovered by the women, who tore him to 
pieces, his own mother, Agayg, being the first 
to lay hands on him.' 

(261) What other acts are recorded of Dionysus ? 
He is said to have brought back Semel§ from 

Hades, and to have led her to Olympus, where she 
was known under the name Thyone. 



HERACLES. 



(262) Who was Heracles? 
A son of Zeus and Alcm^nS. 

(263) How may his life be generally described ? 
As a long servitude to a master meaner ajid 

weaker than himself, and as one continued sacrifice 
of himself for the good of others. 

(264) What is his chief characteristic? 

An irresistible bodily strength which is always 
used to help the weak and suffering, and for the 
destruction of all noxious things. 

(265) What is the meaning of the name ? 
Like that of Hera, it signifies a solar deity. 

' 'Fentheus,' (kids and Heroea, p. 171- 



(266) How came it to pass that Heracles should 
be the servant of an unworthy master ? 

Zeus, it is said, boasted to Hera on the day on 
which Heracles was bom that the child then to be 
bom of the family of Perseus should he the 
mightiest of men. Hera, learning this, caused 
Eurystheus to be bora before Heracles. 

(267) What was the origin of this tale ? 

It sprung from old phrases which had spoken of 
the sun as toiling for so poor and weak a creature 
as man. 

(268) Is the life of Heracles, then, only a 
summary of the daily or yearly course of the sun ? 

Yes. Every feature of the many legends con- 
nected with his name may be traced back to 
phrases which spoke of the sun as bom to a life 
of toil, as entering on his weary tasks after a brief 
but happy infancy, and as sinking finally to his 
rest after a fierce battle with the clouds which had 
hindered his journey. 

(269) When did the labours of Heracles begin ? 
They may be said to have begun in his cradle. 

The toils known as the twelve labours of Heracles 
are assigned to later periods of life. But this 
number was fixed upon by the poets of a com- 
paratively late age, who collected many local 
traditions, some based on facts, some purely 
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fictitious, and aacribed them all to Heracles. 
The Homeric poets make no attempt to claasify 
his toils or hb exploits. 

(270) What is recorded of the infancy of 
Heracles ? 

It is said that as be lay sleeping in bis cradle 
two snakes coiled themselves around him, and 
that the child on waking placed his hands round 
their necks and gradually tightened his grasp until 
they fell dead upon the ground.' 

(271) What are these serpents? 

They are the serpents of the night, or of dark- 
ness, on which the sun may be said to lay his 
hands when he rises, and which he slays as he 
climbs higher into the- heavens. 

(272) In what country was Heracles born ? 
In Argoa. 

(273) Why was he born there ? 

Because Argos is a word signifying brightness. 
Ai^os therefore is the same as Delos and Ortygia, 
the birthplace of Phcebus and his sister Artemis. 

(274) By whom was Heracles taught ? 
By the wise centaur Cheiron. 

(275) Who were the Centaurs ? 

Beings with the head of a man joined to the 
body of a horse. 

■ ■ The toils of HeraclsB,' Goda and HeiWB, p. 129. 
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(276) Whence came this notion ? 
Apparently from the Indian phrases which 

spoke, of the Gandharras, or bright cloudB, as 
riding along the sky. 

(277) How was the legend of Heracles treated 
by the sophist Prodiciis ? 

As ilhiBtrating the Tictory of righteousness 
over iniquity. 

(278) How does he show this? 

He represents Heracles as accosted by two 
maidens, one clad in a seemly robe of pure white, 
the other scantily clothed and with a flushed &ce 
and restless eyes. The latter, who is called Kakia, 
or Vice, tempts Lim with the offer of ease and 
pleasures ; the other (Aret^, or Virtue) bids him 
toil manfully for a future and perhaps distant 
recompense. Heraciea follows the counsel of 
Aret^, and begins his toils with a brave heart. 

(279) What maiden is said to have won the 
youthful love of Heracles ? 

lolS, the daughter of Eurytus, king of CEcbalia 
but from her he was soon parted. 

(280) Why? 

Because all the heroes who represent the sun 
are always parted from their first love, just as the 
sun leaves the beautiful dawn behind him as he 
rises higher into the heaven. 

Civ.MnGooglc 
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(281) What is the meaning of the name IoI4 ? 
It signifies the violet colour, and points to the 

violet-coloured clouds vhich are seen only at sun- 
rise or sunset. 

( 282) Does this name appear in other legends F 
Yes. In the forms of lamos, lolaos, and locaste. 

(283) Mention some of the chief exploits of 
Heracles. 

He is said to have smitten the hundred-headed 
Hydra or watersnake of the lake of Lema, the 
wild hoar of Erymanthus and the Harpies of the 
Bwamps of Stymphalus. 

(284) Do these exploits resemble those of other 
heroes? 

Yes. They merely reproduce the slaying of 
Python by Phcebus, of Fafnir by Sigurd, of the 
Sphinx by CEdipus, of the Libyan dragon by 
Perseus, of the Minotaur by Theseus, and of 
Vritra by Indra. 

(285) What other deeds are recorded of him? 
The gathering of the golden apples from the 

gardens of the Hesperides ; in other words, the 
golden coloured clouds which are grouped round 
the sun as he sinks in the western sky. 

(286) What followed these great exploits? 

He married Deianeira, the daughter of CEneus, 
chief of Calydon. 
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(287) In what relation does Deianelra stand to 
lole? 

In that of Helen to (Enone, in the story of 
Paris. In the same way Sigurd marries Gudrun 
after forsaking Brynhild; and Achilles, Odysseus, 
Tbeseiis and KephaJos are likewise parted ^om or 
abandon the women to whom they had plighted 
their troth. 

(288) Did Heracles remain with Deianeiru 
during the rest of his life ? 

No. One day he smote Eunomue, the son of 
CEneus with his unerring spear, and then he could 
. DO longer be restrained from pursuing his west- 
ward journey. 

(289) Is the slaying of Eimomus like any inci- 
dent in other tales ? 

It is only another form of the story which re- 
presents Tantalus as slaying bis own son. 

(290) Did Deiaaeira leave ber home with 
Heracles ? 

Yes. She went with him as far as Trachis, 
having received on the way from the centaur 
Nessus (whom Heracles slew) a shell filled with 
his blood. 

(291) What was the object of this gift? 
Nessus said 6hat by spreading it on a robe for 
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Heracles to wear, she might at any time regain 
his love if she should happen to lose it. 

(292) Did this come about ? 

Deianeira thought so: for, as she abode at 
Trachis, she beard of the capture of (Echalia by 
Heracles, and that he waa bringing back with him 
the lovely maiden lole. She therefore sent him 
the robe anointed with the blood of Neasus. 

(293) Did Hei-acles put it on ? 

Yes. The messenger found him on the point 
of oflfering sacrifice ; and Heracles put on the 
garment, which speedily burnt into his flesh, and 
.made his blood rush iu streams over the ground. 
Heracles bade them carry him to the top of 
Mount (Eta, and there in the midst of a thunder- 
storm he died, gazing on lolS who stood weeping 
by his side. 

(294) What is the meaning of this scene ? 

It is the last incident in what has been called 
the Trt^edy of Nature, — the battle of the sun with 
the clouds which gather round him like mortal 
enemies, at his setting. As he sinks, the liery 
mists embrace him, and the purple vapours rush 
across the aky, like the streams of blood which 
gush from the hero's body, while the violet- 
coloured evening clouds seem to eheer him in his 
dying agony. 
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(295) What are the weapons of Heracles ? 

He uses sometimes a cluh, sometimes a spear, 
aad sometimea poisoDed arrows. 

(296) Did the Greeks ever use poisoned arrows? 
There is no evidence whatever of their ever 

having done so. 

(297) Do any other mythical heroes use such 
weapons ? 

Yes ; Philoetetes and Odjaseua. 

(298) How came such unmanly modes of war- 
fare to be attributed by the Greeks to their 
greatest heroes ? 

Because the word ios, a spear, is the same in 
sound as the word ios, poison. Hence the two 
ideas were mingled together, and it was said that 
Helios, Heracles, and other heroes fought with 
poisoned arrows or lances. 

(299) Were the wanderings of Heracles con- 
fined to Greece ? 

No. He journeys over the whole world, but, 
like the sun, iliovea always from east to west. 

(300) Is the chaiacter of Heracles simply one 
of self-sacrifice or self-devotion ? 

No. If the Sim may be spoken of as toiling for 
others, he may also be spoken of as enjoying in 
every land the fruits which he has ripened. Hence 
Heracles became a person fond of eating and 
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drinkiDg : and thus when in the house of Admetus 
he learns that his host has just lost his wife, he 
regards this as no reason why he should lose his 
dinner. The same burlesque spirit marks the 
conflict with Tbanatos (or death), in which Hera- 
cles rescues Alkestis (Alcestis) from his grasp. 

(301) What is the story of Heracles and 
Echidna ? 

Wandering in Scythia, he is said to have met 
Echidna, who kept him in her caTe for some time 
before she would let him depart. 

(302) Does this story resemble any other ? 

It has no features pecuHar to itself. Heracles 
comes to her abode searching for his cattle which 
have been stolen, just as Phcebus searches for the 
cows stolen by Hermes, or as Indra seeks for the 
cows stolen by the Fanis. The gloomy land in 
which the Echidna dwells, is simply the dreary 
country of the Crraise which Perseus enters in his 
search for Medusa, The detention of Heracles in 
her cave denotes simply the time' which parses 
between the setting of the sun and his rising. 
When he leaves Echidna, he gives her weapons 
which she is to yield up only to him who is able 
to use them, — an incident which is repeated pre- 
cisely in the legends of Theseus and Sigurd. 

(303) Is Heracles a hero peculiar to Greek 
mythology ? 



No. Under the same or other names we find 
a hero of thie kind in the mythical legends of 
almost every country ; but in all we have precisely 
the same kind of incidents, pointing to the old 
phrases which described the course of the sun 
from his rising to his setting. 



PERSEUS. 



(304) Who was Perseus ? 

The great hero of Argos, and the mythical 
founder of the dynasty of the Peraeidse, or chil- 
dren of Perseus. 

(305) Did Heracles belong to the family of 



Yes; his mother Alcmene is described as a 
granddaughter of Perseus. 

(306) Why then haa the story of Heracles been 
recounted before that of Perseus ? 

Because Heracles is a descendant of Perseus 
only in the mythology of Afgoa. Each state or 
city had its own store of traditions, none of which 
agreed on all points with those of other cities ; 
and the legends of Heracles were fia,r more widely 
known than t^ose of Perseus, and furnished the 
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groundwork not only for the history of Perseus 
but for that of mauy other heroes. 

(307) Is it meant by this that the story of Per- 
seus is practically a repetitioi^ of that of Heracles? 

Yes. 

(308) Were the people of Argos aware of this? 
N^o. Differences in the names of the places 

and persons mentioned sufficiently disguised the 
points of agreement as to make them appear like 
different tales to those who were never led to ex- 
amine them minutely and critically. 

(309) Had each city its own particular hero ? 
Almost all of them had some well known hero 

as their defender. Thus Theseus at Athens and 
(Edipus at Thebes answered to Perseus at Argos. 

(310) How were the stories of these heroes re- 
garded by the men of Argos, Thebes, and Athens ? 

As really distinct histories. 

(311) Are they so? 

No : they are only a repetition of the same 
story, the names of places and persons being 
changed, and some few of the incidents altered. 

(312) What is the legend of the birth of Per- 
seus? 

It is said that Acriaios, king of Argos, was 
warned by the Delphian oracle that if his daughter 
Danae had a son, he would be slain by that child. 



So he shut her up in a dungeon, but Zeua entered 
it in the form of a golden shover, and Dauae be- 
came the mother of Perseus. Acrisios then placed 
Danae and her babe in a chest which the waves 
of the sea carried to the island of Seripbos. There 
she with her child was rescued and kindly treated 
by Dictys, the brother of Polydectea, king of the 
island.* 

(313) How did Perseus grow up? 

With more than human beauty and strength. 
His gleaming eyes and golden hair made him like 
Phcebus the lord of light. 

(314) What was the destined lot of Perseus ? 
One of hard toil and terrible danger, to be 

followed by a great reward. 

(315) How were hia toils caused? 

The cruel king Polydectes sought to win the 
love of Danse, and as Danae shrunk from him, 
Polydectes shut her up in prison, saying that 
she should never come out of it until Perseus 
brought back the head of the Goi^on Medusa. 

(316) Who was Medusa ? 

One of the three Gorgons, the daughters of 
Phorcos and Eeto. Medusa was mortal, but her 
sisters Stheino and EurualS were immortal. 

(317) What is the story told about her. 

' ' Dmm,' Thebea and Argos, p. 12fi. 
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She ia said to have lived with her sistera in the 
distant west, far beyond the gardens of the Hespe- 
ridea, where "the eun never shone, and where no 
living thing was to be seen. Yearning for human 
love and sympathy, she visited her kinsfolk the 
GraJEe, hut they would give her no help. So when 
Athena came from the Libyan land, Medusa be- 
sought her aid ; hnt Athena refused it, saying that 
men would shrink from the dark countenance of 
the Go^on ; and when Medusa said that in the 
light of the sun her face might be as f^r as that 
of Athena, the goddess in her anger told her that 
benceforth all mortal things which might look 
upon her face should be turned into stone. Thus 
her countenance was changed, and her hair was 
turned into snakes which coiled and twisted them- 
selves round her temples.' 

(318) How was Perseus enabled to find the 
home of Medusa, and to slay her ? 

The gods came to his aid. When Perseus slept 
oDce more upon Argive soil, Athena stood before 
him, and gave him a mirror in which he might see 
the face of Medusa reflected, and thus know 
where to strike, for upon Medusa herself he could 
not gaze and live. When he awoke, he saw the 
mirror by his side, and knew that it was not a 
> • MeduM,' TbebeE sod Argoe, p. 121. 



dream. So with a good hope be journeyed west- 
wards, and OB the following night he saw in his 
sleep Hermes, the messenger of the gods, who 
gave him the sword which slays all mortal things 
on which it may fall, and who bade him obtain the 
aid of the Graise in hia further search. When he 
woke be took up the sword, and went to the land 
of the GraisB, where Atlas hears up the pillars of 
the high heaven. There, in a cave, he found the 
three sisters, who had but one eye between them, 
which they passed from one to the other. This 
eye Perseus seized, and thus compelled the Graife 
to guide him to the dwelling of Medusa. By 
their advice he went to the banks of the ocean 
stream which flows round all the earth, and there . 
the nymphs gave him the helmet of Hades, 
which enables the wearer to move unseen, and a 
bag into which he was to put Medusa's head, and 
the golden sandals of Hermes, which should bear 
him swifter than a dream from the pursuit of the 
Gorgon sisters. Thus armed, Perseus drew nigh 
to the dwelling of the Gorgons, and then, while 
the three sisters slept, the unerring sword fell, 
and the woeful life of Medusa was ended.' 

(319) What was the history of Perseus after 
the death of Medusa P 

' ' Peraena,' ThEbea and Argos, p. 132. 
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When the immortal Goi^ons awoke and saw 
their sister slain, they rushed in mad pursuit after 
Perseus ; but with the cap of Hades Le went un- 
seen, and the golden sandals bore him like a bird 
through the air. Onward he went until he heard 
a voice asking him whether he had brought with 
him the head of Medusa. It was the voice of the 
old man. Atlas, who bore up the pillars of heaven 
on his shoulders, and who longed to be released 
from his fearful labour. On his entreaty, Per- 
seus showed him the Go^^on's face, and his rugged 
limbs soon grew stiff aa ridges on a hill side, and 
his streaming hair looked like the snow which 
covers a mountain summit. Thence Perseus rose 
into the land of the Hyperboreans, who know 
neither day nor night, nor storm nor sicknees 
nor death, but live joyously among beautiful 
gardens where the flowers never fade away. 

(320) Did Peraeus stay long in this happy 
land? 

No ; he remembered his mother Danae, in her 
prison house at Seriphos, and once more, on his 
winged sandals, he flew to the Libyan shore, 
where on a rock he saw a fair maiden chained, 
while a great dri^on approached to devour her. 
But before he seized his prey, the unerring sword 
emote him, and taking off his cap, Perseus stood 



before Andromeda ; and soon after there was a 
marriage feaat, where the maiden Bat as the bride 
of PerBeus.' 

(321) What happened at this feast? 
Phineus, who had wished to marry Andromeda, 

reviled Perseus, who, unveiling the Goi^n's 
face, turned Phineus and. all his followers into 
stone. 

(322) Bid Perseus remain in Libya? 
Kepheus, the father of Andromeda, besought 

him to stay, but he hastened to Seriphos, where 
he delivered bis mother Sanae from her prison, 
and, with the G-orgon's face, turned into stone 
the tyrant Polydeetes. Thus his work waa done, 
and Perseus now gave back to Hermea the helmet 
of Hades and the sword and sandals, and Athena 
took the Gorgon's head, and placed it upon her 
ffigis. 

(323) Did Perseus, then, after all, fulfil thewam- 
ing given by the Delphian oracle to king Acrisios? 

Yes. When, with Danae, he returned to Argos, 
Acrisios in great fear fied away to Larissa, where 
he was received by the chieftain Teutamidas. 
Thither also came Perseus, to take part in the 
great games to be held on the plain before the 
city. Id these games Perseus was throughout the 
> • Andioaeda,' Thebee and Argos, p. 141. 
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conqueror ; but while he was throwing quoits, one 
turned aside, and killed Acrisios.' 

(324) How was the life of Perseua ended? 

Some said that grief at the death he had un- 
wittingly cauaed led ium to yield up to his kins- 
man Megapenthes the sovereignty of Argos, and 
that he went and died in the city of Tiryns, which 
he had surrounded with huge walla. 

(325) What stories does ttiis legend chiefly 
resemble? 

Those of Heracles, Theseus, Bellerophon, Ke- 
phalos, and CBdipus. 

(326) la the warning given to Acrisios found 
in other tales ? 

Yes ; Laios is warned at Thebes that he should 
be slain by his son ; Priam, at Troy, is warned 
that his child will bring ruin on Ilion. -The same 
warning is given also to the parents of Telephus, 
Cyrus, Bomulua, and many others. 

(327) What follows the warning? 

The children are exposed, some on a hill side, 
as CEdipus, Paris, and Telephus ; some in chests 
on the sea, as Dionysus and Perseus; or in a 
(iradle on a river's bank, as Komulus. In each 
case they are rescued, and their growth to man- 
hood is generally described in the same way. 
■ ' Acrisios,' Thetraa and Argos, p. 152. 



(328) What is the golden shower in the prison 
of Danae? 

The iight of morning, vhich streamB in upon 
the darkness of night. 

(329) A^Tiat is the subjection of Perseus to 
Polydecies ? 

Another form of the subjection of Heracles to 
Eurystheus, of Poseidon to Laomedon, and of 
Apollo to Admetus. 

(330) Who is Polydectea ? 

The same as Polydegmon, or Hades, the king 
of the dark land, who greedily seizes all that 
comes within his grasp. 

(331) What are Medusa and her sisters ? 
Medusa ia the starlit .night, solemn in its 

beauty, and doomed to die when the sun rises ; 
her sisters represent the absolute darkness which 
it was supposed that the sua could not penetrate. 

(332) What is the journey of Perseus to the 
land of the Graise? 

The counterpart of the journey of Heracles to 
the land of the Hesperides. 

(333) What are the Grai» ? 

They represent the twilight or gloaming ; the 
region of doubtful shadows and dim mista. 

(334) What is the Libyan dragon slain by 
Perseus ? 
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Another form of Python, Fafiiir, Vritra, Sphinx, 
and the ChimsBra. 

(335) How does the marriage of Andromeda 
resemble those of other mythical heroines? 

It follows the ^ughter of a moDBt«r, lifee that 
of Ariadne, Biynhild, Deianeira, Medeia, Jocasta, 
and others. 

(336) What is the return of Danae to Argoe P 
It is the restoration of lole to Heracles, of 

BriBeia to Achillea, of Antigone to CEdipus, and 
of Brynhild to Sigurd. 

(337) What is the sword which Perseus 
bears? 

The piercing rays of the sun which is invincible 
in its strength. 

(338) What other mythical beit^ have these 
irresistible weapons ? 

All those heroes whose lives in other respects 
resemble those of Heracles and PKcebus. Thus 
no others can widd the spear of Achilles or the 
bow of Odysseus ; and the arrows of Heracles and 
Fhiloctetes are winged with death. 

(339) What is the meanii^ of the name 
Perseus ? 

It means the destroyer. Many of the heroes 
have names from the monsters which they slay, 
an Belleropbontes, the slayer of Belleros, and 



Ai^iphontes, the slayer of Argoa Panoptee (the 
aU-seeing). 

(340) What do these points of close resemblaiice 
show us ? 

That Perseus, Bellerophon, Heracles, Theseus, 
Achilles, Apollo, Odysseus, Sigurd, Eustem, and 
a host of others, are only different forms of one 
and the same person, and that the idea of this 
person has grown out of phrases which described 
originally the course of the sun in its daily or 
yearly round. 



THESEUS. 



(341) Who was Theseus ? 

The great hero of Athens, corresponding to 
Perseus at Aigos and (Edipus at Thebes. 

(342) Who are his parents ? 

His father is ^geus and his mother is ^thra 
(the pure air). 

(343) Where was his youth passed ? 

At Troezen, where he was to remain until he 
should be able to lift a great stone, under which 
his father had placed his sword and sandals.' 

(344) What are these sandals and this sword? 
■ ' TheBens,' Thebu and AigOB, p. 200. 
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The sandals are the same as those of Hennes ; 
the Bword is that of Apollo Chrysaor, and coire- 
' gponds to the arrows of Phcebus and Odysseus, and 
the spear of Achilles. 

(345) Is the way in which Theseus has to win 
them repeated in any other story ? 

Yes; in the story of Heracles and Echidna, 
and in the tale which afterwards grew up into 
the Lay of the Nibetungs, or children of the 
mist (the Nlbelungen Lied). Odin driving to 
it« hilt in an oak trunk the sword G-ram, leaves 
it for the man who should be able to draw it out. 
It is drawn out by Sigmund, and when afterwards 
broken, it is forged afresh for Sigurd by Begin, 
the smith, who corresponds to Hephaestus. 

(346) On gaining this sword, what exploits 
does Theseus perform ? 

Among other feats, he slays the giant Peri- 
phetes, the robber Sinis, the sow of Crommyon, 
and the cruel Procrustes, who tortured his vic- 
tims by stretching their limbs until they died. 

(347) Did these exploits save him from further 
labours ? 

No. Like Perseus and Heracles, Theseus is 
doomed to a life of toil; and from Athens he 
was seat with the ship which bore the tribute 
children to be devoured by the Minotauros. 



(34S) What was the Minotauios ? 
A monster in the form of a bull, which was 
said to be bom fi^m PasiphaS, the wife of Minos. 

(349) How is this explained ? 

The name PasiphaS denotes 'one who gives 
light to all;' and the bull in the oldest Vedic 
hymns is constaatly mentioned in connexion with 
the sun and the chariot of Indra and Dabana. 
Euiopa also is borne across the sea on a spotless 
white bull. The distortion of the idea was caused 
by the forgetting that Pasiphae, like Telephassa 
and Argynnis, was only a name for the morning. 

(350) What was the abode of the Miaotauros? 
The labyrinth of Crete. 

(351) What is this labyrinth ? 

It is the same as the bridal chamber which ^^^ 
wrought by Odysseus for Penelope. It reappears 
also in the maze of the Hyperborean gardens, 
which the sun lays out for bis bride, the dawn. 

(352) How did Theseus fare on his errand ? 
By the help of Ariadne, the daughter of Minos, 

he slew the Minotaur; just as with the help of 
Medea, Jason slew the fire-breathing balls of 
Colchis. 

(353) What became of Ariadne? 

Theseus took her as far as Naxos, and there de- 
serted her ; but Dionysus came and made her 
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his wife, and placed her abode in the constella- 
tion which is called Ariadne's crown. 

(354) Was Medea also deserted like Ariadne ? 
Yes ; Jaeon forsook her to many Glauke (tJie 

bright one), the daughter of king Creon. But 
this desertion is simply the abandonment of lole 
by Heracles, of (Enone by Paris, and of Brynbild 
by Sigurd ; and it means only that the sun may 
not tarry with the dawn in the east. 

(355) What other incidents belong to the life 
of Theseus? 

Like CEdipuB and Ferseus, he is said to have 
been the unwilling cause of his father's death, by 
neglecting to draw down the black sail which 
was spread only for the voyi^e to Crete. He is 
said also to have taken part in the Calydonian 
boar-hunt and in the voyage of the Argonauts, 
and to have brought up Persephonfe from Hades. 

(356) How was Theseus regarded at Athens ? 
As the founder of the state, it is said that he 

brought all the townships (or demi) of Attica into 
one community, with Athens as their city. But 
in fact, the Athenians, looking on him as a real 
man, gradually made out his life to have been 
like the life of real men, by leaving out of sight 
the marvellous tales which were told about bim. 
Some even s^d that the slayer of the Minotaur 



waB not the Bame as tbe founder of the AtheniaD 
commonwealth ; but they had no more warrant 
for so Baying than others had for stripping tbe 
Btory of Theseus, the son of ^tfara, of all its won- 
derful incidents. 



f357) Who was (Edipus? 
The great hero of Thebes, in B<Botia, correa- 
to Peraeufl at Ai^os and to Theseus at 



(358) What is the story of his birth and 
infancy P 

His father Laios is said to have received from 
the oracle at Delphi the same warning which 
was given to Acrisios. CEdipus was therefore 
exposed immediately after his birth on the side 
of the hill of Kithairon (Cithieron) ; but some said 
that, like Dionysus and Perseus, he was placed in 
a chest, which was cast into the sea. Like them 
he was rescued, and taken to Corinth, where he 
passed aa the son of Polyhus and Merope.* 

■ 'LtSoa; ThebM and ^zgoe, p. 309. 
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(359) How was the warning of the oracle ful- 
filled ? 

Journeying from Corinth to Thebes, (Edipus 
met on the road an old man in a chariot, and was 
ordered to get out of the way. On his refusal, 
the old man struck him, and was instantly slain 
by (Edipus. 

(360) In what condition did (Edipus find the 
Thebana ? 

In great distress tiom drought and sickness 
caused by the Sphinx, who, sitting on the brow 
of the hill over the city, uttered dark riddles, 
and who could not be overcome except by one 
who should expound them.' 

(361) How did CEdipus save the city ? 

He solved the dark sayings of the Sphinx, who 
threw herself with a wild roar from the cliflFs, 
and the parched soil was refreshed with abundant 
rain. 

(362) What was the reward of (Edipus? 

It had been proclaimed that whoever should 
deliver the city from the Sphinx should marry 
the beautiful locaste, who was the mother of 
(Edipus. 

(363) Did this marri^e take place ? 

Yes; for (Edipus knew not who his parents 
' ' (Edif us,* Thebes and Argo», p. 217. 
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were ; but the Erinys, who takes vengeance for 
murder, brought a plague on the city for the • 
death of Lsios, and the Delphian oracle charged 
them to get rid of the guiltj man. When, after 
long search, it turned out that CEdipus had Blain 
him, and that he was married to his own mother, 
he tore out his eyes, that he might not see the 
misery which he had wrought, and locastg died 
in her bridal chamber. 

(364) Was this the end of these terrible evils ? 
No. At€, who visita the sins of fathers on their 

children, had not yet done her work. (Edipus 
wandered forth from Thebea, a wretched exile, 
led by his daughter Antigone; and his sons, 
Eteocles and Polyneikes,' quarrelled for the sove- 
reignty of Thebes, and waged a civil war, in 
which they met and slew each other. 

(365) What was the fate of (Edipus ? 
Coming at length to the grove of the Eu- 

menidea, near Athena, he received from Zeus 
warning that his death was near at hand ; and 
sending for Theseus, he told him that Athens 
ehould be great and powerful, so long as none 
knew where CEdipus lay buried.' So, amid the 
flashing lightnings and the pealing of the thunder, 

' ' PolTiieikes,' Thebes and Argo«, p. 225. 
' 'Antigone,' ib. p. 230. 
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OEdipuB rested from his toil and trouble, cheered 
to the last hour by the tender love of Antigone. 

(366) What is the origin of this story ? 

It grew up in part from that idea of toil for 
the benefit of others, which marks the stories of 
Heracles, Perseus, Theseus, Belleropbon, and 
many others, and partly from old phrases which 
had spoken of the sun as having been united in 
the evening to the mother from whom he had 
sprung in the morning. 

(367) Where did the story probably end at 
first? 

With the marri^;e of (Edipus to Iocast£, just 
as in the Sanskrit hymns Indra is called the 
husband of the Dawn, and sometimes her son. 

(368) How could he be called both her husband 
and her son ? 

As the dawn comes before the sun rises, Indra 
would be the child of Dahana : as being seen by 
her Bide, he might be called her husband. In 
fact, the whole nature of the gods in these very 
ancient poems is still transparent. 'There are no 
g^iealogies, or settled marriages between the 
gods and goddesses. The father is sometimes the 
son, the brother is the husband, and she, who in 
one hymn is Uie mother, is in another the wife.' 

c4iz=.JnGooglc 



(369) How is it that the latter part of the 
story of (Edipiis did not grow up in India ? 

Because there the real meaning of such names 
as CEdipus and locaste was not forgotten. But to 
the Greeks, who thought that (Edipus and 
locaste were human beings, the idea of mar- 
riage between them was shocking, and the horrors 
which followed were very naturally invented. 

(370) But CEdipus is described as hurried on 
iiy a power which he cannot resist. How is 
this? 

The sun cannot pause in his journey — he baa 
no free action, and he must be united in the 
evening with the dawij from whom he had been 
parted in the morning. This notion, when ap- 
plied to humau actions, grew up into the idea of 
Necessity, called by the Greeks Anank^, or of 
Destiny, which they called Moira, 

(371) What is the meaning of the word Moira ? 
It means literally a portion; and in Homer, 

Moira is the being who assigns to men their lot 
in life, strictly under subjection to Zeus. But 
in later poerae, she becomes mightier than Zeus 
and all the gods ; and according to some versions 
there were three sisters, called McerEe, or Fates, 
namely, Clotho, she who spins the thread of life, 

H 
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Lachesis, ehe who draws it out as she wills, and 
Atjopos, the inexorable being who cuts it. 

(372) The deadly quarrels of the sons of CEdi- 
pua are traced to the worldng of Ate. What was 
Ate? 

The word means 'Mischievous Folly;' and in 
the Homeric poems At8 is nothing more. As 
snch, Zeus hurls her out of hgaven for causing 
Eurystheus to be born before Heracles. But in 
later times, At4 became a fate or doom, resting on 
a house, after the shedding of innocent blood. 

(373) Wbatialocaste? 

Like lole and lamos, the word denotes the 
violet colour, and meant at first the delicate tints 
of the morning clouds, or of the morning itself. 

(374) What is Laios ? 

Laios represents the darkness from which the 
sun springs, and answers to Leto the mother of 
Phoebus. The word is the same as the Indian 
Dasyu, an enemy, a name &equently applied to 
Vritra, the enemy of ludra. 

(375) What is the meaning of the word 
CEdipus ? 

Some thought that it was taken from words 
which meant 'a man with swollen feet;' others 
fancied that it meant 'the man who knew the 
riddle of the feet,' because the Sphinx is said to 



have asked, 'What creature goes on four feet in 
the moraing, on two during the day, and on three 
in the evening?' 

(376) Are either of these notions correct? 
The origin of this name is not known with 

certainty. It niay come from the verba which 
mean to swell or to know; but the two modes 
of accounting for it just mentioned are fancies of 
a later time. 

(377) What is meant by the exposure of 
GSdipua ? 

The notion, sprung from a phrase which had 
said originally, 'The rays of the sun at its birth 
rest level on the earth, or on the hill side.' Thus 
Paris is exposed on Ida ; but Ida in the old 
Vedic poems is a name of the earth who is called 
the wife of Dyaus or the sky. Ida and Dj^us 
answer therefore to the Greek Ouranos and Oaia. 

(378) What is the Sphinx? 

A creature who imprisons the rain in the clouds, 
and so causes a drought. 

(379) What is the meaning of the word ? 

It means one who binds fast (from the Greek 
word sphingo) ; the Sphinx, therefore, answers 
exactly to Ahi, or Echidna, the throttling serpent 
of darkness. 

(380) But was not the idea of the Sphinx 
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derived from Egypt ; and muat not Sphinx 
therefore be an Egyptian word? 

This was the mistaken notion of later times. 
The Greeks had the idea and the name of the 
Sphinx (who was also called Phix, from a word 
connected with the Latin iigo, to fix) ages before 
Egypt was thrown open to Greek merchants or 
travellers. The Greek Sphinx has the head of a 
woman with the body of a beast, the claws of a 
lion, the wings of a bird, and a serpent's tail, and 
might be represented in any attitude ; but when 
Greeks came into Egypt, and found Bgures with 
a woman's head joined to a lion's body, they 
called them by the same name, and afterwards 
fancied that they got the idea itself from the 



(381) 'Whence comes the notion of the Sphinx's 
riddle? 

It was suggested by the mutterings and rumb- 
lings of the thunder, which men cannot understand. 

(382) Why should (Edipua understand it? 
Because he has that wisdom of Phcebus (the god 

of light) which Hermes also sought to obtain. 

(383) "What is the death of the Sphinx? 

It is the victory of Indra who smites his 
enemy Vritra, and immediately brings rain on 
the thirsting earth. So the rain pours down on 



Thebes ae soon as the Sphinx hurls herself from 
the cliff. 

(384) Under what forms does the Sphinx appear 
in other stories ? 

Aa we have seen already, it is the same as the 
FythoQ and Fafair : and it reappears also in 
Tjphon and Polyphemus. 

(385) Where does (Edipus die? 

In the sacred grove of the Eumenidea. 

(386) Who ate the Eumenides? 

The Eumenides (a word which means literally 
'the gentle beings,') are the same as the Erinyes, 
(Ailecto, the implacahle, Megtera, the envious, 
and Tisiphone, the avenger of blood), commonly 
known as the Furies. The name Eumenides was 
used, in order to avert their wrath. 

(387) Does the word Erinya, then, mean a 
Fury? 

No. The name is one which cannot be ex- 
plained in Greek ; but it is the same word as the 
Indian Saranyu, which is a name for the dawn. 

(388) How came the lovely Saranyu, or niom- 
ii^, to be changed into the gloomy Erinys of 
the Greek? 

So long as the meaning of the name was re- 
membered, men had said of wicked doers, 
'Saranyu will find out your sin,' meaning that 
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tbe light would discover their wickedDess. Hence 
the Erinys was first the being who brought evil 
deeds to light, and was represented afterwards in 
gloomy and fearful colours as their arenger. 

(389) What then is the death of (Edipus ?, 

It ia the death of the Sun in the beautiful 
groves of the dawn, which are otherwise called 
the gardens of the Hyperboreans, and which 
represent the fairy network of clouds which are 
the first to receive and the last to lose the light 
of the sun in the morning and the evening. 
Hence, although (Edipus dies in a thunderstorm, 
yet the Eumenides are kind to him, and bia last 
hour is one of deep peace and tranquillity. 

(390) Which of bis children remained to the 
last with CEdipus ? 

Antigone, whose name denotes the pale light 
which is bom, or springs up, opposite to the sun 
at ijis setting. 

(391) What became of Antigone ? 

When the two sons of (Edipus slew each other, 
the body of Polyneikes was cast forth unburied, 
and in defiance of the commands of Creon, Anti- 
gone buried it. Creon, therefore, ordered her to 
be buried alive ; and when Hsemon hia son found 
her dead, he slew himself over her body. 
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(392) Who was Procris ? 

A daughter of Erechtlieus (a mythical king of 
Athens,) and Herse. 

(393) How ia Erechtheus described ? 
Erechtbeus or Erichthonios (for the names arte 

the same), is called a son of Hepliasstus and GS 
(the earth). He was bom in the form of a ser- 
pent, and brought up by Athena, 

(394) What ia the legend of Procris? 
Procria, a being of marvellous beauty, won the 

love of Kepbalos (Cephalus) who found her on 
mount Hymettus, when he came from the white 
ifhore of Eubcea. But Eos became jealous, when she 
saw Procris wedded to Kephalos : and she tempted 
Kephalos to doubt her faith, Kephalos, going 
away, returned disguised (as Sigurd in the Vol- 
eung tale returns to Brynhild), and won the love 
of Procris in his altered form. Procris discovering 
the trick, fled away to Crete, and there dwelt in 
deep sorrow, until at length she was visited by Ar- 
temis who gave lier the spear which never missed 
its mark, and the dog who never failed to track 
his prey. So with the hound and spear, Procris 
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came back to Athens, aad was there the first always 
in the chase. Kephaloa, filled with envy at her 
success, begged for the spear and dog, but Procris 
refused to give them except in return for his love. 
This Kephalos gave, and immediately discovered 
that it was his first wife Procria who stood before 
him. Fearing still the jealousy of Eos, Procris 
kept near Kephalos in the chase, until hia spear 
stnote her while she lay hidden in a thicket. 
Bitterly grieving at her death, Kephalos left 
Athens, and aided Amphitryon in ridding his land 
of noxious beasts ; then journeying westwards, he 
reached the Leucadian cape, where hia atrength 
failed him, and he fell into the sea.' 

(395) What is the origin of this story ? 

It sprung from three simple phrases, one of 
which said, ' The sun loves tlie dew ; ' while the 
second said that * the morning loves the sun ; ' 
and the third added that ' the sun kills the dew.^ 

(396) How is this proved? 

Because Procris is called the child of Herse, a 
word which, even in Greek, means dew, and 
because the name Procris itself comes from a 
Sanakrit word meaning to sprinkle. Eos, agaiu, 
is the goddess of the east, or morning; and 
Kephalos is a word meaning the head of the sun. 
' ' Kephalos and Frocrie,' Gods and Heroes, p. 03. 



(397) How did tliiB suggest tbe details of the 
story? 

Aa the sun looks on the dew early in the morn- 
ing, eo Kephalos wins the love of Procris in early 
youth, while the love of the dawn for the sun is 
changed into the jealousy of Eos for Procris. But 
each dewdrop reflecta the sun, and Procris was 
thus Eaid to grant her love to a Kephalos who, 
though changed, is still the same. She is smitten 
by tbe spear of Artemis, which represents the rays 
of the sun as it gains strength and dries up the 
dew. Kephalos causes her death against his will 
while she lingers in a thicket (a place where the 
dew lingers longest), just as Phtebus loses Daphne 
and Orpheus is parted from Eurydike, Having 
slain his bride, Kephalos must Journey westwards, 
like Heracles, Perseus, and other heroes. Like 
them he toils for others, and like them he dies 
in the far west after his work is done. 



(398) Who was Orpheus ? 

He is generally called a son of the river CEa^os 
and the muse Calliope. 

(399) Wbat is the common story of Orpheus? 
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He is said to have won the love of the beautiful 
EurydikS (Eurydice), who died sood after from 
the bite of a snake. Orpheus, wretched at her 
.lo8a, had no longer the heart to wake from his 
golden lyre the music which made men, beasts, 
and trees follow him in delight. He determined, 
therefore, to seek Eurydike in the land of the 
dead, and having soothed the dog of Hades 
(Kerberoa or Cerberua) with his song, be waa 
brought before Polydegmon and Persephone, who 
suffered him to lead his wife away, on condition 
that he should not look on her face till she bad 
reached the earth. Orpheus, forgetting his pro- 
mise, looked round too soon, and Eurydike was torn 
away from him almost before he could see her. The 
grief of Orpheus again silenced his music, until 
he died on the banks of the Hebrus.' 

(400) What is the name of Orpheus ? 

It is the same as the Indian Ribhu, a name that 
seems at a very early period to have been applied 
to the sun. In the Veda it is applied to many 
deities. In its original sense it seems to have 
denoted creative power or energy. In the opinion 
of some, Orpheus repreaents the winda, who tear 
up the trees as they course along, chantipg their 
wild music. 
' .'Orpbeua and Euijdike,' Tales from Greek iljthologj, p. 17, 



(401) Is there, then, a mingling of two notions 
in the story ? 

Yea ; the idea of the morning, with its short- 
lived beauty, is confused, as in the story of 
Hermes, with the idea of the breeze which gene- 
rally accompanies the dawn. 

(402) Does the name Eurydike resemble any 
others ? 

It comes from the same word from which have 
been formed such names asEuropa, Eurytos, Eiiry- 
phassa, aad many others, all denoting the broad- 
spreading flush of the dawn across the sky. 

(403) What is the snake which bites Eury- 
dike? 

The serpent of darkness, which kills the beau- 
tiful twilight in the evening. 

(404) What is the pilgrim^e of Orpheus ? 
The journey which during the hours of night 

the sun was supposed to take in order to bring 
back the dawn in the morning, which be does 
only to destroy her with his dazzling splendour. 

(405) What, then, is the final departure of 
Eurydike ? 

It is another form of the deaths of Daphne and 
Procris. 
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EUEOPA. 

■ (406) Who was Europa? 
According to the commoQ story, a daughter of 
Agenor and Telepha^sa, and a Bister of Cadmus 
and Phoenix. 

(407) WLere was she bom ? 

In Phcenicia, whence in her early youth she 
was carried away by Zeus, in the form of a white 
bull." 

(408) Whither did ihe bull carry her? 
To Delphi. 

(409) What is the sequel of the story ? 
Agenor ordered bis sons to go in search of their 

sister, and Telepbassa, going with them, journeyed 
westward until they came to Thessaly. There 
Telephassa grew faint and died, and Cadmus going 
on met Phcebus, who told him that he should 
hear tidings of bis sister at Delphi, and that after 
he bad found her he should follow a cow, who 
would lead him to the spot where be was to build 
a city. Having thus found bis sister, he left 
Delphi ; and as they passed along, a cow rose up 
and went before them, lying down to rest only 
when they reached the spot where Cadmus built 
the city called Thebes. 

' ' Cadmus and Earopa,' Tales from Greek Mythology, p. 36. 



(410) What was the after-life of Cadniua ? 

He first smote the dragon near the well of 
Ares, and then, after a year of further toil, re- 
ceived Harmonia as bis wife from Zeus. Cadmus 
and Harmonia became the parents of Ino, Se- 
mele, and Agave, and were finally taken away by 
Zeus into Elysium, or the paradise of the good. 

(411) "What is the meaning of the name 
Euro pa ? 

Like Eurypbassa, Eurynome, and very many 
others, it expresses the broad-spreading light of 
the dawn, which is carried from east to west by 
Zeus (Dyaus, the sky), represented in the oldest 
poems under the form of a bull. 

(412) Do the other names also explain tbeni 
selves ? 

Phtenicia, where she is bom, is the purple land 
of morning, like the Deloa, Lycia, and Ortygia, 
where Pbcebus and Artemis spring to life. Her 
brother Phoenix is the teacher of the great hero, 
Achilles, the lover of Briseis (Brisaya) ; and Tele- 
phaasa (she who shines from far) is, like Telephos 
and Telemachus, a name of the dawn light, which, 
shooting across the sky, dies out in the west. The 
name Cadmus has been identified with the Syrian 
word Kedem, the east, and ie thus a name for the 
sun god, Lilte Phcebua, Theseus, and (Edipua, 
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he alaya monsters, and then, like them, receivcB a 
fair bride as his reward. 

(413) How was this story regarded in later 
times ? 

As furnishing evidence that Boeotia was colo- 
nised from the Syrian Phcenicia ; but of this fact 
the proof is scarcely adequate, and in any case it 
cannot be derived from this legend. 



MELEAGEOS (MELEAGER). 

(414) Who waa Meleagros? 

A son of CEneus, chief of Calydon, and his wife 
Althsea. 

(415) What is the story of bis infancy ? 

It is said that as the child lay sleeping in bis 
cradle, the MosrsB stood suddenly before his mother, 
and pointing to a log of wood burning on the 
hearth, told her that as soon as the brand had 
burnt itself ont Meleagros would die. Althaea, on 
hearing this, snatched the brand from tbe fire, 
and quenching it in water, bid it away in a secret 
place.' 

(416) How did the child grow up? 

I ' Altlura and tbe Bnming Brand,' Qoda and Haroes, p. 140. 



Strong, brave, and beautiful, like (Edipua, Per- 
seus, Belleropbon, and the other great heroes. 
Like them, be achieved great exploita, and espe- 
cially he took part in the expedition of the Argo- 
naute to recover the golden fleece from ColcMs, 
and iu the great Calydonian bunt. 

(417) Why waa tbis hunt undertaken ? 

To destroy a monstrous boar which Artemis had 
sent to punish CEoeus, who had neglected to give 
her her portion of a sacrifice. 

(418) Who else took part in this boar hunt? 
Many of the heroes who shared in the Argo- 

nautic expedition; but the foremost of all was 
AtalantS, the daughter of Schoeneus, a chieftain of 
Arcadia. This beautiful maiden first pierced the 
boar, which was afterwards slain by Meleagroa. 

(419) How were the spoils divided ? 
Meleagros wished to have the bead, and the 

Curetes of Pleuron, who had aided the Calydo- 
nians in the chase, were not content to have the 
hide only. Thus a strife arose, in which Melea- 
gros slew the chief of the Curetes, who was also a 
brother of Althsea. This was followed by a war 
between the people of Pleuron and Calydon, in 
which, after a little while, Meleagros refused 
to take part, because Althsea, in her grief for the 
loss of her brother, laid her curse upon her son. 
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(420) What was the consequence of his in- 
action 'i 

The men of Calydon lost ground and were 
utterly dismayed, until his wife Cleopatra induced 
bim to go forth. As soon as he appeared the 
enemies were routed. But the men of Calydon 
would give bim no prize, aud Meleagros i^ain 
withdrew to bis secret chambers. 

(421) Did be come forth again to help his 
countrymen ? 

No ; Althaea, made yet more angry by bis 
suUeniiess, brought out tbe brand and flung it on 
the fire, Aa tbe wood burnt away, tbe strength of 
Meleagros decayed, and as tbe last spark flickered 
out, be died. The deaths of Althaea and Cleopatra 
followed soon after that of the great bero. 

(422) What is the life of Meleagros ? 

It is the life of tbe sun, which is bound up 
witii the torch of day ; when this torch burns out 
be dies. 

(423) In what respects does this story resemble 
any others ? 

Melei^os is a counterpart of Perseus, Phoebus, 
Kephalos and others in his beauty and strength 
aud in bis kindly dealings ; in tbe shortness of 
hia life, and his fits of action and inaction, be is 
throughout like Achilles and Paris. 



(424) l^tat is this inaction ? 

It is the veiling of the sun behind the clouds, 
from which he comes forth either to win the vic- 
tory like Achillea and Odysseus, or ,to die like- 
Meleagroa and Heracles. 

(425) What is Atalanta ? 

A being who may be compared to Daphne and 
to Artemis, with whose unerring spear she is 
armed. 

(426) Why is she described as coming from 
Arcadia P 

Because, like Deloa, Lycia, Fhcemcia, and other 
names, Arcadia is a word which originally denoted 
brightness or splendour. 

(427) Why should Althsea, after having plucked 
the brand from the fire, cast it in again ? 

Because it had been said that, as the sun was 
tlie child of the night (Leia, Leda, or Altheea), 
so was he also slain by the darkness when his 
course was done. 



(428) Who was Phaethon? 
A son of Helios and Clymene.' 

' 'Phnetbou,' GodBaiid5eioe«,p. 119. 
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(429) What is Helios? 

This word has the same origin as the Latin sol 
and is a name for the aun, — Helioa standing to 
Phcebus in the relation of Nereus to Poseidon, 

(430) How is Helios represented ? 

As living in a palace of gold, daily driving his 
chariot drawn by gleaming horses across the 
heaven, and as having rich herds of cattle. 

(431) What are these cattle? 

They are the bright clouds which Hermes drives 
across the sky ; but in later times, when the mean- 
ing of the names was in part forgotten, they were 
supposed to be cows which were fed in the island 
of Thrinakia ; hut even here the real meaning of 
the story is clear, for they are driven out daily 
to their pastures by Phaetbusa and Lampetie, the 
br^kt and glistening daughters of Neaira, the 
eariy morning. 

(432) What is told about these herds in the 
Odyssey ? 

It is said that some of the companions of 
Odysseus killed and ate some of them, and that 
for this Helios brought about their death. 

(433) Does the reverence with which the Ho- 
meric poet speaks of them show that his country- 
men were addicted to beast-worship ? 

No. It shows only that when the herds of the 
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san were placed on the earth, they would naturally 
be regarded as things on which no profaning touch 
should be laid. 

(434) What are the horses of Helios? 

In the earliest Hindu poems, these are the 
Harits, who in Greece were changed into beau- 
tiful women called Charitea, the Latia Oraees. 

(435) What is the atory of Phaethon ? 

In an evil hour he is stud have asked his father 
to let him drive his chariot for a single day. 
Helioa, much against his wiU, suffered him to 
take the reins. After rising for a little while 
into the heaven, the horses, becoming consdous 
of their driver's weakness, plunged down towards 
the earth; and the ground, with all ite fruits, 
and streams, and rivers, was parched and dried 
up. Zeus, seeing that, unless his course was 
stayed, all living things must soon die, smote 
Phaethon with his thunderbolts, and the daugh- 
ters of Hesperus built his tomb on the seashore 
where he fell. 

(435) "WTiat is the meaning of the name 
Phaethon 7 

It means the hrigM or ehining one, and 
answers to Phaethusa, as Telephos answers to 
Telephassa. 

(437) Wliat is the character of Phaethon ? 
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He possesses some portioa of liis father's bright- 
ness without his power. 

(438) In this respect does he resemble any 
other heroes ? 

Yes; he is the counterpart of Patroclos, who 
in the Iliad is described aa being clothed with the 
armour of Achilles, and placed in his chariot, 
which is also drawn by immortal horses, named 
Xanthos and Balios (the golden and epeckled). 
Patroclos, like Phaethon, receives directions which 
he neglects to obey, and like Phaethon, he is slain. 
In the Odyaaey, Telemachus is to Odyssens what 
Patroclos in the Iliad is to Achilles, and what 
Phaethon is to Helios. 

(439) What was the origin of this story? 

It grew up from phrases which spoke of drought 
as caused by the chariot of Helios when driven by 
some one who knew not how to guide his horses ; 
and the smiting of Phaethon by the bolts of Zeus 
is the ending of the time of drought by a sudden 
storm of thunder. 



ASKLEPIOS (^SCULAPIUS). 

(440) Who was Asklepioa ? 

In Homer, he is apparently a son or descendant 
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of Paieon (the healer) ; but in the commonly re- 
ceived story, he waa the bod of Apollo and the 
nymph Coronis, a daughter of Pblegyas, who dwelt 
on the shorea of the lake BcebSis. 

(441) What is the legend of his birth ? 

It is said that before the birth of her child, 
Apollo left her, having first besought her to con- 
tinue faithful to him. But when he was gone, a 
beautifiil stranger named Ischys came from Ar- 
cadia and won her love. The tidings were brought 
to Apollo, whose sister Artemis smote Coronis 
with her unerring spear. But Phcebus saved the 
babe Asklepios, and gave him into the charge of 
the centaur Cheiron, who made him wise in the 
art of healing and in the secret virtues of all 
herbs.' 

(442) What is the sequel of the tale ? 
Asklepios gained a world-wide fame and love, 

as a healer of pain and sickness. But his power 
of raising the dead roused the wrath of Hadea, 
who complained to Zeus that his kingdom would 
soon be unpeopled, if Asklepios went on restoring 
them to the upper world. So Zeus smote Askle- 
pios with his thunderbolt, and this so provoked the 
anger of Apollo, that he slew the giant Cyclopes. 
For this offence Zeus banished him to the Sty- 
• Thebes and Aigos, p. 186. 
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gian land ; but on the prayer of his motber Leto 
the puniBhment was changed to a year of service 
in the house of Adtnetus, who ruled in Pherx. 

(443) Is the story of Asklepios told in any 
other way ? 

According to some versions, Coronis herself 
exposed her child, soon after his birth, on a bill 
side ; thus repeating the tale of Paris, Telepbus, 
CEdipuB, and other heroes. The child was fed by 
a goat, as Cyrus was nourished by a dog and 
Bomulus by a wolf. He was found by a shepherd, 
who was guided to the spot by the blaze of light 
which surrounded the child. Asklepios was hence 
called Mgla&T (the shiner), a mere name for 
the sun. 

(444) "What is Coronis ? 

A being who in her life and death closely re- 
sembles Procris. Like the latter, she is charmed 
by a stranger who comes with all the beauty of 
Phcebua from the Arcadian (or br^kt) land, as 
Apollo comes &om Delos ; and like her she is 
stain by the spear of Artemis. 

(445) What is the punishment of Apollo ? 

It is another form of the idea which represents 
Heracles and Poseidon as toiling in the service of 
beings weaker than themselveB. 
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(446) Whence came the notion of the healing 
powers of Asklepios. 

It is found, in germ, in many legeude. The 
aun was regarded naturally as the restorer of all 
vegetable life after the long sleep of winter, and 
as such, his power was extended to the relief of 
human ailments, and finally to the restoration of 
the dead to life. 

(447) Was this god widely worshipped? 

Yes. Few deitiea were more generally ho- 
noured. His most celebrated temple in Greece 
was at Epidaurus. 



ADMETUS. 



(448) What is the story of Admetus ? 

This chief of Pbene was the happy husband of 
Alkestis (Alcestis). But on the day of his mar- 
riage he had made Artemis angry by neglecting 
her in a Ba^rifice. The goddess, howeyer, pro- 
mised that when the hour of his death came, he 
should escape his doom, if his father, mother, or 
wife would die for him. AlMstis agreed to do so, 
and was taken away to Hades ; hut Heracles found 
Thanatos (death) on his road to the unseen land, 
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and after a long struggle, rescued her, and brought 
her back to her home,' 

(449) Does this story throw light on that of 
Asklepios ? 

It exhibits Heracles as bringing hack the dead, 
after a forcible struggle with Thanatos or Death, 
But that idea of the wisdom of Phoebus Apollo, 
which is seen in the legend of Hermes, would 
naturally suggest the notion that he or his eon 
could restore the sick to health, or recal the dead 
to life, without any such violeut contests. 



LYOAON. 



(450) Who was Lycaon ? 

He is called a son of Pelasgus, and is said to 
have built Lycosura in Arcadia. 

(451) What story is told about Mm ? 

It is said that when Zeus came to visit Lycaon, 
he and his twenty or fifty sons set before him a 
meal of human flesh, and that Zeus, in bis anger 
at this offence, turned them all into wolves.' 

(452) How is this strange tale to be accounted 
for? 

' ThebeH and Argos, p. 190. 

' 'Deuc&lion,' Thebea and ArgoB, p. 191. 



It arose Bimply from the attempt to explain a 
name, the true meaning of which had been for- 
gotten. 

(453) What is the meaning of Lycaon ? 

Like DeloH, Ortygia, Phoenicia, and Lycia, it 
denoted brightnesa or splendour. Hence he ie 
placed in Arcadia, which also means the bright 
land. 

(454) Whence then came the notion of wolves? 
The Greek word Lucos, a wolf, is the same in 

sound with Leucos (white or glistening), whence 
came the names Lykios and Lykegenea for Phos- 
bua, and Lucna, Luna, for the moon. 

(455) Are there other instances of similar 
changes ? 

They are very common. Thus Callisto (the 
fairest), is a daughter of Areas, the bright one ; 
but the root from which Areas comes is the same 
as the root of the word Arctos, a bear ; and hence 
the story went that Callisto, rousing the anger 
of Artemis, waa turned into a bear. 

(456) Can you mention any other instance? 
The constellation now known as Arctus and 

Arcturus received its name from the root which 
meant to ehine ; but for the same reason which 
changed Callisto into a bear, the notion rose that 
these stars also were inhabited by bears, and 
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thus came the namee of the Great and Little 
Bear. 

(457) Was the name changed in India in the 
same way as in Greece ? 

Not in the same way, but in exactly the Bame 
spirit The root ark there entered into the word 
Rishii which means a wise man ; and hence the 
seven arkehaa^ or shiners, were changed into the 
abode of the seven iRishis, or Sages. So i^aio, 
the word atar means a atrewer of light, and is the 
same as the Hindu word tar& ; but this word was 
confused with another like it, which meant a 
wagon-ox, and hence the constellation came to 
be also called Charles's Wain or wagon. In the 
same way Phtebus and Heracles were said to fight 
with poisoned weapons, because the same sound was 
used to express the notions of arrow and poison. 



DEUCALION. 



(458) What is the story of Deucalion ? 

It is said that in the days of Deucalion, chief 
of Phthia, and son of Prometheus and Clymene, 
Zeus resolved to punish the wickedness of men, 
which had reached its height in the iniquity of 
Lycaon and his eons. He therefore sent a flood 



DEUCALION. 1!S 

upon the earth, and as the waters rose, Deucalion 
bade his wife Pjrrha make ready the ark which 
he had built at the warning of his father Prome- 
theus. Then getting into it, he and his wife were 
home for eight days on the waters, and on the 
ninth the ark rested on the heights of Parnassus. 
There, having left the ark, they offered sacrifice 
to Zeus, who sent Hermes to grant any prayer 
that Deucalion might ofier. Deucalion prayed 
for the restoration of the human race, and Hermes 
said that he and his wife should cover their faces 
with their mantles, and cast the bones of their 
mother behind tbem as they went on their way. 
The wisdom which came to him from his father 
Prometheus taught him that his mother was the 
earth, and that they were to cast the stones behind 
them as they went down from Parnassus. The 
stones thus thrown became men and women, who 
at once began the life of hard toil, which ever 
since that day has been the lot of man.' 

(459) 'Wben is this flood said to have taken 
place? 

By some it was aasigned to the reign of Ogyges, 

a mythical king of Athens ; but there are many 

variations in the tale. Some said that all men 

then perished; others held that the men of Delphi 

' ThebM and Aigos, p. lOS. 
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escaped. So in the Babylonish story of Xisuthrua, 
the flood spares all the pious. Id some versions 
of the Indian tale, Manu enters into the ark with 
the seven sages or Rishis, who remain with him 
till it is landed on the peak called Naubandhana, 
from the binding of the ship. 

(460) Can the names in this legend be ex- 
plained ? 

The name Deucalion is connected with that of 
Polydeukes (or Pollux), the brilliamt son of Leda 
(another form of Leto). His wife Pyrrha, the 
red (perhaps as denoting the red earth), belongs 
to the same class with lole, locaste, lamos, the 
violet coloured, and Phcenix, the purple. 

(461) Is the story of Deucalion connected with 
any other tales? 

Yes, with very many. The legend of Pro- 
metheus is bound up with that of lo and Heracles, 
EpimetheuH, Pandora, Athena, and others. Deu- 
calion, again, is the father of Minos, the Indian 
Manu (the thinker, or man) ; and Minos is 
father of Ariadne, whom Theseus led to Naxos 
after slaying the Minotaur. Minos is further 
connected with the Argive tale of Nisos and 
Skylla (Scylla). 

(462) Are any other chUdren of Deucalion 
mentioned ? 

Civ.MnGooglc 
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He is also called the father of Hellen (from 
whom the Hellenes or Greeks are said to have 
sprung), and of Protogeneia, the early morning, 
the first-born of the sun. 

(463) la the story carried on in the same 
spirit ? 

Yes. Protogeneia, the dawn, becomes the 
mother of Aethlios, the toiling and striving sun, 
who, like Heracles and Achillea, labours for 
others, not for himself: and Aethlios is the father 
of Endymion the fair, who sinks to sleep in the 
Latmian cave, as the sun plunges into the 
western sea. 

(464) Is the story of Deucalion retained in 
the traditions of any other people ? 

The Macusi-Indians of South America relate, 
it is said, that the last man who survived the 
flood repeopled the earth hy changing atones 
into men. According to the Tamanaks of Ori- 
noko, it was a pair of human beings who cast 
behind them the fruit of a certain palm, and out 
of the kernels sprang men and women. 
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(465) Who waa lo ? 

lo is called a daughter of Inachas, king of 
Argos. She is said to have been loved by Zeus, 
who changed her into a heifer to protect her 
against the jealouBj of Hera. Hera, however, 
gained poaseasion of lo by prevailing on Zeus to 
grant her that which she might desire, and gave 
her in charge to Argos Fanoptes, the all-seeing. 

(466) How waa she rescued from Argos ? 
None were able to surprise Argos, whose eyes 

were never closed, until Hermes, the mesBenger 
of Zeus, approached with his soft and lulling 
music, and then slew him when at last he slept. 
In revenge for this, Hera sent a gadfly, which 
stung the heifor lo, and drove her in agony from 
land to land, through Thebes and Thrace, until 
she reached the desolate heights of Caucasus, 
where the Titan Prometheus hung chained tu 
the rock, while a vulture gnawed his liver.' 

(467) Who waa Prometheus ? 

The mighty being who aided Zeus in bis w»r 

' 'lo end FroDietheui,' Goda and EecMs, p. 156. 



against Cronos, and who taught men how to 
build houses and obey law, and brought them 
down fire from heaven. This act roused the 
anger of Zeus, who, forgetting all gratitude, bad 
Prometheus chained to the icebound rocks of 
Caucasus. 

(468) What did lo learn from Prometheus ? 
He told her that her wanderings were little 

more than begun ; that she must go from thence 
through the land of the Amazons, across the 
strait, which from her should be called Bosporus, 
into Asia, and thence into the Ethiopian land, 
where she should become the mother of Epaphus, 
from whom should hereafter spring Heracles, and 
that by Heracles Prometheus should be delivered 
from his terrible punishment. 

(469) Were these predictions fulfilled ? 
YeR, according to the generally received tale. 

(470) How did the Greeks regard the l^eud ? 
As pointing to a connection between Greece 

and Egypt; lo being identified with Isis, and 
Epaphus with the calf-god Apis. But as in the 
ease of the Sphinx, this notion is the fancy of a 
later Rge. 

(471) What name waa given to Hermes, as 
being the slayer of Argos ? 

He waa called Argeiphontes, just as Hippouoos 
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was called Bellerophon or Bellerophontes, be- 
cause he smote Belleros. 

(472) Who are the Amazons? 

They were supposed to he a tribe of warlike 
women, who lived on the banks of the Thermo- 
don, suffering no man to dwell among them. 
They were said to have been so called from the 
practice of cutting off the right breast, to give 
them greater freedom iu iising the bow. 

(473) Is this explanation correct? 

No, The story grew up because the meaning 
of the word had been forgotten, as in the case of 
Lycaon, Arctos, CEdipus, and many others. 

(474) Is the name of Prometheus found iu 
any other traditions ? 

It is the Pramantha of the Hindus, who use it 
to denote the chum for churning fire with pieces 
of dried sticks. 

(475) What does Herodotus tell us about lo? 

His story is that when a Phcsnioian merchant- 
ship chanced to come to Argos, she went on board 
to make choice of things to be purchased ; that 
the captain of the vessel carried her away, either 
with or against her will, and that this offence led 
the Greeks to make reprisals by carrying off 
Medea from Colchis. 

(476) What resemblance has this to the other 
tale? 



None whatever; the only point in common 
Letween them is that To is carried into Asia. 

(477) Is Herodotus, then, speaking of the same 
lo? 

Clearly he is ; for he calls her the daughter of 
Inachus. 

(478) How is his version of the story to he 
accounted for? 

IMien the marvellous incidents of the old 
legends came to he thought incredible, Herodotus 
and other writers fancied that they could mend 
matters by putting aside all that was marvellous 
in each story, and then regarding it as still the 
same story. Thus, according to him, lo waa not 
changed into a heifer, and never talked with 
Prometheus. In the same way the historian 
Tbucydides makes a very pLiusihle history of the 
Trojan war, by leaving out all that is said about 
Hector, and Helen, and Achilles, and all the other 
actors in the tale. 

(479) Is thia method trustworthy? 

It is neither more nor less trustworthy than the 
story of Jack the GKant-killer would he, if we 
were to say that he never climbed up to the sky 
on a bean-stalk, and that he never killed any 
giants, because there are no giants to kill. 
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EPIMETHEUS. 



(480) Who was Epimetlieus ? 
Tiie brother of Prometheus. 

(481) What is the meaning of the Dame? 
Epimetheus is one who takes thought after an 

event, while Prometheus is one who considers the 
matter well beforehand. 

(482) What is the story told about Epimetheus? 
It ia said that, before it was settled what part 

out of each victim sacrificed should be given to 
the gods, Prometheus slew an ox, and placing the 
entrails and flesh under the skin, put the bones 
under the fat, and told Zeus to take which he 
pleased. Zeus placed his hand on the fat, and 
waa wroth at finding that his portion was simply 
fat and bone. Hence, when Prometheus was gone, 
he determined to punish Epimetheus, who had 
been warned by his brother to receive no gift from 
the gods.' 

(483) Was Epimetheus tempted to neglect this 
warning? 

Yes. Zeus commanded Hephrestus to take 
learth, and fashion it into the shape of a v 
' 'Epiaiethrua and Pandora,' Gods and Heroes, p. 1 
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Thia moulded image Athena clad in a beautiful 
robe, while Hermes gave her the power of words, 
aud a greedy miud, to cheat and deceive mau- 
kiud. Zeus then led Paudora (for so was she 
named) to Epimetheua, who received her into his 
house. There Pandora saw a great cask on the 
threshold and lifted the lid; and from it came 
strife and war, plt^ue and aicknesa, and all other 
evils. In her fright she let down the lid upon 
the cask, and left Hope shut up within it, so that 
men had nothing to make their wretchedness 
more tolerable. 

(484) Is this story of Pandora's box understood 
in any other way? 

Some think that Hope was shut up in the cask 
out of mercy to men, and not to heighten their 
misery. But this is not the meaning of the story 
in Heaiod, for Pandora does not bring the cask 
with her: she finds it in the house of Epime- 
theus, and the diseases and evils can do no hurt 
until they are let loose. Hence the shutting up 
of Hope only makes matters worse instead of better. 

(485) Is the story of Prometheus inconsistent 
with any other legend ? 

Yes; it wholly contradicts the Hesiodic story of 
the Five Ages — the Golden, the Silver, the Brazen, 
the Heroic, and the Iron. Thia tradition supposes 
"^2 , Coo-ik 
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that men lived at first free from waot or pain, or 
sickuess, or misery of any kind, until Pandora 
came and let all evils loose. But the story of 
Prometheus supposes that the earliest state of 
man was one of utter wretchedness, and that their 
life was that of brute beasts, until be gave them 
houses and fire, and made them live in decency 
and order. This notion is also found in the story 
of Phoroneus. 



D^DALUS. 



(486) What is the story of Dtedalus ? 

The tales recounted of him are by no means 
consistent. The commonly received version calls 
him a son or descendant of Erechtheus, the father 
of Procria, and says that he was banished for 
murdering Calos, because he surpassed him in 
skill of workmanship. DEedalus then went to 
Crete, where he made the wooden cow for Pasi- 
phae, and also constructed the labyrinth for the 
Minotaur. For doing this he was shut up by 
Minos ; and as no ships were left on the coast, 
Dredalus fashioned a pair of wings for himself, 
and another for his son Icarus, and fastened them 
on with wax. Deedalus thus made bis escape to 
Sicily; but Icarus mounted too near the sun, and. 



melting the wax of his winga, fell into the Icarian 
sea and was drowned. Nothing more is recorded 
of Diedalns, except that he executed man; great 
works of art in the west, 

(487) What is the nkeaning of his name ? 

It means simply the cunning or wise workman; 
and the same idea is fovmd in the epithet, Poly- 
metis, constantly applied to Odysseus, who also 
made a beautiful bridal-chamber for his wife 
Penelope. The wisdom of Daedalus is, in fact, 
only another form of the wisdom of Phcebus and 
(Edipus. 

(488) What is Icarus ? 

A feeble reflection of his father, as Phaethoq is 
of Helios, and Telemachus of Odysseus., 



NIOBE. 

(489) WHowasNiobe? 

Almost every incident in the story of Niobe is 
told in many ways. Thus by some she is called 
the mother of Pboroneus, and the wife of Ina- 
chu3 ; but the more popular version makes her 
a daughter of Tantalus, and the wife of Amphion, 
king of Thebes. Contrasting the number of her 
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six sons and six daughters with the two children 
of whom alone Leto was the mother, she roused 
the wrath of Leto, who bode Phoebus and Artemis 
to avenge the affront. Accordingly they slew all 
the children of Niobe with the arrows which never 
miss their mark, and N'iobe, going to the moun- 
tain of Sipylua, there wept herself into stone,' 

(490) What is the meaning of this story? 

The rivalry between Niobe and Leto is repro- 
duced in that between Medusa and Athena; and 
the many children of Niobe are the many children 
of the mist — in other words, the clouds ; which, 
although as beautiful as Phcebus and Artemis, are 
dried up by the burning rays of the sun, while 
Niobe herself dissolves in a rain of tears, which 
turns into hard ice od the mountain summit 



(491) What is the story of Tantalus ? 

He is said to have been a king of Lydia, who 
had a palace blazing with gold beneath Mount 
Sipylus, where Niobe wept herself to etone. He 
was as widely known for his wisdom and power as 

' ' Niobe and Leto,' Talcs from Greek MTthalogy, p. 12. 
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his wife, Eurjanassa, was for her heaoty. In- 
deed, Tantalus was admitted to share the secret 
counsels of Zeua, and thus gained a knowledge 
beyond the reach of mortals. But in course of 
time he stole some of the food and drink of the 
gods, and gave them to his people ; and he also 
, refused to give up the dog Pandareos, who had 
guarded Zeus in the cave of Dict^. ■ Finally, 
when Zeus and all the gods came down to feast 
in his banquet hall, he cut up his own child 
Pelops, and placed his roasted limbs before them 
as a repast. Pelops waa restored to life by Zeus, 
who doomed Tantalus to gaze on beautiful fruits 
which he might not touch, and on clear waters 
which he might not taste. If he bowed his head to 
drink, the waters fled away : if he put forth his 
hand to pluck the fruit, the branches which bore 
them vanished, and a huge rock appeai-ing above 
hia head threatened to crush him to powder.' 

(492) Can this story be explained ? 

It is one of the most transparent of Greek 
legends. The palace of Tantalus is the golden 
house of Helios, from which Phaethon goes forth 
on bis luckless journey. His wisdom is the wis- 
dom of Phcebus, (Edipus, and Odysseus. His 
frequent converse with Zeus represents the daily 
I Thebes and Argos, p. 257. 
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visita of Helios to the heights of heaven. His 
theft of nectar and ambrosia answers to the theft 
of fire hy Prometheus, and the wealth which he 
bestows on the people is the wealth which the 
warmth of the sun draws forth from the earth. 
But as the sun, when his heat becomes too great, 
burns up these fruits, so, when such drought 
came, men said, 'Tantalus is slaying and roasting 
bis own child.' The restoration of Pelops to life 
is the action of that mighty power which restores 
freshness to the earth after drought, and which is 
wielded by Asklepios and Medea. The sentence 
passed on Tantalus agrees closely with the same 
idea. His stooping to drink the water and eat 
the fruits which surround him points to the dry- 
ing up of streams and the withering of herbage by 
the iierce rays of the sun. The rock which 
threatens to crush him is the dark stormcloud 
which broods like the Sphinx over the earth, or 
frowns like Polyphemus on Odysseus. And as 
the earth is the more scorched in proportion as 
the sun may be said to stoop nearer down to it, 
the expression ' to be tantalised ' is applied to 
all disappointments when the prize sought seems 
within our grasp. 

(493) Who is Enryanassa ? 

The broad-ruling day — a name corresponding 



to Eurymedusa, Euryphassa, Europa, all names 
for the morniiig or tlie day. 



IXION. 

(494) Who was Ixion? 

By some he is called a son of Phlegyae (the 
Baming one), aad he ia said to have married Dia, 
the daughter of Hesioneus, to whom he promised 
rich gifts, which, after the marriage, he refused 
to send. 

(495) How did Hesioneus bear this refusal? 
He stole the undying horses which bore the 

gleaming chariot of Ision, who told Hesioneus to 
come and take the gifts if he wished to have 
them. Hesioneus went accordingly, and when 
he insisted on seeing the treasure-house where the 
gifts were stored, Ixion opened the door, and 
Hesioneus fell into a pit full of fire,' 

(496) What followed this murder ? 

A time of drought and wretchedness until Zeus 
{luriSed Ixion from his guilt. 

(497) How did Ixion requite this kindness? 
By offering his love to Hera, the queen of 
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(498) How did 2eu9 meet this new danger ? 
He made a cloud assume the likeness of Hera, 

and thus deceived Ision, who became the father 
of the Kentaurs (Centaurs) ; and to punish Ision 
still further, he bound him to a four-spoked wheel 
which bears him round for ever and ever. 

(499) What is the meaning of this tale ? 

Like that of Tantalus, it describes some part of 
the action of the sun in its journey through the sky. 

(500) What is Dia ? 

A being who represents the fair Dawn, and who 
answers to Dahana, Daphne, lole, locaste, and 
Eurydike. As Heracles forsakes lole, and Sigurd 
leaves Brynhild, as <Edipu8 and Orpheus are 
parted fi'om locaste and Eurydike, and as Theseus 
deserts Ariadne, so Ision leaves Dia, and is smitten 
with the charms of Hera. 

(501) What is Hesioneus? 

The darkness from which Dia, the dawn, 
springs. 

(502) What is the treasure-house of Ixion ? 

It is the palace of Helios and Tantalus, the 
abyss of splendour in which the Night is consume 

(503) Why is Ixion made to love the lady Hera ? 
Because the sun, as it rises in the heaven, may 

be said to woo the blue sky, which was specially 
the abode of Hera and Zeus. 
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(504) What is the sojourn of Ixion in the house 
of Zeus ? 

It is the long pause which the sun seems to 
make in the highest heaven at noon-tide. 

(505) What is the phantom which cheats 
Ixion? 

The beautiful cloud which reposes on the deep 
blue sky ; and the Kentaurs, the Indian Gand- 
baryaa, are its children — the vapours which ex- 
pand from the little cloud during the rainy time 
in eastern lands. 

(506) What is the four-spoked wheel of Ision ? 
It is the fiery cross which is seen in the sky by 

those who look on the sun at noonday, 

(507) Can the name Ixion be explained ? 

It has been identified by some with the Sanskrit 
word Akshanah, denoting one who is bound to a 
wh^l ; the word Ixion being thus regarded as 
akin to the Greek axon, the Latin axis, and the 
English axle. 

(508) Is the germ of the story of Ixion found 
in these old poems? 

It is said that Dyaus (the sky) struggled hard' 
to snatch the wheel of the sun from the grasp of 
night. From such phrases sprung the notion 
of the dark Gorgons chasing Perseus as he hastens 
to the Hyperborean gardens. 
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BELLEROPHON, OR BELLEROPHONTES. 

(509) What is the meaniug of the word Belle- 
rophon ? 

It means the slayer of Eelleros, aa Hermes is 
called Argeiphontea, because he elew Argus ; and 
the name was given to Hipponods, the son of 
Grlaucos (the bright or shining one). 

(510) Who waa the father of Glaucos? 

Sisyphus, the crafty, whose punishment in Tar- 
tarus is to roll to the top of a hill a stone which 
immediately rolls down again, just as the sun is 
forced to descend as soon as he has reached the 
highest point iu his course through the heaven. 

(511) What is the story of Bellerophon ? 
After slaying Belleros, he fled to the court of 

Proetus, whose wife, Anteia, fell in love with 
Bellerophon, who shut his ears to her persuasions. 
Anteia then accused him to Proetus of an at- 
tempt to corrupt her, and Proatus sent him to 
lobates, king of Lydia, with letters charging him 
to put the bearer to death. This lobates would 
not do, but he imposed on Bellerophon some 
hard tasks. Bellerophon accordingly slew the 
ChimEera, which had the head of a lion, the body 
of a goat, and the tail of a dragon. 
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(512) How did he accomplish this? 

By the aid of the winged horse Pegasus, which he 
had caught while drinking at the fountain of Pirene. 

(513) "What were his nest exploits ? 

He conquered the Solymi and' Amazons, and 
then he married the daughter of lolDates, after 
which he tried to rise to heaven on Pegasus, but 
Zeus sent a gadfly which stung the horse and 
made him throw his rider. Bellerophon was 
not killed, but his stfength was broken, and after 
wandering for some time alone on the Aleian 
plain, he died.' 

(514) Does this story resemble any others ? 
The tasks imposed on Bellerophon answer 

exactly to the labours of Heracles, Perseus, 
Theseus, and other heroes. His rejection of the 
love of Anteia is the desertion of Brynhild by Si- 
gurd, or of CEnone by Paris. So after slaying 
the Cbim^era, he wins his bride, as (Edipus wins 
locaste after conquering the Sphinx, and Perseus 
is wedded to Andromeda after killing the Libyan 
dragon. His attempt to fly to heaven is the 
attempt of Pbaethon to drive the chariot of Helios, 
and of Ixion to gain possession of Hera. The 
gadfly which stings Pegasus reappears in the 
story of lo. The fall of Bellerophon is the 
■ ' Bellerophon,' Goda and Heroes, p. 203. 
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rapid descent of the sun towards evening, and 
the Aleiao plain is that broad expanse of sombre 
light through which the sun is sotaetimee seen to 
travel suileuly and alone to his setting. 



SKYLLA (SCYLLA). 

(515) WHOwasSkylla? 

She is called a daughter of Nisos, king of 
Megara. 

f516j What story is told about her ? 

She is said to have fallen in love with Minos 
when he came to take vengeance for the death of 
his son Androgeos. When Minos failed in all his 
attempts to take the city, Skylla shore off the 
purple locks of hair on the head of Niaua, on which 
the safety of the city depended. As soon aa Mines 
bad the locks in his possession, Megara was taken ; 
but far from returning her love, Minos, according 
to one story, drowned her in the sea : in another, 
she was turned into a fish, which Kisos, changed 
into an eagle, instantly pursued. 

(517) Who was Minos? 

A son of Europa and Zeus, who is said to have 
been king of Crete, and who, after his death, be- 
came with Khadamanthus and j^acus one of the 



judges of the dead. He is the same as the Indian 
Manii, the son of Brahma. 

(518) What is the magic lock of Nisus? 

It represents the golden rays of Phoebus, the 
sun-god, who is called Akersekomes, or the being 
whose head is not touched with a razor. 



(519) Who was lamos ? 

A son of Phcebus and Evadne, bom on the 
banks of the Alpheiua. On his birth Evadne, 
fearing the wrath of her father iEpytus, chief of 
PhEBsana, fled away, and Phcebus sent two ser- 
pents who guarded the child and fed him with 
honey. jEpytUB after a long search found the 
babe lying on a bed of violets ; and the child soon 
showed himself possessed of a marvellous wisdom, 
for Ph(ebu8, touching his ears, made him under- 
stand the voices of birds, and underneath the 
waters of Alpheius lamos had gained a knowledge 
of things hidden from the minds of men. His 
children, the lamidse, were the famous seers or 
prophets of Olympia.' 

(520) What likeness baa this legend to others ? 

' ' lumos,' Thebes and Argos, p. 178. 

Google 
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The exposure of lamos is the same as that of 
(Edipua, Perseus, Telephus, and other heroes. The 
snakes are here, as elsewhere, the serpents of 
night; but, as in the old phrases, the night was 
described sometimes as dark and gloomy, some- 
times as lovely and gantle, so here the snakes 
which seek to sting Heracles are represented as 
nursing lamos. 

(521) "What is the meaning of the name lamos 
The meaning has been rightly preserved in the 

story. Like lole, locaste, and others, it denotes 
the violet tints of the morning, 

(522) What is the wisdom of lamos. 

It is the wisdom of Phcehus, which he imparted 
to his son Asklepios and in part to Hermes, and 
which is shared also by Medea. 



AMPHIARAOS. 



(523) Who was Amphiaraos? 

A descendant of the wise seer Melampus, whose 
ears, being cleansed by serpents, were enabled to 
catch the utterances of birds, 

(524) Was this power granted to any other ? 
Yes ; to lamos. 

(525) What exploits are attributed to Am- 
phiaraos ? 
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He took part in the Calydonian boar hunt, and 
the Argonautic expedition, and finally in the war 
at Thebes waged by Polyneikes against his brother 
Eteocles. With this strife Ampbiaraos -wished to 
have nothing to do ; but his wife Eriphyle, bribed 
by the necklace which Cadmus gave to Harmonia, 
betrayed her husband's lurking-place. When, in 
the 6ght which followed the death of the sons of 
CEdipus, Ampbiaraos found himself hard preseed, 
he prayed to Zeus, who caused the earth to open 
and swallow up his chariot. 

(526) What was the recompense of Eriphyle ? 
She wan killed by her son Alcmseoo, who after 

long wanderings found rest on the islands at the 
mouth of the river Achelou?, 

(527) Was this the end of Alcmteon's history ? 
No. He led the Epigoni (the sons of the chiefs 

who had foi^ht in the former war) to that attack 
upon Thebes which ended with the destruction of 
the city. 



BRIAKEOS (BRIABEUS). 

(528) Who waa Briareoa ? 

The hundred-handed son of Ouranos and Craia, 
otherwise called ^gseon. When Hera, Poseidon, 
and Athena were going to bind Zeus, Thetis 
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warned him of hia danger, and Zeua, summoQing 

Briareos to hia side, so frightened the conspirators 
that they gave up their attempt. 



ARETHUSA. 



(52^) Who was Arethusa ? 

One of the Nereids, or dai^htera of NereuB, who 
stands to Poseidon in the relation of Heiios to 
Phoebus. 

(530) What story is told of her ? 

The hunter Alpheius is said to have pursued 
her, as Apollo pursued Daphne ; and like Daphne, 
Arethuaa, to escape from him, threw herself into 
the stream, and the nymphs carried her to the 
Ortygi an shore. Thither Alpheius followed ber; 
and driven to despair, Arethuaa plunged into the 
fountain which bears her name. Alpheius, unable 
to bear her loss, also plunged into the waters, be- 
neath which he won the love which she had 
refused him during life.' 

(531) What is the meaning of this tale ? 

It is the parting of Heracles and lole, who 
meets hira again when his toils are ended. The 
shore on which Aretbusa and Alpheius meet is 
the land of the morning and evening twilight. 
I ' Aretlinaa,' Gods and Heroes, p. 171. 



TYRO. 

(532) Who was Tyro ? 

The bride of the river Enipeus, aad motlier of 
Peliaa and Neleus. 

(533) What is the legend of Tyro ? 

When her children were bora, her father Sal- 
moneua, who had married the iron-hearted Sidero, 
ordered theta to be killed ; they were, accordingly, 
exposed on the river's banks, where they were 
rescued by a herdsman. When they were grown 
up, they put Sidero to death, and delivered Tyro 
from tlie dungeon in which she had been im- 
prisoned by Salmoneus because ahe refused to 
become the wife of Cretheus.' 

(534) What other story does this tale resemble ? 
It is only another form of the legend of Danae. 

Pelias, and Neleus are exposed like Perseus, and 
rescued in the same way with Gyms, Romulus, 
and Remus. As Danae refuses to marry Poly- 
dectes, so l^ro rejects the hand of Cretheus; and 
as Perseus brings Danae back to Argos, after 
avenging her of her persecutors, so Peliaa and 
Neleua set free their mother, after they have slain 
her tormentor Sidero. 

' ' I^ro,' Oods and Heroes, p. 177. 
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NARCISSUS. 



(535) What is the story of Narcissus ? 

This son of the river Kepbisos (Cephiaus) was 
loved by the nymph Echo, who, failing to win his 
love Id return, died of grief. As a punishment, 
Nemesis made Narcissus fall in love with his own 
image reflected in water, and the youth in his tiun 
pined away from unsatisfied longing. On the 
spot where he died, the flower sprang up which ia 
called by his name. Later versions said that he 
was turned into a narcissus, as they also said that 
Daphne was changed into a laurel.' 

(536) What is the love of Echo for Narcissus? 
It is only another version of the love of Selene 

for Endymion (the sun just plunging into the 
sea); and as Endymion sleeps in Latmos (the land 
of forgetfidness), so the name Narcissus denotes 
the numbness or deadness of profound sleep, and 
thus expresses precisely the same idea which 
marks the legend of Endymion. 

' ' KarcissuE,' Gods and HerocB, p. 193. 
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THE AEGONAUTS. 

(537) What was the Argonautic expedition ? 
An expedition of many Achaian chieftains to 

recover the golden fleece. 

(538) What was the golden fleece? 

It belonged to the golden rams of Fhrixus. 

(539) What is the story of Phrixus ? 

He is called the son of Athamaa and Nephele. 
On the death of Nephele, Atharaas married Ino, 
and Phrixus with his sister Hellg lived in great 
unhappiness until a ram with a golden fleece 
carried them away. As it soared through the air, 
Helld fell off its hack, and vaa drowned in the 
Hellespont, which hears her name. Phrixus was 
carried onwards to the palace of .^tes king of 
Colchis, and there he sacrificed to Zeus, the 
guardian of fugitives, the ram who had borne 
him thither. The golden fleece was hung up in 
the house of ^etes, until the Achaian chieftains, 
urged on by Atbamas, came to claim it.' 

(540) How was the expedition planned ? 
There are many versions to the story ; but the 

one most commonly received states that Pelias, 
■ 'Fhrizni and Helle,' Tales irom Qreek Mjthologj, p. 25. 
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a nephew of Jason, had received a warning to be 
on hifl guard against a man with only ODe shoe, 
and that when Jason appeared at a sacrifice, 
having lost one of hiB Bandals in a stream. Fellas 
bade him go and fetch the golden fleece from 
Colcbia. Jason, accordingly, gathered all the 
great chieftaiuB round abont, and sailed away in 
the ship Argo, which was endowed with the power 
of speech. Among those who went with him were 
Heracles, Meleagros, Amphiaiaos, Admetus, and 
other heroes. Sailing eastwards they passed 
through the dangerous rocks called Symplegades, 
which opened and were again closed continually 
with such quickness that a bird had scarcely time 
to fly through. Tiphys steered the vessel safely 
through these rocks, which thenceforth became 
fixed. Having passed through the land of the 
Amazons, they at last reached Colchis, where Jason 
demanded the fleece from Metes, who refused to 
give it up until Jason had ploughed the land with 
the fire-breathing bulls and sown it with the dra- 
gon's teeth. This he was enabled to do by the 
aid of Medea, who anointed his body with an 
ointment which protected him against the fiery 
breath of the bulls, and told him to cast a stone 
among the armed men who would spring up from 
the dragon's teeth. 
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(541) What was the result? 

As eooQ as Jason threw the stone, the men 
began to fight with each other, until all were 
slain. Then Medea lulled to sleep the dragon 
which guarded the fleece, and Jason, slaying the 
monster, gained possession of the treasure, and 
hastened away in the ship Argo. 

(542) What incidents belong to the return 
voyt^? 

^etes pursued the ship in hot haste; and 
Medea, who had fled with Jason, cut up her 
brother Apsyrtus, and threw his limbs one by one 
into the sea. ^etes stopped to pick them up, 
and the ship thus passed beyond his reaeh. 

(543) What happened on Jason's return to 
lolcos ? 

Medea persuaded the daiighters of Peliaa to 
cut up the body of their father, and place them in 
a caldron, saying that she would restore him again 
to life as in his youth. They obeyed ; but Medea, 
pretending to be looking at the stars to know the 
right moment for using her spells, allowed his 
limbs to be consumed, and thus the warning 
given to Feliaa was fulfilled. 

(544) Did Jason remain at lolcoe? 

No. Medea took him in her dr^on chariot to 
Ai^os, where Jason was smitten with the beauty 
of G-laukS, the daughter of Greon. 
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(545) Did Medea bear thia patiently? 

She seemed to be well pleased, and sent to 
<jlauk€ aa a bridal gift the beautiful robe which 
Helio8 gave her before she left her father's house. 
No sooner had the maiden put it on than the 
robe began to bum her flesh, and Creon, who 
tried to tear it off, died with his child. Medea 
then vanished from Argos in her dragon chariot.' 

(546) Is anything further recorded of Medea? 
She is said to have killed her two children, 

the sons of Jason. 

(547) How did this strange and terrible story 
spring up ? 

From phrases which described the changes of 
day and night. 

(548) How is this shown? 

The sun, who is called Helios Hyperion (the 
climber), was said to go down in the evening into 
a golden cup or vessel, which carried him across 
the ocean stream to the abode of black night> 
where he found his mother, his wife, and his 
children, and from this cup he rose ^ain in the 
morning. 

(549) How does this bear on the story of the 
Argonauts ? 

As in the oldest Indian poems the departijre 
' ' Uedeii,' Goda and Heroes, p. 194. 
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of tbe Bun left men in grief and fear, tbe idea of 
a search for their lost friend naturally suggested 
itself; and all the things which he had cherished 
with his warmth in the day time were supposed 
to seek for him until they found him and 
brought him back again, 

(550) What, then, is the ship Argo ? 

It is a symbol of the earth as a parent, which 
contains in itself the germe of all living things. 
Hence it carries all the Achaian chieftains, who 
return with renewed strength and vigour when 
their mission is accomplished. 

(551) ^\'hy is it gifted with the power of 
speech ? 

As the parent of all things, the earth was 
regarded as a conscious being, endowed with the 
power of thought, sight, and language. 

(552) What is the golden fleece? 

The golden garment (or rays) of the bud, which 
reappears as the robe given by Helios to Medea, and 
which may either warm or scorch those whom it 
may touch. It is the same robe which Xessus gives 
to Deianeira, and which consumes the body of 
Heracles. 

(553) What is Medea? 

A being who possesses that wisdom which 
belongs to Phoebus Apollo by his birthright. 
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This wisdom is iDberited bj Asklepios and Tan- 
talus, as representing the bud, who can Bee into 
the hidden secrets of Zeus (the sky). This notion, 
when applied to Medea as a wise woman, sug- 
gested the idea of witchcraft or sorcery. 

(554) What is the story of the dragon's teeth ? 
Another version of the turning of stones into 

men in the legend of Deucalion. 

(555) Why does jEetea pursue the retreating 
Argo? 

Because the Gorgons chase Perseus, as the 
darkness may be said to chase the sun who leaves 
it behind him as he rises in the sky. 

(556) What are the life-giving powers of 
Medea? 

The same sun which causes deadly drought 
also recalls all things to life after the slumber of 
night and the long sleep of winter. Hence Medea, 
like Tantalus and Lycaon, is able to slay, and, 
like Asklepios and Heracles, to restore the dead 
to life. 

(557) What ia the dragon chariot of Medea ? 
It is the same as the chariot of Indra, Helios, 

and Achilles. That of Indra is drawn by the Ha- 
rits (who in western legends became the Graces), 
that of Helios and Achillea by undying horses. 
The chariot of Medea is drawn by dragons, 
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because the word dragon means one who has 
keen sight, aod the name was naturally applied 
to the creatures which may be supposed to bear 
the sun through the heaven. 



THE TALE OF TROT. 

(558) What is the tale of Troy or Ilion ? 

It consists of that series of legends, which 
tf^ether make up the mythical history of Paris, 
Helen, Achillea, and Odysseus. 

(559) Is the whole of this tale contained in 
the Iliad and Odyssey, which are generally called 
the poems of Homer ? 

No ; but there are expressions and hints scat- 
tered throughout the poems which seem to show 
that the poets were acquainted with luany inci- 
dents, about which they did not care to speak. 

(560) How does this tale begin ? 

With the birth of Paris, whose mother Hecabg 
(Hecuba) dreamt that her son was a torch which 
would destroy the land of Ilion. 

(561) What was the consequence of this dream ? 
The child was exposed on the heathy sides of 

mount Ida ; but he was rescued by a shepherd. 
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ajid growing up beautiful, brave, and geoerouB, 
he was called Alexandros, the helper of men. 

(u62) How was Paris made known to his parents? 

His father, Priam, ordered a eacrifice to be 
offered up for the repose of Paris in Hades, and 
his servants chose the favourite bull of Paris, who 
followed them and was conqueror in his own 
funeral games. Although no one else recognised 
him, bis sister Casandra, to whom Phoebus had 
given the power of second sight, under the penalty 
that her predictions should not be believed, told 
them who the victor was. 

(563) Did Paris remain in Troy? 

He refused to stay with those who had treated 
him BO cruelly in bis infancy, and in the dells of 
Ida he won CEnonfi, the beautiful daughter of 
the stream KebrSn, as his bride. 

(564) How long did he remain with (Enonfi? 
Until he departed for Sparta with Menelaiis. 

(565) How was this brought about? 

At the marriage-feast of Feleus with Thetis, the 
mother of Achilles, Eris (strife), who had not been 
invited with the other gods, cast on the table a 
golden apple, which was to be given to the fairest 
of all the guests. It was claimed by Hera, 
Athena, and Aphrodite, and Zeus made Paris the 
umpire. By him it was given to Aphrodite, who 
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promised him in return Helen, the loveliest of aJl 
women, as his wife. Some time after this, there 
fell on Sparta a sore famine, from which the Del- 
phian oracle said that they could be delivered only 
by bringing back the bones of the children of 
Prometheus, For this purpose, Menelaiis, the 
king, came to Ilion, and returned with PariB, who 
saw the beautiful Helen at Sparta, and winning 
her love, carried her away to Troy. 

(566) How did Menelaiis bear the Iobb of 
Helen? 

He determined to rescue her from Paris, and 
he invited Agamemnon, king of Mykenie, and 
other great chieftains, to take part in the expedi- 
tion. 

(567) Mention the names of some of these 
chieis ? 

Nestor, the wise ruler of Pylos; Ajax the son 
of Telamon ; Ascalaphos and lalmenos, sons of 
Ar6a; Diomedes, son of Tydeus, and AdmetuR, 
the husband of AlkSstis. But the greatest of all 
was Achilles, the son of Peleus and the sea- 
nymph Thetis, and Odysseus, the son of Laertes 
who ruled in Ithaca. 

(568) How did they go to Troy? 

By sea ; but the fleet was becalmed in Anlis, 
and Caleb as, the seer, affirming that this was 
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caused by the anger of Artemis for the slaughter 
of a stag in her sacred grove, declared that she 
could be appeased only by the sacrifice of Iphi- 
geneia, the daughter of Agamemnon.' 

(569) Was this eacriBce made? 

Yes, according to the Homeric story; but 
others said that Artemis herself rescued Iphige- 
neia, Tvho became a priestess of the goddess: 
others again said that Artemis and Iphigeneia 
were the same person. 

(570J What was the consequence of thia deed ? 

At4, who takes vengeance for the shedding of 
innocent blood, brooded over the house of Aga- 
memnon, until she had brought about the death 
of the king by the hands of his wife Clytss- 
mnestra, and the death of Clytsemneatra by the 
hands of her sou Orestes. 

(571) \Miat was the prophecy of Calchas, when 
Iphigeneia was sacrificed ? 

He said that the Achaians would £ght in vain 
for nine years, but that in the tenth year Ilion 
would be taken. 

(572) By whom was Troy defended? 

Chiefly by Hector, son of Priam, and brother of 
Paria, aided by the chiefs of neighbouring cities, 
among whom were ^neaa, the son of Anchises 
■ 'Iphigeneia,' Qods and Hproea, p. 309. 
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and Aphrodite ; PaDdaius, the son of Lycaon, aud - 
bearer of the bow of Apollo; and Sarpedon, who, 
with hia friend Glaucus, led the Lycians from the 
banks of the eddying Xanthos. 

(573) What is the story of Sarpedon? 

Like Achillea, Mele^ros, Sigurd, and other 
heroes, he is doomed to an early death, which 
ZeuB, his father, vainly strives to avert. Fighting 
bravely, he was smitten by the spear of Patroclos, 
the friend of Achilles, and the tears of Zeus (the 
sky) fell in big drops of rain at his tintimely fate. 
Then Phcebus bathed the body of Sarpedon in 
the pure waters of Simoeis, and Hupnos and 
Thanatos bore it, at the bidding of Zeus, through 
the still hours of night, to bis home far away in 
Lycia.' 

(574) What is the meaning of this story ? 
Sarpedon is a name springing from the same 

root with Hermes, Helen, Erinys, Saranyu, and 
sei-pent, aud denotes the morning light as it 
creeps across the sky. Like Phoebus, he is king 
of Lycia (the bright land, a name belonging to 
the same class with Delos, Ortygia, Argos, Ar- 
cadia, Athens, Phcenicia, and Ethiopia), throiigh 
which flows Xanthos, the golden stream of light. 
Hence his friend is called Glaucos, the brilliant. 
' ' Sarpedon,' Gods and HaroM, p. 22*. 
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The death of SarpedoQ, and the carrying of bis 
body home during the night, answer to the 
nightly voy^e of Helios in his golden cup or 
vessel along the stream of Ocean which flows 
round the world of men ; and the same idea, 
slightly altered, is found in the voyage of the 
Argonauts for the golden fleece, or sunlight, 
which has been stolen away. 

(575) Is there any other Trojan hero who 
closely resembles Sarpedon ? 

Yes. Like him, Memnon, the son of Eos (the 
morning), whose jealousy causes the death of the 
beautiful Procris, comes from Ethiopia, the glis- 
tening land.' Like him, he is doomed to an early 
death, and when he is smitten by the band of 
Achilles, the tears of Eos fall as morning dew 
from the sky. Then she went and stood before 
Zeus, and besought him to bring Memnon up from 
Hades. Zeus granted her prayer, and Memnon 
accordingly rose with Eos to Olympus, as the sun 
rises from the dark land of night in the morning. 

(576) Who was the father of Memnon ? 
TithonoB, whose couch, as the mythical phrase 

went, Eos left every morning to bring back day- 
light to the sons of men. Eos obtained for him 
the boon of immortality, but as she forgot to ask 
■ ' Memnon,' Oodj and Heioes. p. 270. 
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for perpetual youtb, Tithonos became decrepit, 
and waa doomed to an everlasting old age. 

(577) What ia the story of Achillea in the 
Trojan war ? 

In all its maiu features it is a counterpart of 
that of MeleagroB, which, with other similar tales, 
seems to have furnished the foundation for the 
more finished Homeric legend. 

(578) What is the subject of the Iliad ? 
It professes to relate the wrath of Achilles. 

(579) What was the cause of this wrath ? 
Achilles loved Briseis, whom Agamemnon, when 

forced to restore Chryseis to her father, took 
away from the hero's tent. Enraged at this act, 
Achilles made a solemn vow that he would no 
longer take part in the war, and told the chiefs 
that they would speedily feel bis absence from 
the battle-field. 

(580) Was this prediction fulfilled ? 

Not according to the poem, which, as a whole, 
is now called the Iliad ; for it goes on to show, 
through many books, that the Acbaian heroes got 
OD perfectly well without Achilles, and obtained 
great victories over the Trojans. 

(581) What are we to conclude irom this con- 
tradiction ? 

That the poem called the Iliad consists of two 
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poems which have been strung together, and that 
the one poem relates the exploits of the Achaian 
chiefs, and is really the Iliad, while the other 
describes the wrath of Achilles, and is reallj the 
Achilleis. 

(582) Was the wrath of Achilles appeased ? 
Not until the Achaians had been brought to 

great distress, and were compelled to b^ humbly 
for his aid. 

(583) How did the other cbiefe venture near 
Achilles in his terrible anger ? 

Odysseus and others went with Phosnii at their 
head, and Phcenix, who had been the teacher of 
Achillea in his boyhood, recited to him the story 
of Meleagros, aa an example of the wretched evil 
which inordinate anger brings with it. 

(584) Does this appease Achillea ? 

No ; he insiats that Agamemnon, who did him 
the wrong, should make atonement by humble 
submission, and by the restoration of Briseis. 

(585) Was this submission made? 

Not immediately; and the disasters of the 
Achaians so troubled Fatroclos, the friend of 
' Achilles, that he went to the hero and besought 
him to let him go forth in his chariot and with 
his armour to fight the Trojans. 

(586) Did Achilles grant this prayer ? 
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Yea ; but he gave him at the same time strict 
charge to fight in the plain, and not to drive his 
chariot against the city, 

(587) Was this command obeyed ? 

Not thoroughly; and thus Patroclos, after 
having slain Sarpedon, was himself overpowered 
and killed by Hector, who stripped off from his 
body the glistening armour of Achillea. 

(588) How did Achilles receive the tidings of 
his death ? 

He tore his hair, and rending his clothes, lay 
down weeping in the dust. That which prayers 
and entreaties had been unable to obtain, was 
wrung from him by his overpowering grief and 
rage. Achilles swore to take vengeance against 
Hector, and to sacrifice twelve Trojan youths on 
the funeral pile of hia friend. 

(589) But how could he go to iight without 
his armour ? 

At the prayer of Thetis, HephEestus forged 
him a new suit, which bore him aloft like a bird 
upon the wing, and his spear and sword were still 
in hia tent, for these no mori;aI hands might wield 
but those of Achilles. 

(590) What warning did Thetis give to her 
eon, when he swore to take the life of Hector? 

M3 . 
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She told him that bis own death would soon 
follow that of Hector. 

(591) What was the answer of Achilles ? 

He said that he was well content to die the 
death of Heracles, if only Heictor died before him. 

(592) Waa thia the only warning recdved by 
Achillea ? 

No. "When he mounted his chariot, and bade 
hia immortal steeds bring him bock safe from the 
battle-field, the horse Xanthos bowed his head, 
and told him that his life was nearly done. 

(593) What efiFect had tiiie reappearance of 
Achillea ? 

At the glance of his eye and the sound of his 
voice, the Trojans were filled with fear, and they 
trembled as the Myrmidons, the followers of 
Achillea, rushed to the battle like wolves with 
blood-red jaws greedy for the cami^e.' 

(594) What was the issue of the fight? 

After fighting bravely. Hector fell, pierced 
with the tmerring lance of Achilles, who trampled 
on his body, and having tied it to his chariot, 
draped it furiously along the ground, until none 
could have recognised in the mai^led features the 
beautiful face of Hector. 

(595) Did this appease the wrath of AchillesP 
' ' Adullens,' Theboi and Argos, p. 238. 
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No. The death of Hector, and the restoration 
of Briaeis, pure as when she had been taken away, 
would not satisfy him. His vow must he fulfilled, 
and the blood of twelve Trojan youths ran red 
on the altar of Bacrifice in the funeral games of 
Patroclos. 

(596) What became of the body of Hector? 
His father, the £^ed Priam, guided by Hermes, 

came to Achilles, and embracing his knees, prayed 
for the body of his child, over which Phcebus 
Apollo had spread his golden shield to keep away 
all unseemly things. So the body of Hector was 
borne back to Illon, where his wife Andromache 
bitterly bemoaned her loas, and all the Trojans 
wept for him who had fought for them so bravely. 

(597) What is the sequel of the story? 

At this point the poem called the Iliad comes 
to an end ; but from the Odyssey we learn that 
Achilles was slain by Paris and Phcebus Apoilo at 
the Skaian or western gates, and that Thetis with 
her sea-nymphs, rose from the water, and wrapped 
his body in shining robes, and after many days 
the Acbaians placed it on the funeral pile. His 
ashes were laid in a golden um wrought by 
Hepha^tus, and over it a great cairn was raised, 
that men might see it afar off as they sailed on 
the broad Hellespontos. 

Civ.MnGooglc 
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(598) What does the name ' broad ' applied to 
the Hellespont show ub ? 

That the Hellespontos of the Iliad is not the 
narrow strait between Seatos and Abjdos, but the 
name of a wide sea, so called probably from a 
people named Helli or Selli, who lived on its 
shores, or crossed it in their migration from the 
east to the west. 

(599) Was the death of Achilles the end of the 
war? 

N'o. The Achaians had still to fight on until 
the tenth year was completed. They then took 
IlioD and burnt it, and Priam and his people were 
slain. Paris himself, smitten with the poisoned 
arrows of Phitoctetes, fled to Ida, where, as he 
lay dying, (Enone appeared before him, beautiful 
and loving as ever. But though her love might 
soothe him, it could riot heal a wound made by 
the weapons of Heracles. So Paris died on Ida, 
and CEnone also died upon his funeral pile. 

(600) What is this wonderful siege of Troy ? 
It is * a repetition of the daily siege of the 

east by the solar powers that every evening are 
robbed of their brightest treasures in the west' 

(601) What is the treasure stolen in the 
Iliad? 

Helen, whose name is the same as the Indian 
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Sarama, the dawn, from wbich the name Hermeias 
or Hermes is likewise derived. 

(602) Is the name of Paris also found in the 
old Sanskrit poems F 

Yes ; he ia there called Paiji, the deceiver, who, 
when Sarama comes seeking the cows of Indra, 
beseeches her to remain with him. This Sarama 
refuses, but she accepts from him a drink of 
milk; this passing disobedience of Sarama to 
the commands given to her is the germ of that 
unfaithfulness of Helen, which causes the Trojan 
war. 

(603) Are any other names common to the 
Greek and Indian legends ? 

Yes. Achilles is the solar hero Aharyu; while 
Briseis, who is one of the first captives taken by 
the Achaians, is the offspring of Brisaya, conquered 
by the bright powers, in the Veda, before they can 
recover the treasures stolen by Pani. 

(604) What is especially remarkable in this 
tale of the Trojan war ? 

The blending of different ideas. For, as stealing 
Helen from the western Sparta, or as abetting in 
tbis theft, Paris and all the Trojans represent the 
dark powers of night who steal away the beautiful 
twilight from the western sky. But in the lives 
of many of the Trojan chiefs, as in that of Paris 
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himself, we have a repetition of the life of 
Meleagros, Sigurd, and other solar heroes. 

(605) In what reBpecta do they resemble each 
other ? 

Ab Heracles ia compelled to serve Eurystheus, 
and Perseus has to do the bidding of Folydectes, 
BO Achilles declares that he fights in no quarrel of 
his own, and that all the spoils won by his spear 
go to Aganiemnon and his allies. Like Phcebus, 
Perseus, Theseus and others, he has an unerring 
spear, and his eword slays all on whom it falls. 
He loves Briseis, but is soon parted from her, aa 
Sigurd is parted from Brynhild. 

(606) What is the vow of Achilles when Brlseia 
is taken from him P 

Achilles swears to help the AchEuann no longer : 
in other words, the sun hides his face behind the 
dark cloud ; and as the golden rays are no longer 
Been when the face of the sun is hidden, so the 
Myrmidons no longer appear on the battle-field 
when their chief hangs up his spear and shield 
within his tent. 

(607) Why are the Myrmidons compared to 
wolves ? 

For the same reason which suggested the idea 
that Lycaon and his sons were changed into 
wolves. The Greek word Lukoi, wolves, is the 
same in sound with Leukoi, brilliant; and as the 
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rays of the eun would be called Leutoi, so, when 
the meaning of the phrase had been in part for- 
gotten, the Myrmidona, who are eimply the sun's 
rays, were compared to wolves, with gleaming 
eyes and blood-red jawa. 

(608) .What is Patroclos? 

A feeble reflesioa of the splendour of Achilles, 
and standing to him precisely in the relation of 
Phaethon to Helios, or of Telemachns to Odys- 
seus. 

(609) How is this shown ? 

As Phaethon must not whip the horses of He- 
lios, so Patroclos must not drive the horses of 
Achilles on any other path than that which has 
been pointed out to him. Both disobey, and both 
are slain. 

(610) What is the struggle which follows the 
death of Patroclos ? 

The battle which the clouds fight over the sun, 
whose light they have for a time put out. 

(611) What is the vengeance of Achilles? 

The victory of the sun, when, at the end of a 
stormy day, he comes forth from the mists, and 
tramples oa the clouds which have veiled his 
splendours. The streams of human blood poured 
on the altar of sacrifice are the torn and crimsoned 
clouds which stream up into the purple heaven 
at eventide. 
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(612) Why is the body of Patrocloa preserved 
from corruptioQ ? 

Because, although Heracles may die in the 
arms of lolS, the tale always speaks of them as 
conquerors in the end over the powers which seenr 
to subdue them; and hence Thetia assures 
Achilles, that, even if Patrocloa lay unburied for 
a year, his face should wear at its cloae a more 
glorious and touching beauty. 

(613) What is the restoration of Briseis? 

It is the return of lol^ to Heracles, of CEnone 
to Paris, and of Brynhild to Sigurd. 

(614) What is the conflict which precedes the 
death of Hector ? 

The mighty battle of the vapours and the sun, 
who seems to trample on the darkness, just as 
Achilles tramples on the body of Hector : and as 
this victory of the sun is gained just as he is 
sinking into the sea, so the death of Achilles ia 
said to follow very soon after that of Hector. 

(613) On the death of Achilles, the Trojans and 
Achaians are said to fight furiously over his body. 
Why is this? 

Because the idea which suggested this story is 
that of a stormy evening, when the clouds seem to 
fight over the dead aun. 

(616) What have we to learn from all this? 
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That the chief incidents of the atory, and 
even the main featnrea in the character of the 
chief heroes, were handed down ready-made for 
the Homeric poeta. They might leave out this 
or that incident, but they were not free to 
alter the character of any. Thus they must 
describe Achilles as fighting in a quarrel which 
waa not hie own, — as robbed of Briseis, — as 
furious with rage and grief at her loss, — as 
hiding himself in his tent, — aa sending out Patro- 
clos instead of appearing himself in the battle- 
field, — as shedding the blood of human victims 
near the funeral pile of his friend, — and aa dying 
early after hia bright but troubled career. 

("617) Does this fact explain anything further? 

It explains the whole character of Achilles, 
which, regarded as that of an Achaian chief, is 
untrue, not only to their national character, but 
to human nature.' His character, as drawn in 
the Hiad, is not only not Achaian, it is inhuman. 
There is no evidence that Achaian chiefs visited 
on the innocent the wrong doings of the guilty ; 
that they had no sense of duty, and no sympathy 
for the sufferings of those who had never injured 
them ; that they offered human sacrifices, or 
that they mangled the corpses of brave enemies 
■ Thebes and Argoi, p. 91. 
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vhom they had slain. £ut, although we hare 
no evidence that Achaian chiefs ever did such 
things, such stories could not fail to spring; up 
when phraeee which had at first denoted only the 
varying action of the sun were regarded «b rela- 
ting the deeds of human beings. 



THE RETUBN OF THE HEBOES FROM 
TEOY. 

(618) What is the return of the heroes from, 
Troy? 

An event answering precisely to the return of 
JasoD and his comrades from Colchis. These 
bring back the golden fieece, ae Menelaiis returns 
with Heleu to Sparta. 

(619) Are these legends uniform and consistent? 

Only so far as they represent the heroes return- 
ing from the east to the west. Otherwise the 
incidents, and the names of persons and places, 
are changed almost at will. The tombs of 
Odysseus, ^neas, and many others, were shown in 
many and different places, for it was as easy to 
take them to one country as to another. 
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(620) Who 18 the most important of these 
retuming chieftaiaB ? 

Odysseus, the tale of whose wanderings is given 
in the Odyssey, and whose story exactly reproduces 
that of Heracles and Perseus. 

(62 1 ) 'Why should this be so ? 

Because the return from Troy to Achaia repre- 
sents the journey of the day from the east to the 
west. 

(622) How can this be shown? 

As Indra soon loses sight of Dahaoa, as CEdipua 
in his infancy is parted from locaste, as Sigurd 
has to leaveBrynhild almost as soon as he wins her, 
as Orpheus is parted from Eurydice, and Achilles 
from Bripeis, so Odysseus soon after wedding 
Penelope has to leave her, in order to go to the 
Trojan war ; and when Helen is won back from 
Paris, he journeys again, like the sun, from the 
east to his home in the west. 

(623) What is the character of bis journey ? 
It is full of strange changes of happiness and 

misery, of successes and reverses, ending in com- 
plete victory, as the lights and shadows of a 
stormy and gloomy day are often scattered by the 
sun, whose glory they have so long hidden. 

(624) What do we gather from this? 

That Odysseus is a counterpart of Achilles, 
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whoBe career is repeat«d eubstantialty in that 
of the chief of Ithaca, the main difiference being 
that Achillea is as the sun in his strength, while 
the character of Odysseus is that of Phcebus, 
AsklepioB, lamos and Medea, the possessors of a 
marvellous and superhnman wisdom. 

(625) What is the leading idea in the mind of 
Odysseus ? 

An intense desire and yearning to be united 
again with his wife, whom he left long ago in the 
bloom of her youthful beauty. Thus, although as 
he journeys homewards he is often tempted to 
tarry in his course, he cannot be made to give up 
his purpose. 

(626) Why is this ? 

Because Helios or the Sun cannot turn aside 
from the coarse marked out for him, whether in 
his daily or bis yearly round. 

(627) What were the first dangers encountered 
by Odysseus on his return to Ithaca f 

Hia first conflict was with a people called 
Kikones (Oicones), of Ismarus, who destroyed six 
men out of every ship in his fleet. Thence he 
came to the land of the Lotophagi, who spend their 
life in a delicious dream, eatii^ the fruit of the 
lotos, which makes all who taste it forget their 
homes. Here Odysseus had to bind some of hia 
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men, who disobeyed his warning not to touch 
the fruit, and to drag them away to their ships. 
A terrible storm next carried him to the land of 
the Cyclopes, giants with a single eye in the midst 
of their foreheads. 

(628) What was his adventure in this region? 
With several of his companions, Odysseus 

entered a cave in which were stored up large 
supplies of milk and cheese; but before they 
could make their escape, the Cyclops Polyphemus, 
son of Poseidon, entered and shut the entrance 
with a great rock which they could not move. 
The fire which he lit showed the forms of Odys- 
seus and his men, two of whom Polyphemus 
cooked and devoured. After some more had 
been thus eaten, Odyeseus and his men blinded 
the Cyclops by thrusting a burning fir pole into 
his eye ; and then tying his men under the rams 
of the Cyclops, he made his escape with them 
when Polyphemus opened the door of the cave.' 

(629) How did he escape the other giants ? 
When Polyphemus asked his name, Odysseus 

told him that it was Outis, or Nobody. Hence when 
the other Cyclopes came to ask Polyphemus why 
he roared so loud, he told them that Nobody was 

' ' OdyflBBM and Polyphemns,' Tales ftom Greek Mjlhology, 
p. 47. 
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doing him harm, and they, tbioking that there 
was nothing the matter, went away to their own 
homes. 

(630) What was his next adventure ? 

Having escaped with difficulty from the canni- 
bal LEestrygoniana, he came to Ms:a., where the 
lady Kirke (Circe) turned many of his men into 
swine, but was compelled to restore tbem to their 
human shape by Odysseus, who bad received from 
Hermes a herb which made the charms of Kiike 
powerless.' 

(631) Were his dangers now ended ? 

Mo. Kirke warned him i^ainst greater perils 
from the Seirens, who sate in their cool green 
caves, enticing the passing mariners to come and 
rest and forget all their toil and trouble.* They 
who jaelded to the spell of their sweet music were 
dashed to pieces on the rocks. Odysseus there- 
fore stuEFed his sailors' ears with wax, but aa he 
wished to hear their song, he had himself bound 
tightly to the maat; and thus he was carried 
safely past the danger, although be struggled hard 
to get free, as the echoes of their lulling mu^c 
rose softly through the hot and breathless air. 
After this he lost many men, who were devoured 

' ■ Odysseus tuid Ciice,' Tales fmn Greek Uyttaology, p. 60. 
* ' OdyBseua and the Seirens,' ib. p. SB. 
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by tlie two monsters Skylla (Scylla) aad Cbarybdis, 
who sucked them down in their horrid whirlpools. 
The rest were lost in a Btorm after they ha8 slain 
some of the cattle of Helios, whom Phaethusa 
and Larapetie, the bright and glistening daughters 
of the early Morning tended in Thrinakia;' and 
Odysseus, after tossing about for hours on the 
heaving sea, was thrown half dead on the shore of 
Ogygia. Here the beautiful Calypso* tended him 
lovingly in her cave, and kept him there seven 
years, although be longed once again to be at 
home. At length Hermes commanded her to let 
him go, and she then helped him to build a raft 
which carried him some way across the sea ; but 
another storm washed him off, and he was 
thrown bleeding and senseless on the shore of 
Phteakia. 

(632) What nest happened to him? 

On coming to himself he heard the merry voices 
of girls who were playing on the beach while the 
clothes which they washed were drying. They 
were maidens who had come with Nausicaa, the 
beautiful daughter of king Alkinoiis and his wife 
AretS. Guided by her, Odysseus came to her 
father's palace, which stood in a glorious garden 

' 'The Cattle ot Helios,' Gcda nnd Heroee, p. 264. 
' ' OdjBaeufl and CaJjpso,' ibid, p, 265. 
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where the leaves never faded and the fruits glis- 
tened on the branches the whole year round. But 
more lovely than all was Nausicaa in her gentleness 
and purity.* Here Odysseus was kindly tended, 
and the king offered him his daughter as a wife ; 
but Odysseus had only one longing, which was 
once more to see Penelope after his long absence 
of twenty years, and so he was brought in a Phsea- 
kian ship to the shore of Ithaca, where he landed 
alone and in disguise. 

(633) In what state did he find his bon^e? 

He learned from his swineherd Eum^eus that 
his father Laertes was living in squabd misery ; 
that a crowd of chiefs who came as suitors to 
Penelope had taken up their abode in his house, 
where some of his servants were in league with 
them to devour his substance; and that Penelope, 
having promised to give them an answer when 
her web was finished, put them o£f continually by 
undoing at night that portion of the web which 
she had woven during the day. 

(634) How did Odysseus act? 

He entered his own hall disguised as a beggar, 

and when provoked by some of the suitors, he 

challenged them to stretch a bow which hung upon 

the wall. This was the bow of Odysseus, which 

^ "• OdjaaeuB and Nausicaa,' Tales from Greek Mjthology, p. 76. 
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be aJoDe was able to stretch. Thus tbey strove 
in vain to bend it, but when tbe be^ar put forth 
his hand to seize it, tbe thunder of Zeus waa 
heard in the beaven, and the suitors began to 
fall beneath the unerring arrows ; but Telema- 
chus had left the chamber-door ajar, and many 
of tbe chiefs, seizing the weapons which tbey 
found there, pressed hard upon Odysseus. Odys- 
aeus himself they could not hurt, hut Tele- 
machus waa wounded, though not mortally like 
Patroclos. At this crisis Athena came to his aid, 
and scared tbem with her dazzUng ^gis. The 
corpses of the suitors were thrust away like refuse ; 
but on tbe body of Melantbios, the son of Dolios, 
Odysseus wreaked bis full rage, as Achillea 
trampled on tiie body of Hector. Lastly, he 
summoned all the women who had abetted the 
snitors, and hung tbem up on a beam across his 
great halt. He was then united again with Pene- 
lope, for whom he had made the beautiful bridal 
chamber long years ago, and here he rested in 
after the great daugbt«r. 

(635) What other story does this tale closely 
resemble ? 

It is tbe counterpart of the vengeance of Achil- 
leus. In both an excessive revenge is taken for a 
comparatively slight wrong. Indeed, in the case 
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of Odysseus, the wrong was confined to the intru- 
sion of the suitors into his house. 

(636) Is the character of Odysseus true to that 
of the Achaians or historical Greel^ ? 

We have no evidence whatever for tbiakingthat 
it was. It may be more justly called not only not 
Achaian but inhuman. Odysseus uses poisoned 
arrows, be shoots a man behind hia back and with- 
out warning, he tells lies whenever it suits his 
purpose to do so, he slays a whole band of chief- 
tains who bad done him no great injury, and then 
Langs up ' Hke sparrows on a string ' a crowd of 
women, simply, because they bad not resisted the 
demands of the suitors.' 

(637) Vilia.t have we to learn from this? 
That only mischief can follow if we wilt insist 

oa regarding as a human model a being whose 
story bas grown up from the phrases which lie at 
the root of the story of Achilles. 

(638) Is the parallel between the two stories a 
close one ? 

It may be traced down to the minutest parti- 
culars. Both have weapons which they alone can 
wield, both are aided by Atbena, both have in 
Patroclos and Telemachus a faint reflexion of 
their own strength, both make a vow to exact a 
■ Tbebos and Aigoa, p. 99. 
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deadly vengeance, both trample od and disfigure 
liieir slaughtered enemy; both are nearly over- 
powered at one part of the struggle, and both 
have a time of quietness and rest after the fearful 
conflict. . 

(639) Who is Penelope and what is her web ? 
Penelope is the weaver, like Helios in the story 

of Medea; but her web, although often begun, can- 
not be finished until Odysseus returns, because 
the web of morning clouds reappears only at 
sundown. 

(640) What is the meaning of the name 
Odysseus? 

When his old nurse Eurycleia recognises him in 
the bath by the mark left on his leg by the bite 
of a boar in his early youth, she tells him that he 
received his name Odysseus, to express the hatred 
generally felt for his grandfather Autolycus. 

(641 ) Is this interpretation correct ? 

The name may possibly be connected with a 
Greek verb (oduasomai,) meaning to be angry; 
but the way of accounting for it is worth nothing. 
The Dames explain themselves. Eurycleia, like 
Euryanassa, Europa, and many others, is simply 
a name for the dawn, who is the nurse of the sun ; 
and the boar's wound is repeated exactly in the 
story of Adocifl. The name Autolycus, again, 
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like that of Lycaon, denotes simply light, while 
Odysseus is the angry sun, who hides himself 
behind the thick clouds. Thus disguised, he ap- 
proaches his home, the darkness being greatest 
just before the beginning of the last strife. 

(642) Do any other names in the story explain 
themselves ? 

Many, if not most of them, do. Thus Odysseus 
has a dog Argus (the white or shining), the 
same hound, in fact, which appears by the side of 
Artemis, in the legend of Procris. The servants 
who aid the suitors, have such names as Melan- 
thius and Melantho, the Hack, the children of 
Dolios, the treaeheroue darkness; and the name 
of Telemachus, like those of Telephos and 
Telephassa, represents the far-shooting light of 
Phtebus Hecaergos. 

(643) What do we learn generally from such 
resemblances P 

That the phrases which described the infinitely 
various aspects of the outer world furnished in- 
exhaustible materials for legends which could be 
expanded into splendid epic poems. The Ho- 
meric poets worked with marvellous success on 
these materials, which also furnished the frame- 
work for the great epic poems of other countries, 
— this fact being proved by the astonishing co- 
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incidencea, in minute incidents, as well as in 
names and characters, between the Iliad and Odys- 
sej, the Lay of the Nibelungs, and the Persian 
epic of FirduBi. 

(644) Are any historical facts mixed up with 
these tales of Paria, Helen, Achilles, and Odys- 
seus? 

We are not justified in thinking so. We know 
that most of the incidents belonging to these 
stories never could have taken place: we know 
that Aphrodite and Athena never mingled in 
battles with mortal men, and that the armour of 
no Achaian chief was ever forged on the anvil of 
Hephffistus. We may, if we please, strike out all 
the marvellous events in the story, and make up 
the account of a war, without Thetis and Helen, 
or Sarpedon and Memnon, or Xanthos and 
Balios : we shall then have (as in the preface of 
Thucydides) the account of something which may 
have taken place, but which we have no warrant 
whatever for regarding as hiatoricaJ fact. The 
names and incidents of the myth belong to the 
beautiful cloud-land 

■Whers Dion, like a mist, roie into towsra,' 
and it is labour lost to search in Europe or Asia, 
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for the Fhaenicia, Ortygia, Lycia, Phieakia, Delos, 
Thrinakia, Arcadia, and Ethiopia, where Helios 
journeys in storm and calm, in splendour or in 
gloom, along the blue seas of heaven. 



INIUBITANTS OF THE GREEK MYTHICAL 
WORLD. 

(645) Do the names already mentioned com- 
plete the list of beings noticed in the mythology 
of the Greeks? 

No. In addition to the Olympian gods, and 
the dynastic heroes of the Greek cities, there are 
very many names, some of which may be classed 
together, but which cannot be awd to have any 
mythical history. Many of these are simply 
objects in the natural world, regarded aa having 
the consciousneaa of human beings. 

(646) Mention some beings of this kind ? 

The Hamadryads, nymphs who were supposed 
to live and die with the trees to which Uiey were 
attached; and the Oreads, or nymphs of the 
mountains. 

(647) Who were the Hyades? 
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Daughters of Atlas and ^thra, who is also 
mother of Theseus. They wept themaelvea to 
death, it is said, and form a cluster of stare 
which betoken rain. 

(648) Who were the Heliades ? 

Daughters of Helios, who wept tears of amber 
on the death of their brother Pbaethon. 

(649) Who were the Gigantee, or giants ? 

In the Homeric poems, they are the Cyclopes 
who dwell in Thrinakia; in Hesiod, they are 
beings produced by the blood of Ouranos (heaven) 
falling on G^ (the earth). They answer to the 
Trolls, or finest giants of northern mythology. 

(650) Who were the Aloadaa ? 

Two giants, named Otos and Ephialtea, sons 
of Poseidon, were so called (from aide, a thresh- 
ing-Qoor), as possessing the strength of millstones. 

(651) What were the Moliones ? 

This name, meaning the Grinders, was given to 
Enrytus and Actor, sons of Poseidon. In charac- 
ter, they answer to the Thor Miolnir of Norse 
mythology. 

(652) Who was Boreas ? 

The son of Astrseus and Eos, commonly known 
as the god of the north wind. His wife was 
Oreithyia, daughter of Erechtheus and sister of 
Procris. 
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(653) What was Erebus? 

The ofispring of Chaos, who dwelt in the gloomj' 
space through which the eouls passed to Hades. 

(654) Who is Enyo ? 

lu the thet^ony of Heeiod, she is one of the 
G-raisB. By others she is described as a goddess 
who accompanies Ares and delights in havoc aad 
hloodshed. Ares himself is sometimes called 
Enyalios. 

(655) ^T]o were the Harpies ? 

They are the storm winds, described in He- 
siod as the beautiful daughters of Tbaumas and 
Electra, but represented as loathsome beings in 
Virgil. 

(656) Who are the Muses ? 

Croddesses of music, poetry, art and science. 
They seem at first to have been three in number, 
and afterwards to have been increased to nine. 
They were also called Pierides, from Pieria, near 
Olympus; but another legend says, that the Pier- 
ides were daughters of Pieros, king of Emathia, 
who, entering into a contest with the Muaea, were 
beatte by them and changed into birds. The 
names of the nine muses are, Cleio {the pro- 
daiTner), Euterpe {the charmer), Erato (the 
lovely), Thaleia (the joyous), Melpomene (the 
emger), Terpsichore {the enjoyer of dancea)^ 
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Polymoia ((Ac lover of songs), Urania (the 
heavenly), and Calliope {the beautiful voiced). 

(657) Who was Orion? 

A great hunter, loved by Artemis and Eos, and 
placed after his death among the stars. 

(658) What is Pallas ? 

A name given to Athena, probably as being the 
virgin goddess. 

(659) Who was Pan? 

A deity who presided over flocks and herds, 
said by some to be a son of Hermes, bom in 
Arcadia. He ifl represented with the head and 
breast of a man, and the lower parts of a goat, 
He is said to have journeyed through India with 
BionysuB, and, being once surrounded by enemies, 
to have been rescued by the shoutings of his men 
who thus scared them away. Hence the word 
panic to denote any sudden and vagae terror. 

(660) Who are the Pleiades ? 

Seven daughters of Atlas and jEthra who wept 
themselves to death for the loss of their sisters, 
the Hyades. 

(661) Who was Eros? 

The god of love. In Hesiod, he is one of the 
primitive powers, along with Chaos, Gaia and 
Tartarus. Later poets call him a son of Hermes, 
or of Ares, and of Artemis or Aphrodite. 
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(662J "Who waa Proteua ? 

In the Odyasey, he is an old man who teads 
the seals of Poseidon, and rises at midday from 
the sea to sleep upon the shore. He had the 
power of changing himself into any form, like the 
' farmer Weathersky ' of the Norse tales. 

(663) Who was Priapus? 

He is called a son of Dionysus and Aphrodite, 
and was worshipped as the cause of fertility to 
fruits and flocks. 

(664) What was Psyche ? 

The word denotes tiie breath of living things ; 
but, in the story of Eros and Psyche,8he is amaldea 
who thinks that she is married to ^ monster, 
and who, taking a lamp to look at him, finds that 
he is beautiful, hut a drop of oil falling from the 
lamp awakens Eros, who vanishes away. After 
years of sorrow and trouble Psyche is united to 
him again. The story ia in part the same as that 
of Beauty and the Beast, and many other forms 
of it are given in Grimm's Household Tales. 

(665) Who was Zagreoa? 

Zagreos seems to be a name for Dionysus. He 
is described as the homed child of Zeua and 
Persephone. 

(666) ^Tio was Heaperua? 

The god of the western heaven and father of the 
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Hesperides, who, with the dr^on Ladon, guarded 
the golden apples of Hera. 

(667) Who were Castor and Polydeukea? ■ 
They are called the two Dioscflri, or sons of 

Zeus. In the Iliad and Odysaey they are brothers 
of Helen ; but many other accounts are given of 
their patentage. By the Latins Polydeukea was 
called Pollux. 

(668) Who were the Cabeiri ? 

Mystic deities, said by some to be children of 
HepbEBStus and Cabeira, daughter of Proteus. 

(669) Who were the Corybantea and Dactyli? 

Beings, seemingly, of the same kind as the Ca- 
beiri. The Corybantes are spoken of as sons of 
Apollo. The Phrygian priests of Cybele were 
called Dactyli. 

(670) Who was Cybele, or Kybebe? 

She is supposed to have been, originally, the 
Phrygian goddess of the earth. The G-reeks 
identified her with fihea, and the Latins with 
Ops. 

(671) Who was Hebe? 

The goddess of youth, answering to the Latin 
Juventas. 

(672) Who was Hymen ? 

A Greek god of marriage, by some called a eon 
of Apollo. 
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(673) Who was Iris ? 

In the Homeric mythology Iris is, like Hermes, 
a messenger of the gods. In Hesiod she is a 
sister of the Harpies. According to others, she 
was the wife of Zephyrus (the west wind), and 
mother of Eos (the morning). 

(674) Who was Morpheus ? 

The shaper of dreams. He is called a son of 
Hupnos, sle&p. 

(675) Who was Ganymedes? 

He is descrihed, in the Homeric mythology, as 
a beautiful Trojan youth, who was taken to be 
the cupbearer of Zeus on Olympus. 

(676) Who was Laoooon ? 

A priest of Apollo, who tried to dissuade the 
Trojans from admitting the wooden horse within 
the walla of Troy. Athena therefore sent two 
serpents who crushed him and his sons within 
their monstrous folds. 

(677) Who was Silenus? 

An attendant of Dionysus, and leader of the 
Satyrs, beings who, like Pan, are represented as 
having human heads, arms acd breasts, with the 
lower parts of goats. 

(678) Who was Charon ? 

The ferryman who conducted the souls of the 
dead across the Stygian lake to the judgment-seat 
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of Minos, Ehadamanthus, and Ma.ena. He is called 
a SOD of Erebus. 

(67-'*) Name the rivers of Hades. 

Acheron, Kokutos (Cocytus), Styx, Phlegethon 
ot Fyri phlegethon, and Lethe. 

(680) What is the meaning of these names ? 
Acheron {like Achelous, Axius, Axe, Exe, Usk 

and very many others) meana only water. Kokutos 
is the river of groans and tears; Styx is the 
hateful stream ; Phlegethon or Pyriphlegethon 
the river of &re; and Lethe belongs, like Leto, 
and Leda the mother of the Dioscuri, to the 
land of LatmoB, or forgetfulness and death. 

(681) Who was Kekrops or Cecrops ? 

The mythical founder of Athens, who is de- 
scribed as an autochthon, or indigenotis hero, the 
upper part of his body being human, and the 
lower parts those of a dragon. Herse, the dew, is 
assigned to him as a daughter. He is, in short, 
the counterpart of Erechtheus. The fancies of a 
comparatively late age brought him from Sais in 
Egypt ; but there is nothing in the Greek mytho- 
logy which points to any connection with that 
country during the mythopoeic (or myth-making) 
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LATIN MYTHOLOGY. 

(682) UOBS the mythology of the Latins and 
Eomaiis correspond to that of the Greeks ? 

The so-called Latin mythology of the age of 
Virgil and Horace is a mere copy of the Greek, 
and, therefore, can scarcely be regarded as Latin 
at all. 

(683 ) Waa there, then, a Latin mythology which 
was not borrowed in this way? 

Yes. Before the Latin tribes had any inter- 
course with the Greeks, they had their own deities 
and supernatural beings, whose character attests 
the worship of a people employed chiefly in tilling 
the earth. These deities had their names, with 
certain ijualities or dispositions attached to them ; 
hut few or no stories were told about them, and 
hence, when they were thrown with Greek settlers, 
they were tempted first to identify the Latin 
gods with those of the Greeks, and then to transfer 
to the Latin deities all the legends which the 
Greeks related of their own mythical beings. 



(684) In BO doing did tbey introduce any new 
features ? 

Very rarely. They were generally content with 
assigning all the Greek legends to Latin gods, 
with which, in most cases, they had neither names 
nor qualities in common -, and thus the stories 
told of Hermes were related also of Mercury. 
But in one or two instances the character of the 
Greek deity ia altered for the worse. Thus, a^ 
the lovely Saranyu, or dawn, of India, became 
the dark and stern Erinya of the Greeks, so 
the Harpies who, in the Hesiodio poems, are the 
beautiful daughters of Thaumas and Electra, are, 
in Virgil, foul birds of prey. 



JUPITER. 

(685) "What is Jupiter? 

This name, which corresponds exactly to the 
Zeus-patSr of the Greek and the Dyaus-pitar of 
the Hindu, denotes the Supreme God ; but with 
the earlier Latins no mythical tales were attached 
to it, as in the Greek mythology. 

(686) Did the word still retain with them its 
original meaning of heaven, or sky? 

Yes ; they spoke of being ' under the cool, or 
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clear Jove,' aod his Oscao name Lucerius, or 
Lucesius (akin to Ljkegenes, as a name for 
Phoebua), points to the bright shining firmament. 

(687) Had Jupiter, then, many names? 

He was invoked under different epithets, 
according to the matter for which his aid was 
needed. Thns, as calling down lightning, he was ' 
Jupiter Elicius; as giving rain, Jupiter Pluvius; 
as protecting boundaries, Jupit«F Terminus, the 
Zeus Horios of the Greeks. 

(688) Who was the wife of Jupiter ? 

She is called Juno, a name which would answer 
to a Greek form Zenon, as a feminine. 

(689) Are there any Latin stories about Juno? 
No. Those which are told of her by later poets 

were borrowed from the Greek. 

(690) How was Juno addressed? 

Like Jupiter, by many names. Thus, as queen 
of heaven, she was Juno Regina; as presiding 
over marriage, Juno Jugalis ; and as guarding 
iQoney and treasure, Juno Moneta, a name which 
probably comes from the same root with Minerva, 
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NEPTUNE. 



(691) Who was Neptune? 

The later Romans identified him with the Grreek 
Poseidon, but in character he answers more nearly 
to Nereus. He is the god who dwells on the 
watersj and his name is connected with many 
words which mean to bathe, or siviiTi. 



PLUTO. 

(692) "What is Pluto? 

A Greek name for Hades, as the guardian of 
the hidden treasures of the earth. Another name 
given to him by the Latins was Dis, which was 
regarded as a shortened form of Dives, rich; 
but this name ia probably connected with Deus, 
Divus, the Greek Theos, and the Indian Dyaus. 
The name of his wife, Proserpina, is only another 
form of the Greek Persephone. 



in Google 
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VESTA. 



(693) Who is Vesta? 

A deity, -who in name, as well as in character, 
answers precisely to the Greek Hestia. This 
goddess is probably part of the common inherit- 
ance brought by the ancestors of the Greek and 
LatiD tribes from the borne where they had once 
dwelt together. 



CERES. 

(694) What is Ceres? 

A name applied to the Earth, as the producer 
of fruits. Hence she was identified with the 
Greek Demeter. The word has been regarded by 
some as meaning the maker ; others see in it only 
another form of the Greek Cora, or Kor6 (the 
maiden), a name of Persephong. It is probably 
derived from the same root which yields the 
Sanskrit iarad, autumn (viz. «fi or sri, to cook, 
to ripen). 



MINERVA. 

(695) What is the meaning of the name 
Minerva ? 
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-Like the Latin m&na, the Greek m4nos, and 
the English mind, it denotes thought or wisdom ; 
it is also connected with the Latin Mane, the 
morning, and Matuta, the dawn. Hence the 
idea of Minerva is far higher than that of the 
Greek Athena, with whom she was identi&ed. 

(696) Is the germ of this idea found in any 
other mythology ? 

Yes, In the Vedic hymns the dawn is spoken 
of as waking every mortal to walk about, and 
receiving praise from every thinker. As such, she- 
la strictly the Moneta, a name which the Bomans 
applied to Juno. 



(697) What is Mars? 

The Latin god of war; but although he was 
identified with the Greek Arfis, and although the 
names belong to the same root, yet the idea of the 
Latin Mars Is far the higher and more dignified 
of the two. 

(698) Are there any other forms of this name? 
Yes. By the Oscans and Sabiues he was called 

Mamers; and the Boman form Mars is ft oon- 
traction of Mavors or Mavers. 
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(699) Are any legends related of this god ? 
He is epoken of as the father of Bomulus and 

Bemus, the mythical founders of Borne. 

(700) What were Eomulus and Remus ? 
Twin sons of the vestal Ilia ; but the two names 

are different forms of the same word. The stories 
about these brothers agree closely with those which 
are related of <EdipU8, Telephus, and other 
heroes. 

(701) Is there, (hen, nothing historical in the 
story of Romulus ? 

We have no reason for thinking otherwise. He 
is simply the Eponjmus of Rome, in other words, 
a being invented to account for the name of a 
city, just as Pelasgus, Lelex, Sparta, Or- 
chomenoa, and a host of others were invented by 
the Greeks. Like Heracles and other heroes, he 
vanishes away in a storm of thunder and light- 
ning; and thenceforth he is said to have been 
worshipped under the name Quirinus. 



VENUa 

(702) What is Venus? 

The Latin goddess of beauty and love, to whom 
were transferred all the stories told of the Greek 
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Aphrodite. As the latter waa said to be mother 
of ^neaa, the ancestor of Romulus, so Venus was 
supposed to be the special protector of the Eoman 
state. 

(703) What ia the origin of the name ? 

It comes from a root which signifies favour; 
and ia found in the Latin word verda, grace or 
pardon, aa well as in venerate and winsome. 



VULCAM. 

(704) What is Vulcan? 

The Latin god of fire, who was identified with 
the Greek Hephaestus. Hence he is called the 
husband of Venus. The name is akin to the 
Sanskrit ulkd, a firehrand, a meteor. 



APOLLO. 

(705) Is Apollo or Phoebus Apollo a Latin god ? 

No. The name is borrowed from the Greeks, 
and all that is related of him is Greek also. Thus 
the name of his mother Latona is only a Latin 
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form of the Greek Leto, which again is only 
another form of the name of Leda, the mother of 
the Dioscuri. The idea of the god of light is 
expressed in the word Lucerius, or Lucesius, the 
old Oscan name for Jupiter. 



DIANA AND JANUS. 



(706) What is Diana ? 

The feminine form of the name Dianus, or 
Janus, which, again, is akin to Juno, the Greek 
Zeus, and the Sanskrit Dyaus, the sky. She was 
identified with the Greek Artemis, and ia, there- 
fore, called a sister of Apollo. 

(707) What ia Janua or Dianus ? 

By the Eomans he was represented as having 
two faces, which looked opposite ways — a notion 
which arose from their mistakenly connecting the 
word with dis, duo, two, words denoting division. 
The gate of Janus at Rome was kept open in 
time of war and shut in time of peace ; and it 
is said to h&ve been closed only six times in eight 
hundred years. 
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MERCURY. 

(708) Who was Mercury ? 

A Latin god of traffic and gain, from merx, 
commerce. He -was identified -with the Greek 
Hermes, to whom he bears no resemblance ; and 
the Eomaa Fetials, or heralds, refused to allow 
that they were both the same god. 



.lESCULAPIUS. 

(709) Is jEsculapius & Latin god? 

No. The name, which is another form of 
AsklepioB, is, with the character and mythical his- 
tory of the God, imported bodily from Greek 
mythology. 



BACCHUS. 

(710) Who is Bacchus? 

The same as the Greek god DioDysus, who was 
also called lacchos or Bacchus, perhaps (as some 
have thought), from the cries and shouis with 
which he was worshipped. 
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HEECTLES. 



(711) Who is Hercules? 

As a Latio god he seems to have been con- 
nected with boondaries, or fences, like Jupiter 
Tenninos, the Zeus Horios of the Greeks ; and 
as such, his name was prohably Herclus or Her- 
culus. But the similaritj of the name led the 
HomaoB to identify their Herculus with the Greek 
Heracles. They were further strengthened in 
this conclusion by the fact that a hero, named 
Garanus, or Recaranus, was said to have slain 
a great robber named Cacus, and that this hero 
closely resembled not only Heracles, but Pct- 
seus, Theseus, CEdipua, and all other deatroyetB 
of monsters and evil-doers. 

(712) What is the story of Cacos? 

It is told in many ways ; but the most popular 
version says that when Hercules reached ihe banks 
of the Tiber, Cacus, the three-headed son of 
Vulcan, stole some of his cattle, and, to avoid 
detection, dragged him backwards into his cave. 
But their lowing reached the ears of Hercules, 
who, forcing his way into the robber's den, reco- 
vered not only his cattle, but all the stolen trea- 
sures which had been stored within it. In vain 



Cacus vomited forth smoke and flame upoa his 
enemy, who soon slew him with his unerring darts. 

(713) Can the growth of this story be accounted 
for? 

It is only another form of the many tales which 
recount the conflict of the heaven or the sun with 
the powers of night and darkness. Kectu'aQUS, 
who kills the monster, is like Sancus, whose name 
was also inscribed on the Ara Maxima, or great 
altar, of Hercules, simply Jupiter, — so-called 
as being the maker or creator, the name Eeca- 
ranus being thus, as some have thought, con- 
nected with that of Ceres. 

(714) What then is Cacus ? 

As the three-headed monster, be answers ex- 
actly to the Greek Geryon and Kerberos (Cerbe- 
rus), the Indian Sarvara. As stealing the cows of 
Hercules, he is Viitra, who shuts up the reun 
in the thunder cloud, and who is pierced by the 
lance of Indra. He is again seen in the Panis who 
steal the cows of Indra. The flames which he 
sends forth from his cave are the lightnings which 
precede that downpour of the rain which is signi- 
fied by the recovery of the cows from Cacus. 

(715) What is the origin of the name Cacus? 
By some it has been connected with the Greek 

word kakos, bad. But the length of the first 
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syllable is against tti'" notion. Other forms of 
the name are Kakias and Csculua, vho, in the 
mythology of Pneneste, a town near Borne, was a 
son of Vulcan, and alao a fiame-vomiting robber. 
Now Arifltotle speaks of a wind called Kaikias 
(Caecias) wMch has the power of attracting the 
clouds, and cites the proverb that men draw mis- 
chiefs towards themselves as Kiukias draws the 
clouds. But the clouds are everywhere the cattle 
OF cows of Indra, Helios, Phoebus, and Heracles : 
hence the proverb would become a tale which 
would have its germ in the phrase ' Gecnlua is 
stealing the co^ra of Hercules.' The combat which 
follows is that atru^le of Indra with Vritra, 
which ends with the victory of the powers of 
light. 



SATURN. 

(716) What is Saturn? 

A Latin god, who has been identified with the 
Greek Cronos, with whom he has no features in 
common. The name denotes one who sows seed, 
and Saturn thus answers more nearly to the Greek 
Triptolemus. Win wife. Ops, a goddess of wealth 
or fertility, was, with no better reason, identified 
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with Rhea. Aa Saturn was said to have vanished 
from the earth when hia work was doiie, it was 
thought that the land of Latium received its 
name aa being hia hiding-place. 

(717) What is the origin of the name Latium? 

It is the country of the Latini or Lavini, whose 
name ia identified by Niehuhr (in his History of 
Eome) with that of the Daunii and the Danai, 
who follow Agamemnon to Troy. 



(718) "Who was Aurora ? 

The goddess of morning, identified with the 
Greek Eos, the wife of Tithonos. 

(719) Does the name correspond to any in 
Eastern mythology ? 

It is connected with the Sanskrit Ushas, a 
name for the dawn, from a root which is common 
to the Latin aurum, gold, and urere, to bum. 



AVERNL'S. 

(720) What was Avemus ? 
This name was given to an Italian lake near 
Naples, which was suppoaed to he the entrance to 
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the infernal regions. The Cumeean Sibyl lived in 
a cave near its shores. 

(721) Ib the name a Latin one? 

No, it ia only a Latinized form of the Greek 
Aomos, which denotes a place without birds. 
It was thought that none could fly over it 
owing to the deadly vapours which rose from its 
surface. 



LATIN DEITIES NOT IDENTIFIED WITH 
GKEEK GODS. 

(722) What were the Lares? 

Domestic deities. They seem to have been 
regarded as the souls of deceased ancestors. There 
were Lares not only of families, but of the city, 
the country, the roads. 

(723) Are the Lares connected with any other 
Latin deities ? 

They form part of the class known as Penates, 
or household gods, whose name seems to be 
derived from penue, a store of food. There were 
public as well as private Penates. 

(724) Are the Lares known under any other 
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They are commonly addressed as tbe Manes, a 
general name for the gpirits of the dead. This 
word means * the good ones,' and recurs in the 
name of Maua, an Italian goddess, and in the 
word iwmanis, crueL 

(725) Were they ever described in any other 
way? 

Those spirits which were supposed to be capa- 
ble of injuring the living were called Lemures. 
The spectres of tbe dead generally were named 
Larvae. 

(726) Who were the Palici ? 

Twin deities worshipped in Sicily, of whom 
little more is known than the name, which may 
possibly be connected with that of Pales, a rural 
deity worshipped especially by shepherds. 

(727) What were the Parcffi? 

According to later poeta they are three sisters 
who were identified with the Greek Mterae, 
Clotho, Lachesis, and Atropos. 

(728) What were the Fates? 

The name was used to denote the Parcse. The 
word fatum, fate, means a thing spoken, and 
answers to the Aisa of the Greeks, which is 
the spoken word of Zeus, i.e., Necessity or 
Destiny. 

(729) What were the genii? 
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Superhuman beings, whose life, according to 
the belief of the old Italian races, ceased with 
that of the persons whom they guarded. 

(730) Who were the Dii Indigetes ? 

The Latin title for those mythical heroes of 
the land who after their deaths were ranked 
among the gods. 

(731) What were the Dii Consentes? 

A name (denoting agreement or harmony) 
which in later times was supposed to denote the 
twelve Olympian gods. Originally they consisted 
of six male and six female deities, whose names 
cannot be determined with certainty. 

(732) WhowasBellona? 

The Latin goddess of war (bellum). 

(733) Who was the Bona Dea, or good god- 
dess? 

She ia described as a sister or daughter of 
Faunus, worshipped only by women. She is her- 
self called Fauna; but Fauna and Faunus mean 
simply the favourer, and were rural deities of 
the old Latins. 

(734) Who were the Camense ? 

Deities, whose name, in the form Carmentes 
and CarmeDEe, connects them with carmen, a 
song. Hence they were identified with the Grreek 
muses. 
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(735) Wiio wasEgeria? 

One of the CamenEe, who is said to have 
been the secret counsellor of the mythical king 
Numa. 

(736) ■ft'ho waa Laverna ? 
The patron goddess of thieves, 

(737) Who were Pilumnus, Picumnus, and 
Semo Sancus? 

Filiimnus and Picnmnus were two brothers, 
woreLipped as rural deities. The names are 
mere epithets, Pilumnus being the grinder of 
corn, and Picumnus the tiller of the earth. The 
names Semo Sancus are sometimes taken together 
to denote the same deity. They are really two, 
Sancus being the ratifier of oaths or contracts, 
and Semo the sower of seed. 

(738) Who waa Pomona ? 

The Latin goddess of fruits and fruit trees. She 
is said to have been loved by Silvanus, a deity of 
the woods, by Picus (who, like Picumnus, is the 
tiller of the ground), and by Vertumnus, the god 
of the changing seasons. 

(739) Who was Anna Perenna? 

The giver of plenty in the returning seasons of 
the year. She was identified by late poets with 
Anna, the sister of Dido, the mythical foundresa 
of Carthage. 

p 
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(740) Who was Codbus ? 

A deity of whom little more is known thaa that 
the I'eetival called Coosualia was celebrated in bis 
honour. The name may be connected with that 
of the Coneentes Dii. 

(741) Who are GradiTus and Mulciber? 
Gradirus is a name of Mars, as the strider, 

and Mulciber of Vulcan, as aofieniiig the beat«d 
iron. 

(742) What U Favonius ? 

A name for the west or south-west wind, called 
Zephyros (the Zephyr) by the Greeks. 
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(743) What is the character of Egyptian my- 
thology ? 

Some of the Egyptian myths seem to have ii 
more direct reference to fecta of astronomy than 
may be found generally in Greek mythology ; but 
there is no doubt that, liiie the Greek myths, 
those of the Egyptians had their foundation in 
phrases which described the sights and objects 
of the outward world. 

(744) Is there any connection between the 
Greek and Egyptian systems of mythology 'i 

They grew up quite independently " of eacli 
other; and the mythology of the Homeric and 
Hesiodic poems exhibits no traces of the inHueuce 
of Egyptian thought. But after Egypt had been 
thrown open to Greek commerce, the Greeks (like 
the first English who studied Sanskrit in India,) 
were so impreesed with the grandeur of tht; 
country and the elaborate mysticism of the priest- 
hood, that they were tempted not only to identify 
their own deities with those of Egypt, but to 
fancy that their names, as well as the actionii 
ascribed to them, were derived from Egypt. 
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(745) How did this mystical syHtem of the 
Egyptian priesta grow up? 

It was grafted in the process of ages oq simpler 
myths, which corresponded essentially to the 
phrases which lie at the root of Hindu, Grei^k; 
and Teutonic mythology. Thus the sleep of 
Osiris during the winter, before his reappearance 
in the spring, is the sleep of the fair maiden who 
is waked up by Sigurd, and answers to the im- 
prisonment of Kor^ or Persephone in Hades. 

(746) Who was Ammou ? , 

The god so called by the Greeks (who con- 
nected the name with the sand, amwtoe, with 
which his temple in the Oasia was surrounded), 
is the Egyptian Amen-ra, or Kneph, the ram- 
headed and homed god, who reappears in the 
Orphic ZagreoB. 

(747) What was Anubis? 

A being represented with the head of a dog, or 
jackal, and said to be the companion of Osiris and 
Ms. 

(748) Who were Isia and Osiris? 

Isis is called the wife of Osiris and mother of 
Horns, and seems to have been at first the god- 
dess of the earth, like the Greek DSm^ter. She 
was represented as a woman with the horns of a 
cow. Osiris, her husband or son (for he is re- 
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garded as both), is killed by his brother Set or 
Sethi, a being whose character answers to that of 
the Hindu Yritra ; but after his imprisonment 
beneath the earth, he rises to a new life, and be- 
comes the judge of the dead. His chief sanctuary 
was in the island of Philse. 

(749) Who was Horus ? 

The sou of Isis, represented aa a boy sitting od 
a lotus flower, with a finger in his mouth. His 
name, Har-pi-chruti, Horua the child, was thrown 
into the form of Harpocrates by the Greeks. 

(750) What was Apis ? 

The calf-^od, who was supposed to manifest 
himself from time to time in a bull, which was 
recsognised by certain signs. Ttiis bull was then 
consecrated, and received high worship. It was 
not suffered to live more than twenty-five years, 
and his burial was followed by a general mourn- 
ing, until a new calf with the proper marks was 
discovered. This god the Greeks identified with 
Epaphus, the child of lo. 

(751) What was Serapis? 

It is said to have been a name given to Apis 
after his death and deification. 

(752) What was Neith ? 

A deity represented as covered with a veil, and 
identified by the Greeks (without any reason) 
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with their goddees Athena. She is often associated 
with Phthfth, the pygmy god. 

(753) What was Ea? 

The name under which the bud was worshipped 
by the Egyptians. 

(754) AMiat was the Phoenix ? 

According to the historian Herodotus, it was a 
bird which the Egyptians regarded as the emblem 
of immortality; but Herodotus says nothing of 
the resurrection of the Phcenix from its own 
at^lies, while others, instead of saying that a new 
I'htBiiix Bprung fuU-grown from the funeral pile 
of the old one, spoke of a worm which came out 
from the dead body, and gradually grew into 
(mother Phcenix. 
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(755) What are the Assyrian deities? 
Deities whose names were, for the most part, 

at first mere epithets of the suu, but came in 
course of time to denote different gods. Thus the 
sun was worshipped as Bel or Baal, the Lord, 
and as ^loloch, or the King, these names being 
gradually set apart for separate deities, just as 
Endymion, Hyperion, Apollo, Perseus, all origin- 
ally mere names of Helios (the sun), became at 
length names of different persons. 

(756) ftliere was the sun chiefly worshipped 
as Baal. 

In Babylon. His worship was also introduced 
by Ahab into the kingdom of Israel. 

(757) lATiat people were most widely known 
for their devotion to Moloch ? 

The Phceoicians, who appeased him with the 
blood of infant^ especially of the first-born, 
Carthage was noted for these horrid sacrifices ; 
iive hundred children, it is said, were placed at 
once in the fiery jaws of the idol, when the Sici- 
lian Agathocles was about to attack the city. 
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(758) Was the worship of Moloch practised by 
the Jews ? 

Yes ; with great persistency, down to the time 
of tbe Babylonish captivity. The prophets con- 
stantly denounce the wrath of God on the abomi- 
nable human sacrifices which were offered np in 
the valley of Hinnom, to the east of Jerusalem. 

(759) Does the name appear in any other form ? 
Yes ; in Milcom, the Amnaonite god, and ia 

the names of Adrammelech and Anammelech, 
gods of Sepharvaim. 

(760) Who was Chemosh ? 

The god of the Moabites. The name is, perhaps, 
only another form of the Hebrew Shemesh and 
the Assyrian Shamas, the bud. 

(761) What was Nebo? 

A Babylonian deity, whose name is found in" 
that of Nebuchadnezzar, and other kings. 

(762) WTio waa Ishtar ? 

A goddess resembling most nearly the Aphrodite 
of the Greeks, who spoke of her as Astarte. In 
the Old Testament she is called Ashtaroth. 

(763) Who was Tammnz ? 

A beautiful youth, known also as Adonis, the 
lord, for whose death the women mourned in the 
autumn tima The same idea is found in the 
mythical tales of Osiris and Persephone. 
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(764) Who was Xisuthrus ? 

He is said to have been a just man, who, with 
other righteous men, was saved in an ark from 
a great flood which overwhehaed the whole of 
Babylonia. 

(765) What was Oannea ? 

The fish-god of the Babylonians. This being, 
who was represented with a human form behind 
which appeared the scaly cohering of a fish, was 
said to dwell in the sea, out of which be came 
every day to teach the Babylonians all wisdom 
and science. By the Philistines he was wor- 
shipped under the name Dagon. As emerging 
daily from the sea, and as possessed of a myste- 
rious wisdom, he is manifestly the same as the 
Greek Proteus. 
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THE MYTHOLOGY OF THE VEDA. 

(766) For what reason is the Vedic or earliest 
Hindu mythology especially valuable ? 

Aa furnishing a key to that of the Persians, 
Greeks, Latins, Romans, and other races. Thus 
names by which the Greeks denoted different 
gods and heroes, are in the Vedas mere epithets 
the meaning of which cannot be mistaken ; and 
the most complicated legends can he traced to 
their germ in some phrase which in these most 
ancient of all poems described simply some inci- 
dent or phenomenon in the course of the outward 
world. 

(767) Mention some instances of this process ? 
In the Veda, Arjuni, Brisaya, Dahana, Ushas, 

Sarama, and Saranyu, are names for the morning 
light : for the Greeks they were separate beings 
whom they knew as Argynnis, Briseis, Daphne, 
Eoa, Helen, and Ertnys. In the same way the 
Vedas spoke of the Fanls as tempting Sarama to 
be unfaithful ; for the Greeks, this phrase had 
grown into the stealing away of Helen by Paris, 
and the complicated legend of the war of Troy. 
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(768) Is the earlier Hindu mythology to be 
diatinguished from that of later times ? 

Yes : the later mythology is as intricate as the 
earlier is simple ; but the way in which the system 
has been developed in India throws the clearest 
light on the same process, aa it has gone on in 
other countries. Thus, in the oldest poems there 
are no genealogies or settled marri^es among the 
gods. The sister in one legend is the wife or 
mother in another, and the same being is spoken 
of at different times as the son and brother of the 
same god. 

(769) What are the chief deities in these 
ancient hymns ? 

Perhaps the most important are Vamna, Agni, 
and Indra. 

(770) What is Vamna? 

The broad heaven which is spread over and 
veils the earth. But many of the hymns, ad- 
dressed to Yaruna are addressed to him simply as 
a name for the One Grod who has made and who 
governs all things, 

(771) IsVaruna found in Greek mythology? 
Yes; as Ouranos (Uranus); but as in G-reece, 

Zeus (the Sanskrit Dyaus) became the name 
for the supreme God, Ouranos lost his importance 
and almost faded out of sight. 
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(772) lATio is Agoi ? 

The fire, which, whea the fuel is kindled, steps 
forth like a war horse from his prisoii, leaving a 
dark path (of smoke) behind him. 

(773) Is Agni found in western mythology? 
No ; but the name is fouad in the Latin word 

ignis, fire. 

(774) Whoialndra? 

The god of the clear heaven, and eo of light, 
warmth, and fertilizing rain, so named from a 
root' denoting moisture, and thus answering to 
the Jupiter Pluvius of the Latins. 

(775) How is he chiefly represented ? 

As doing battle with Vritra, the enemy, who 
by shutting up the rain brings drought upon the 
earth. 

(776) How is Vritra described? 

As a great dragon, smitten by the lance of 
Indra as Python is pierced by that of Apollo. As 
such, he is called Ahi, which is the same as the 
Greek Echidna, and the Latin word anguis, a snake. 

(777) What other forms does Vritra assume in 
western mythology? 

It corresponds exactly to the Sphinx in the 
story of CEdipus, to the Libyan dragon slain by 
Perseus, to Fafnir slain by Sigurd, as well as to 
the many monsters slain by other heroes. 

(778) Is the name found in Greek legends? 
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Yes ; it is the aame aa that of Orthros, who 
with Kerberos (Cerhems), the Vedic Sarvara, 
guards the gatea of Hades, who answers to the 
Hindu Yam a. 

(779) "VMiat are the Harits ? 

In the Vedic hymns they are the bright horses 
of the sun; in the west they became beautiful 
women, called by the Greeks Charites, by the 
Latins Gratis or Gracea (from a root Ghar, to 
shina). 

(780) What are Tritaand Traitana? 

Names given to the god of the clear heaven. 
They reappear in the Greek Triton and Trito- 
geneia. 

(781) What are the Maruta? 

The storm winds, whose name (from mar, to 
grind) reappears in the Greek Ares, the Latin 
Mara, and Mora, death, and in the Teutonic 
Thor Miolnir, or the crusher. 

(782) WTioaretheRiahis? 

Seven wise men who were suppoaed to dwell in 
the seven stara of the constellation which we call 
the Great Bear. These stars were called at first 
the seven Arkahas, or ahinera ; but as the word 
Bishi also comes fi:om the same root, the two were 
confused together, juat aa in Greece they were 
converted into bears, — the name arctoi, bears, 
belonging to the same root 
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(783) What are BhuraDju and Pramantha ? 
The name Bhuiaoyu is the same as the Greek 

Phoroneua, while Prauiaatha answers to Prome- 
theus. 

(784) WhatisUehas? 

A name for the dawn, which reappears in the 
Greek Eos and the Latin Aurora. 

(785) Whatis Arusha? 

A name for the sun, as he begins his course 
in the heaven. As such, he is represented as a 
beautiful child. The name reappears in the 
Greek Eros, or god of love, who answers to the 
Latin Cupido (cupid). But Erds, again, is a son 
of Iris (another form of the same name), who is 
called the messenger of the gods ; just as Arusha 
is said to awaken the earth with his rays. These 
rays become the fiery darts of Eros and Cupid, 
which inflame with love the hearts that may be 
pierced by them. 

(786) Who is Brahma? 

He is called a son of Brahm, a name for the 
Great First Cause of all things. Brahma, 
A'ishnu, and Siva, together make up the later 
Trimurti or Trinity ; Brahma being the creator, 
Vishnu the preserver, and Siva the destroyer. 

(787) Is Siva known by any other name ? 

He is frequently called Mahadeva, or Mahadeo, 
''in Greek, Megaa Theos), the great god, and is 
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regarded as a reproducer — to destroy, according 
to Indian philosophy, being only to reproduce 
under another form. 

(788) What are the Avatars of Vishnu ? 
Incarnations of the god for the accompliBh- 

ment of a special purpose. The Avatars are 
fixed as ten in number ; when the tenth takes 
place, the world will be destroyed, and Brahma 
will again begin his work as creator. 

(789) Who is Krishna? 

A being produced, according to some legends, 
from one of the hairs of Vishnu, and in his turn 
producing Budra, the destroyer, I'his god be- 
came of much greater importetuce in the later 
mythology of the Hindus. 

(790) What ia Savitar ? 

A name for the sun, as golden-banded, in 
reference to his rays. When the name was taken 
literally, tbe story grew up that the sun, offering 
up a sacrifice, cut o£F bis hand, which was re- 
placed by a golden one. 

(791) WboisManu? 

A wise lawgiver, and the son of Brahma. He 
is the same as tbe Greek Minos : and the name 
comes ftom the same root with the words mind 
and man ; man being so called as the meastu-er 
or thinker. , 
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PERSIAN MYTHOLOGY. 

(792) Fob what is Persian mythology chiefly 
remarkable ? 

For tlie moral or spiritual meaning which it 
engrafts on phrases or legends which had reference 
originally only to physical or materia! objects. 
Thus the battle between Indra and Vritra, which 
in India was a conflict between the god of the 
sun or heaven, and the dragon which was sup- 
posed to shut up the rain, became in Persia the 
spiritual struggle between moral good and moral 
evil ; and thus a phrase, suggested by a very 
common sight in the outward world, became the 
foundation of a philosophy known as DuaL'sm 
(in other words, the conflict between two gods, 
one good, the other evil). 

(793) Were the old names retained in the 
Persian myths ? 

In many instances they were. Thus Trita, or 
Traitana, becomes the Persian Thraetana ; while 
Verethragna, or the slayer of Verethra, the Feri- 
dun of later epic poetry, "answers to the Vedic 
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Vritrahan, or slayer of Vritra. FeriduE again 
is the slayer of Zohak, (a name which was at first 
written Azi-dabaka, the biting serpent), or Ahi, 
which again carries na to the Greek Echidna. 

(794) Is the germ of this moral idea furnished 
in the Vedic hymns ? 

Yea ; in the prayer which the worshippers 
sometimes ofi'er up, that Vritra, the enemy, may 
not be suffered to reign over them. 

(795) Was this battle between good and evil 
denoted by any other names ? 

It was also spoken of as the great conflict be- 
tween Ormuzd and Ahriman. 

(796) What ia Ormuzd? 
The name of the good god. 

(797) Is this a Persian word ? 

No. Nor ciin it be explained by the Persian 
language, any more than Argynnis or Helen can 
be explained by the Cireek. In the Zendavesta, 
or Zoroastrian books, the name is given in the 
form Ahuro-mazdao, thus carrying us to the San- 
skrit words Asuro medhas, which mean wise 
spirit. Another name of Ormuzd was Spento- 
mainyus, or the holy spirit. 

(798) What is the name given in theae books 
to the power which opposes Ahuro-mazdao ? 
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He is called simply Dnilihs, a word me aning 
deceit. 

(799) WTiat then is the name Ahriman ? 

It is a name which signifies an evil spirit, and 
was given at a later time to the power which 
had been known as Vritra and Drukha. Li the 
Zendaveata, the holy spirit (Spento-mainyus, i& 
Ormuzd) and the evil spirit (AnrS-mainyus, Le. 
Ahriman) are said to have created the world. 

(800) Who are the Deva or Divs ? 

Spirits whose name is akin to the Greek Theos, 
and the Latin deus. The Zoroastrians separated 
from the worshippers of the Devas, i.e. the Vedic 
deities, and they declared in their confession of 
faith in the Zendavesta : ' I cease to be a Seva 
worshipper ; I profess to be a Zoroastrian won 
shipper of Ahuramazda, an enemy of the Devaa, 
and a devotee to Ahura.' The Persian A€shma 
da^va is the Asmodeus, or UTUilean spirit, of the 
book of Tobit. 
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(801) What are the chief features of Norse 
Mythology? 

The mythical systems of the tribes of Northern 
Europe are substantially the same aa that of the 
Greeks. They all have their germ in words or 
phrases which described the sights and sounds of 
the material world : but in every country the 
stories which grew out of this germ were modified 
by the influences of soil and climate. Thus the 
mythology of Northern Europe assumed, of ne- 
cessity, a sombre and gloomy character ; and the 
combat of Phtebus with Python, or of Indra with 
Vrltra, became a constant struggle for life and 
death. 

(802) In what story is this struggle described? 
In the Volsunga Saga, or tale of the Volsungs, 

which was afterwards remodelled in the great 
epic poem called the Nibelungen Lied, or Lay of 
the Children of the Mist. 

(803) Who is the hero of this story? 
Sigurd, the son of Sigmund, the son of Volsung, 

a descendant of Odin. 

* ^ , c4iz=.JnGooglc 



!t8 MAKDAL OF MYTHOLOaT. 

(804) "What is the story of his birth ? 

He was bom after the death of bis bther, and 
became the foster child of Segin (the smith of 
the king of Denmark), who urged him on to slaj 
the dragon Fafnir, who lay coiled on the glisten- 
ing beath. 

(805) Withwhatweapon was the dri^n slain? 
With a Bword foiled by R^n from the broken 

bits of Gram. 

(806) What was Gram ? 

A sword which Odin himself had driven up to 
the hilt, in an oaktree, te be taken by him who 
should be strong enough to draw it out. It was 
drawn out by Sigmund (the father of Sigurd), 
who with it conquered every enemy, until Odin, 
reappearing in di^uise, presented a spear against 
which it snapped in twain. 

(807) What followed the death of Fafoir ? 
Sigmrd became possessed of the treasure whiob 

lay within his mighty folds, and by eating his 
heart he also gained a wisdom beyond that of 
mortal men. Going on his way, he came to a 
heath, in the midst of which a fierce fiame sur- 
rounded a house in wMch*the fair maiden, Bryn- 
bild, lay asleep. Sigurd rode through the fire, 
and at his touch she awoke. They then plighted 
their troth to each othpr, and Sigurd rode on to 
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the house of Giuki, the NifluDg, who determined 
that he should marry his daughter Gudrun, and 
that Brynhild should become the wife of his son 
GuDuar. But Gumiar cannot ride through the 
flame, and by magic arte Sigurd is made to as- 
sume the form and voice of Gunnar, and to 
hand over Brynhiid to him. Discoverii^ his 
treachery, Brynhild urges Gunnar to slay Si- 
gurd; but, as in the case of Baldr, he and his 
brothers had sworn not to lay bauds on the hero. 
They therefore got Guttorm to do that which 
they could not do themselves, and thus Sigurd ls 
slain during bis sleep. His death reawakens all 
the love of Brynhild, who dies heartbroken on his 
funeral pile. 

(808) What Greek heroes does Sigurd re- 
semble ? 

In some or all of his characteristics, he is the 
counterpart of Perseus, Achilles, Theseus, Phoe- 
bus, Phaethon, and Odysseus. 

(809) To what incident does the driving of the 
sword Gram into the oak answer ? 

To the biding away of the sword and sandals 
which Mgevia places under a great stone and of 
which Theseus gets possession when he is able to 
lift the stone, and to the weapons which Heracles 
leaves with Echidna. 
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(810) What ia the sword Gram ? 

It is the same as the inTincible spear of Phcebus, 
aod answers also to the armour forged for Achilles 
by Hephfestus. 

(811) Who gives this sword Gram to Sigurd? 
His mother Hjordis, just as Thetis brings to her 

son Achillea the armour forged by HephEestus. 

(812) What ia the slaughter of Faftiir? 

It is the same incident as the slaying of Python, 
Vritra, the Sphinx, Minotaur and ChimEEra. 

(813) To what does the wisdom of Sigurd 
correspond ? 

To that of lamoB and Melampus, both of whom, 
also, receive it from serpents. 

(814) Why? 

Because the word ' dragon ' meant simply a 
far-seeing or keen-sighted being. 

(815) What is the sleep of Brynhild? 

It answers to the slumber of Adonis and Osiris, 
and to the inaction of the Korg (or maiden) Perse- 
phone, in the house of Hades. 

(816) How is Brynhild won? 

After the slaughter of the dragon, just as, after 
slaying the Libyan monster, Perseus wins An- 
dromeda, and the death of the Sphinx leads to 
the marriage of (Edipua with locast^. 

(817) YTiat put Brynhild into her deep sleep ? 
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She was wounded with » thorn hy Odin, like 
Isfendiyar in the Persian epic This thom of 
night or of winter answers to the snake-bite which 
kills EurjdikS in the story of Orpheue. 

(818) TATiat ia the desertion of Brynhild ? 

It is only another form of the desertion of 
Ariadne by Theseus, or of CEnone by Paris ; and 
it also answers to the separation of Odysseus 
from PenelopS, when he leaves her to go to 
Troy. The return of Sigurd to Brynhild in the 
form of (junnar answers closely to the return 
of the disguised Kephalos to Procris whom be 
had forsaken. 

(819) In what relation does Grudrun stand to 
Brynhild ? 

In diat of Deianeira to lolS, and of Helen to 
(EnonS. The desertion is in each case followed 
by vengeance. Sigurd dies, like Paris, in atone- 
ment for his sin. In each case, again, the death 
of the hero revives the love of the forsaken wife, 
and CEnone and Brynhild die, each on the fiineral 
pile of her husband. 

(820) What do we especially notice when we 
compare this story with other Teutonic l^ends ? 

That the poets seemingly could not escape from 
the charmed circle in which they reproduced, 
under the disguise of different names, places, and 



incidente, the great and touching 'Tragedy of 
Kature.' 

(821) Is thie seen in the mythical history of 
the descendants of Sigurd ? 

Yes. The story is told over ^ain in the case 
of his son, who is called £agnar Lodbrog. Like 
Sigurd, Bagnar wins his first wife Thora by de- 
lirerii^ her from a dragon ; and, like Sigurd, he 
forsakes her, 

(822) What became of G-udrun in the Volsung 
tale? 

She married Atli, the brother of Brynhild ; 
but when Atli slew Gmnoar and his brothers, 
Qudrun in revenge slew her children, and then 
killed their father Atli himself. 

(823) Do these incidents answer to any in 
(}reek myths ? 

The slaying of Atli's children is repeated in the 
slaughter of the children of Jason by Medea. 

(824) Who are the Niflungs or Nibelungs ? 
They are the dwellers in Niflheim, the land or 

home of the cold mists ; in other words, they 
answer to Phrisus and Helle, the children of 
Nephele (the mi^t) who depart with the treasure 
of the golden fleece just as the Niflungs take 
away the treasures of the summer. 

(825) Who was Odin? 

Civ.MnGooglc 



BOBSE UTTfiOLOQT. S3S 

A deity who answered to the Greek Zeus, and who 
is called the Al&dir, or Father of All. Hia wife 
is called Freya, or Friga, and ehe is the mother of 
Tfaor and Baldr. The names of Odin and Freya 
remain in our Wednesday and Friday, and that 
of Thor in Thureday. 

(826) How is Thor represented ? 

With a mighty hammer, as Thor Miolnir, the 
pounder, thus answering to the Crreek Aloadae and 
the Indian Marute. 

(827) What is the legend of Baldr? 

He was the most beautiful of all the dwellers in 
Valhalla, but although all the other gods had 
sworn not to hurt him, no oath had been taken 
liom Loki, who destroyed him with the mistletoe. 
This event answers to the slaying of Isfendiyar 
with the thorn, and of Adonis with the boat's tusk. 

(828) What is Loki ? 

A malevolent deity, described ae the great ser- 
pent who encircles the earth, and as the father of 
Hela, the queen of the regions below the earth ? 

(829) What is Valhalla? 

The home of Odin, where, like Zeus in Olympus, 
he dwells with all tlie ^sir or gods. Thither are 
brought the souls of all heroes dying on the battle 
field. 

(830) Who are their guides? 



as* MAHDAL OP MTTHOLOOT. 

The beautiful Valkyries, or corse-choosers, in 
whom we see, in a higher and purer form, the 
Houris of the Mahometan paradise. 

(831 ) What are the Noms ? 

Three sisters who answer to the Fates or Mcer% 
of the Greeks. Their names are Urd, Werdaad, 
and Skuld (or Past, Present, and Future), They 
are represented as beings endowed with a sombre 
but touching beauty. 

(832) What is the Twilight of the Godfl ? 
This phrase was used to denote the time when, 

as it was supposed, the reign of Odin and the 
^sir would come to an end. 

(833) How could such a notion spring up if 
Odin was regarded as the Great Maker of all 
things? 

Because the name Odin was used, perhaps, un- 
consciously in more than one. sense. Thus 
.^chylus speaks of Zeus as the Infinite and 
Eternal God, whose kingdom can never have an 
end ; but when he comes to speak of the mythical 
Zeus, the son of Cronos and husband of Hera, he 
says that as Zeus dethroned his father, so would 
he be himself deposed by a descendant of his 
friend Prometheus whom he had so grievously 
wronged. This overthrow of Zeus by Heracles 
answers exactly to the Norse Twilight of the Gods. 



MYTHICAL GENEALOGIES. 

The following samples of mythical genealogies, 
or rather of portions of such genealogies, are 
given chiefly to show the freedom with which the 
several Greek states or cities treated their common 
store of legendary tales. It will be seen at a 
glance that the several liste present the same 
names in quite different connexions, but that, 
while it is impossible to reduce them to an his- 
torical harmony, they agree strictly with the 
mythical phrases which furnished the germ of 
these genealogies in which gods, heroes and men 
are inextricably mingled together. 



D5i,.=.JnGooglc 



VASCAL or UTTHOLOeT. 



t 



T I 



. I 
I I 

It-! 

1 









D5l,.*JnGOOglC 



GENBALOOr Of THE lAPBTIDS. 237 



J 

I I . 

5 I " 



i .1 



D5i,.=.JnGooglc 



4 



:}+ 



■H- 



4' 



I n Google 



I 






I n Google 



MANUAL OF MTTHOLOar. 



(6) LaCOKIAN OEKEAI,OaT. 

AtUa 

Tajgete = Zeua 

Lacedsmon 

Amjkki 

XjnortsB 

Peneres 



I Peiielope = Odysseu 
Cly l^mneHtra = Again emno q 



(6) Gemeaioot op Taa ^acids. 
Zens = .Xgma = Altor 



PeleUB-Thetifl 
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(7) Attjc QesEAioaT. 
Hepheestus ~- Gaia 

Erechtheas 

I 



I r 

KephaioB = Pnwris Kreiisa Oreithjia = BoceBS 



Xntlina AchieuB Ion 



(S) CbBTAH GBNSU.OOT. 

Phffintx 



Bhadamanthns 



A riadn e = DionjHU 



(6 ) ThBBUI QsNKUJMlY. 

Agenor-Talephassa 
Cadinua = Harmonia 



Semek-'Zeua 

. I 



Fentheua 



Lkioe = locsEt^ 

I 

(Edipna 
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(10) TaoJAK QKnu.ooT. 
Zeus 

Eriehtboniofl 
Tros 



Laomedon 

Priam = Hecate 



CamrB 

Lndusee — Aplirodite 



AlewmdroB (Pari8)=Holen Hectors 
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ACHfiRON, 670, 680 
AchiUeis, 581 
Achniea, 14, 23, 41, 61, 677, 
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Aerisios, 13, 312, 323, &c 
Actor, 6S1 
Admetoa, 60, 206, 300, 443, 

448, &c. 
Adouia, 1S4, 174, &e., &c., 

641, 763 
AdrammSlecb, 759 
..Epytns, fil9 
.Xetes, 539 
X^, 59 

.^Igeua, 312 

^a, 146,322,634 

^ISer, 443 

Mneae, 172, 217, 572, 619, 



Mail, 829, 832 
^Ethiopia, 168, 469 
ASthUos, 463 
.Stbra, 342, 647, 660 
Agamemnon, 162, 579, &<;. 
Agave, 260,410 



Ageno 
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Ages, the Fire, 485 



Aglua, 182 

Agni, 183, 184,772 

Abaca, 123, 205 

Ahajyu, 603 

AM, 776 

Ahriman, 796, &c, 799 

Ahnromazdao, 797 

Aides, 72 

AildouSuB, 72 

Aisa, 728 

Ajax, 567 

A^eTsgkSmSs, 518 

Akria, 132 . 

Abshaoa, 507, 508 

AlceBtJa, 448 

Alcinotis, 632 

Alcmeon, 526 

Alcmeoa, 262, 305 

AliiBQ plain, 513, 514 

Alexaadn)a, 561 

Alfadir, 825 

AllEatiB, 448, &e. 

Alkinoiie, 632 

Allecto, 38 S 

AloSdse, 650, 826 

Alpheiue, 222, 530 

Altluea, 414, &c. 

Amaltheia, 251 

Amazon!, 468, 472, &c., 513 

Ambrosia, 181,492 



Amen-iB, T4S 
Ammon, 251, T4S 
AmphTirBos, S23 
AmphioQ. 489 
AmpMtrite, 67, 68, 780 
AmuUilB, 13 
AnadyomSne, 157 
AoammSlecli, 769 
AncMsea, 172 
Androggos, SI 6 
Andromeda, 320, 335 
Andvari, 76 
Acanke, 370 

Anna Perenna, 739 

AnrS-mainjuB, 799 

Anteia, 511 

AntigfinS, 364, 390 

Anubis, 747 

Aomos. 721 

Aphrodite. 89, 154. 157, &e., 
566, &c., 663 

— Enalia. 167 

— Ourania and PandemOB. 
167 

— Pontia. 167 
Apia. 470. 760 

ApoUo, 14,46, 138, 186, &c., 
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i, 642 



ApsjTtaa, 6' 
Arbhu or Eibhu, 400 
Arcadia, -IS. 426, 444 
Areas, 456 
ArcMs, 155 
Arcturus, 466 
AreiopSgua, 156 
AieB, 46, 147, to. 

Arete, 278, 

Arete, 632 

ArethQsa, 529, &c. 

Argeiphontea, 471 

Argo, 540, 550 



Argoo&Qts, 416, 537, &e. 
Ai^oa, 273, 574 
Argos Pacoptes, 465, &c. 
Ai^oa, the dog, 642 
Argjmnis, 8, 161, 162, 767 
Ariidne, 16, 362. 353 
Aquni, 161, 767 
ArtSmis, 46, 215, &c, 669 
Amaha, 785 
AacSlipboa, 567 
Aehtaroth, 762 
Aaklepioa, 206,440,&c, 449, 

492. 666 
AamodeuB, 800 
Aatarte, 762 
Astrseus, 652 
Astjigea, 13 
Asnro-mSdhaa, 797 
AtSlanta, 418 
AtS, 364, 372, 570 
Ath6na,46, 63, 89, 127, &c.. 
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Athens, 144 
Atliiniaa. £39 
Atlas. 319, 647, 660 
Atli, 822 
Atropos, 371 
AogS, 11 
Aurora, 718 
Autochthon, 681 
Antolyoiaa, 640 
ATitSr, 788 
Atotoub, 720 
Azi-dahaks, 793 



BAAL, or Bai, 766 
Bacchua, 710 
Baldr. 807, 825, 827 
Balios, 64, 438 
Bfant; and the Beast. 664 



BeUerophoc, 23, 199, 471, 

609, &c. 
BeUSrOB, 471 
Balloon, 732 
Bburauya, 8, 236, 783 
Bona Dbb, 733 
Boreas, S62 
Bosporus, 4S8 
Brahm, 786 
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>, 789 



Briar£o8, 
Briirens, 628 
BriBBja, 412, 603, 767 
BriBeiB, 19,412,579,613,767 
BronCd, 30 

Bijnbilii, 16, 206, 287, 33fl, 
336, 600, 807, See. 



CABEIBA, 663 
Cdbeiri. 668 
Cbcds, 711, &C. 
CadmnB, n,40e, &c 
Cteciilufl. 715 
CiecisB, the wind, 716 
Calchas, 668, 671 
CamopS, 39S, 666 
CaUutD, 456 
Calos, 486 

CaljdoBiaii boar-himt, 417 
Calypso, 631 
CamenEB, 734 
Capta, 132 
CaBsodra. 562 
CaBtor, 667 

Cattle of Helios, 431, 631 
CScTops, 6S1 
Centaur, 19, 276, 498 
Cephilns, 16. 394 
Cerberus, 78. 399, 714 
Geres, 694, 713 



DAO 
Chaos, 2S 
Charis, 182 
CbacJtes, 19, 164, 434 
Chiron, 678 
ChatybdJB, 631 
Cheiron, 274, 441 
ChemoBh. 760 
Cbimtera, 14 
ChryBaor, 198 
ChrysSis, 679 
CicSosB, 627 
CircS, 630 
Cleio, 656 
Cleopatra, 428, 429 
Ciolho, 371 
Clymene, 428 
ClTtsnmistra, 570 
Cocjtns, 679, 680 
Consenteg, 731 
ConsnB, 740 
C5r5nia, 206, 4*0, &e. 
Coiybantoa, 669 
CreoD, 354 
Cretaa Labyrinth, 351, 486, 

&e. 
Crelhens, 533 
Crisa, 203 

CivmmjoniaD sow, 346 
CrSuoB, 26, 28, 30, 31, 33, 39, 

716 
Cumteao Slbjl, 720 
Curet«s, 419 
CybSlS, 670 
CjdopfiB. 30, 38, 40, 72, 827, 



Dahini, 129, 20S, 368, 767 
DanU, 76, 312 
DaoU, 717 

Daphne, 18, 20*, 787 

D«Brn,374 

Dannii, 717 

I}^iD«ira,286, 2B8, SI9 

BeiniCH, 171 

Delos, 10,37, 126, 191, 192. 

112 
Delptu, 196, 202 
Demel«r, 46, 103, &(!., 251 
Demopli5oii, 112, 113 
DeucSUon, 3B, 458, &c., 844 
DevB, or Dive, 800 
1Kb, 494, &c 
Diiaa, 92, 706 
Biaaas. 92 
Bicte, 33, 37, 251 
Dictjfl, 312 
Dido, 739 
Bii CoDsentcs, 731 
Dii Indigetea, 730 
IKomgdee, S67 
DioDjena, 250, &c., 353, 665 
Bibae, 158, 251 
Dioscuri. 667 
DiB, 692 
Dodona, 48 
DoHos, 634, &c.. 642 
Dragon, 657, 813, 844 
Drukbs, 798 
DnBliBm, 792 
Dying, 84, 42, 160, 377. S08, 

692 
DjSuBpitar, 35 



ECHO, 583 
Echidna, 14, 19, 
801, 302, 776, 793 



'Egeiia, 73S 

Electni, 655 

Eleusinlftn mj^teries, 118 

Eleiuis, 110, 115,126 

Elfsium, 410 

Eadjmlon, 9, 10, 190, 463 

Eaipens, S32 

Eooeichthon, 57 

EnjaUos, 654 

Enyo, 654 

Eona. 75, 126 

Eos, 394, 575, 652, 767 

EpSphns, 468 

^hialtes, 650 

EpEgoni, 627 

Epimithena, 480, ijco. 

Erito,65S 

Erebnfl, 653 

Erechthens, 392, 393 

Erinyes, 386 

ErinyB, 234, 363, 387, 767 

EriphylS, 526 

ErU, 171, 565 

EtoB, 171, 178, 661, 664, 

786 
ErymanthisD boar, 283 
Et«ocIe9, 364, 526 
Ethic^ia, 468 
EnmEens, 633 
Eunenideg, 365, 386, 727 
Ennomna, 288, 289 
BoTopa, 11, 349, 406, Sec 
EaTyanaBa&, 493 
Enrycleia, 640, &c 
Eniydice, 205, 399 
Eiirydas, 205, 399, &c., 

817 
EmymSdon, 11 
Enryphama, 11 
EuijsthenB, 14, 266 
EupJtOB, 11,279, 851 



FAFNIE, 16, 69, 201, 334, 
777, 804, 812 
Fatea, T2S 
Fatuu, 733 
Fannns, 738 
Favoniufl, 742 
Feridun, 793 
Freya, or Friga, 925 
Friday, S2fi 
Froat giants, 649 



GAIA. 28, 30 
G^SocbOB, 57 
Oaudharras, 276, 505 
Gaujmedea, 476 
GftrinuB, 711 
Qenii, 729 
Geryon, 711 
QiBDts, 649 
OiganUs, 649 
Giuki, 807 
Olancna. 672 
GlBuke, 364, 544 
QlankopiB, 146 
Qolden Fleece, 416, 638, 

662 
Oiwgon, 14, 145, 316, 608, 

566 
Oracea, 164, 431, 779 
GTsdiTaB, 741 
Grain, 302, 317, 318, 332, 

333, 664 
Gtam, 446, 806, &c. 
GiKlrwi. 287, 807, 819, Ac. 
Gniinar, 807, 822 
Gutturm, 807 



HADES, 40, 70, Sec, 105 
HEemou, 391 
Halinholhios, 156 
HamadrjadH, 616 
HwmSnla, 171,410,526, &c. 
Harite, 59, 165,434, 770 
Har-pi-chmti, 749 
HacpiflB, 283, 866, 673 
HarptM^lea, 749 
Hebe, 88, 671 
Hecibe, 660, &c. 
HecaeigoB, 210 
Hecate, 106, 211 
Hecitos, 210 
Hector, 672, 587. 694 
Heciiba, 660 

HeUD, 170, 284, 601, 767 
HellUes, 648 

HelToB, 56, 107, 188, 429, &&, 
Helle, 639, 824 
Hellen, 162 
HaUeepont, 639, 678 
Belli. 678 
HemSri, 168 
Hephaastns, 46, 88, 127, 131, 

179. See. 
Hera, 46, 68, 82, &c., 181 
Hericlea, 14,16,23,80,262. 

Sec, 306, 468 
HerculeB, 711, &c. 
Heroaus, 711 
Hermes, 19, 114, 221, &e., 

401,458, 708 
Herodotus, 476, Sec 
Rene, 396, 681 
Eesiod, 483 
Hesiuneaa, 494, Sas. 
Hespirides, 285, 332 
HeapSrofl, 666 
Heedm 4S, 94, Sec 
Hialprok, 186 



HipponoiiB, 509 


iBfendiyar, 176, 817 


Hordis, 811 


Ishtar, 762 


Homeric Geogmphy, 644 


Isifl, 470, 748 


Hone, 161 


IiiOD, 8, 93, 494, &c. 


Honifl, 749 




Houria, 830 




Human Sacrifices, 817 




HnpnOB, 573, 874 


TANUS, 707 

M Jason, 382,540. &c.fll8 


HyMes, 647 


Hydra, 283 


823 


Hymfa, 672 


Juno. 90, 688, &c. 


Hyp«rbai'«aii QsrdenB, 319, 


Jupiter, 16. 685, &c.. 7IS 


3S0, 389 


Jupiter Elic^na, 68? 


Hyperion. 2B, 5*8 


— HuvioB, 687 




— Tennlnns. 687 




JOvantM, 671 


TACCHOS, 710 
1 Uimiim, 667 






larnidee, 519 


p-AIKlAS, 716 
J^ Katda,278 


ISmos, 382. 460, 519, &c„ 


524,813,814 


KakJas, 715 


lapEtuB, 28 


EebrBn, 563 


Icilnis, 486, &o. 


Eeleoa, 110, 118 


Ida, 33. 377, 661 


KepbaloB, 16, 394, &e., 818 


Ilia, 700 


EepheUB. 322 


Iliad. 578. 697, 616 


KerbSroa, 78. 399 


lUon, 568 


EikoneB, 627 


Inichua, 465, &c., 489 


KiritS, 630 


Indigetes, 730 


Kokotoa, 679, 680 


Indra, 15, 19. 349. 367, 368. 


E6re, 121, 815 


557, 602, 622, 774 


Koiyphada, 133 


Ino, 252, 539 


Knaph, 748 


10,261.465, &o. 


Erisllna, 789 


lobStes, 613 


KyUU. 670 


locaste, 282, 362, &c, 367, 


KyUene, 222 


373, 460 




lolcos, 644 




1316,16.278,280.293.460 


T A.BTBDITH of Crete, 
Jj 362, 486, &0. 


IpMgenBia, 217, 218, 668 


Iris, 673, 785 


LacheaiB, 371 


Ischys, 441 


Ladon, 666 



LAE 
Laertes, 567 
LffisCiygoniaaB, 630 
Laios, 13, 326, 358, 374 
Lampetie, 431, 631 
Loocoon, 

LaomMon, 80, 61, 325 
Lares, 722 
Larrte, 725 
I^Tsrna, 736 
laHnm, 717 
Latmos, 10, 192, 463 
LatSna, 10, 705 
Lada, 706 
LemilTes, 725 
Lernaiaii Hjdra, 2S3 
Lethe, 679, 680 
LSto, 10,46, 191, 489, &c 
Loki, 827, 828 
Lotophagi or Lotos eaterfl, 627 
Lacerius, 686 

Ljcia,128, 192, 412, 454,574 
Lycians, 48, 454 
Lociia, 195, 454 
Lusa, 195, 454 
LvcaoD, 450, &c. 
I^kegenes, 10, 192, 454 



MA( 



787 
Maia, 221 
Mamere, 698 
Manes, 724 
Mann, 459, 462, 701 
Mara, 152, 697, 741, 781 
Marats, 152, 781, 820 
MatQIa, 695 



;x. 24S 

Mediifa, 11, 145, 316, &c., 

331, 490 
MegB9ra, 386 
Megapentbee, 324 
Malampnl, 523 
MelauthioB, 634 
Melantho, 642 
Meleigei, 199,414 
MBleagros,199,414,&c,583. 

604 
MelpomSne, 65B 
Uemnon, 575 
Hesflaas, 170, 564, &c 
Mercorj', 708 

Metaneira, 112, 113 
Milcom, 758 
Minerra, U7. 148,696 
MinOB, 462, 617, 791 
Minotaur, 14, 348 
Mmrle, 371,415 
Moira, 371 
Moliones, 651 
Moloch, 755. 768, 4c. 
MoneW, 690, 696 
Morpheus, 674 
Mulciber, 741 
Mnses, 66S 
Myrmidons, 593, 606, tec. 



NAKCISSU3, 535, &c. 
Naubaadbina, 460 
NauBicJa, 632 
N«ara, 431 
Nebo, 761 
Nectar, 191, 49L 
Neith, 752 
Nelelis, 632 
Namisis, 536 



Nepbae, 639, 824 
Neptone (Neptuons), 691 
Nereas, 95, 188,429, 6S1 
Neitor, 66r 
VessoB. 290, &e., 652 
mMmgen Lied, 345, 643, 

803 
Nib^lnngg, 345, 824 
Niflheim, 824 
Niflnngs, 125, 824 
NiobS, 489 
Nisus, 461,515, &C. 
None, 8S1 
Nama, 73 S 
Nysa, 254 



ASSES, 796 
Odin, 345, 806, 825, 833 
OdysseoH. 397, 582, 620, &c., 

636, 641 
(Eagros, 398 
(EdlpoB, 13, 20, 357, &c. 
(Eneas, 414 

(Enone, 16, 206, 563. &c, 599 
Ogjges, 469 
Og;^, 631 
OljmpuH, 108 
Ops, 716 
Oreith^in, 652 
Ofestes, 570 
Orion, 657 
Ormuzd, 795, &e. 
OrpheiiB, 398, &c. 
Orthroa, 78, 778 
OrtygU, 126, 193, &c, 219, 

412, 453, 530 
OsMs, 748, 816 
Otoi, 650 

OuriDoa, 33, 28, 30, 771 
Oatis, 629 



PAIEON, 440 
PaUu, 138. 658 
Piles, 726 
Palia. 726 
Pan, 650 
PitDdirkis, 491 
FuidoFa. 142, 483, &c 
Paoi, 602, 767 
PftTcse, 727 
Pirifl, 13, 18, 19, 89, 170, 
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PaniaaauB, 202. 458 
Fartbeuou, 146 
Pasiph&g, 348, 349 
PatTocloB, 438, 573. 586, 608, 

&C. 
P^isua, 512 
Pelosgus. 450 
PeleDs, 64, 171, 565 
Pi-IIas. 534, &c., 540. 643 
Pclops, 491 
Fenatee, 723 
PeneloB, 204 
Penelope, 361,487, 622, Sec., 

633, 639 
PentbenB, 258 
Peripheles, 346 
P«iBeuB, 13, 14. 23, 73, 199, 

249. 304, &x. 
Peraephone, 74, 104, 116, 

177, 336 
Pera^phassa, 74 
Phaethon, 428. 438 
Pbaethosa, 431. 631 
Pheeakia, 631, 644 
PlioeuB. 321 

Philoctetea, 199, 297, 338 
Phlegethon. 679, 680 
PhlegTsa, 440, 449 
PhtebuB, 10. 14, 16, 37, 55, 

186, Sec, 518 



PB<B 

Fhcenix, tlie bird, IBi 
Phcenii, 406, *12, 460. 682 
PhixDicia, 407. 412, 4S3, S74, 



783 
Phrbns, 638, &c., 834 
Phthiih, 7o2 
Picas, 738 
PicamnuH, 739 
Fierides, 056 
Pieros, 666 
Pilnmnus, 739 
Pirene, 612 
PleiSdea, 660 
Ploto, 692 
Pollux, 460, 687 
Poljbns. 359 
Polydectes, 14. 76, 312. 316, 

322, 326 
Poljdegmon. 76, 326 
Pol;deakes. 460, 667 
Polymetis, 487 
Polymnia. 666 
PoljneikeB. 364, 525 
Polyphemus. 384, 492, 628 
Pomona, 738 
PontUB, 28, 58 
PoseidoD, 40, 52, &&; 96, 

326 
Potnia, 67 
Pnetns, 511 
Promwitha, 474, 703 
Priua, 13, 663, &c, 696 
Priapus, 663 
Proorifl, 16, 217, 392, &c., 

406, 818 
Procnutes, 346 
PiwUcua, ths aophist, 277 
PromelhSua, 39, 141, 236, 

458, 487, &c, 783 



SBU 
Pratens, 257. 662, 668, 765 
FroserpIuB, 692 
Piotogeneia, 462, &c. 
PiTUuSlam, 99 
Psyche, 664 
PsjchSpompofl, 34* 
Pyripblegetbon, 679, 680 
Pyirhi. 468. 460 
iy,bon, 14, 69, 200, 201 

/\UlRlNTI3, 701 



RA, 753 
lUgnar Lodbro^ 821 
Becaiaous, 711, 713 
Hegin, 186, 345, 804 
Kemua, 699, &c. 
Ribhn, 400 
Bishis, the Seveu, 467, 469 
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BomaloB, 13, 443, 699, &c 
Radra,789 
BuBtam, 15, 176 



8ALM0NEUS, 663 
SirSmii, 231, 233, 574, 
601, 787 
Sarinyu. 232, 387, 388, 787 
Sarpedon, 232. 373, &c., 674 
garrara, 79, 714 
SatuTD, 718 
Savitar, 790 
Scylla, 462, 515, 631 
Seirena, 631 
Sel£ne,9 
Belli. 578 

Sem«le, 251, 262, 263, 261 
8«mo Sancui, 739 



Serapis, 761 

Set or Seth, 748 

3ereD Sagee, 457 

Shamas, 7S0 

Shemeeh, 760 

Sid6ro, 6:3 

Sigurd, 16, 16, 69, 76, 185, 

287, 302, 604, 803, &c. 
Sigmun4, 34fi, 803, Sue. 
SiUnus, 677 
SilTinns, 738 
Siuis, 346 
Sintians, 181 
3ipf\m, 491 
SisTphue, 610 
Siro, 786, Sec 
Skutd, 832 

Skylla, 462, 515, &c., 631 
Sol^i, 613 

Spent^-m^DTDa, 797, 799 
Sphinx, 14, SO, 201, 360, &c., 

378, &c., 492, 777 
StartpS, 30 
StjmphalnB, 283 
Styi, 679, 880 
E^plggSdee, 640 



TAMANAKS, 484 
Tammnz, 174. 783 
TantSlos, 20, 289, 491,&c 
TutiruB, SO 

TelemSohuf , 438, 634, &c. 
Teiephaesa. ll,406,&c 
THfiplnaa, 11 
Telphuaa, 200 
Tennlnufl, 687 
Terpsichore, 666 
Tentamidai, 323 
Tb&leia, 666 
ThaoitoB, 300, 148, £73 
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Thftumas, 666 

Thebee, 409 

Thfmis, 191 

The<^nieB, 48 

Thennodon, 472 

Theeens, 14, 16, 23, 199, 302. 

341, &o., 366 
ThStiB, 68, 170 
Thetis, 629, 566, 890 
Thor, 826 
Tbor Miolnir, 651, 781. 

826 
Thora, 821 
Thra^tSDa. 69 
ThrliE, 230, 246 
Thiinakla, 631 
Thucydides, 478 
Thursday, 826 
Thyone, 261 
TiphjB, 840 
TiiyUB, 324 
Tisiphone, 386 
Tit^rieius, 4S 
Titecs, 38 
TithonOB, 676 
Tiu, 36 
Trailana. 69 
Trimnrd, 788 
Tripteiemus, 113 
Trita, 68, 135, 780 
Tritopfit^r, 68 
Tritogeneia, 68, 133, 780 
Triton, 68, 133 
TrollB, 64S 
Troj. 658, &c 
Troj, tale of, 600, &c. 
Tnesdaj. 35 

Twilight of the Qods, B33 
Tjphaon, 200 
Typhon, 384 
TJro, 832 



U Ursnu-f, 28, 771 

Urd, 831 

Uahaa, 719, 767, 78-i 

T7ALHALLA, 829 
* Valkyries, 830 
Varuna, 39, 770, &c. 
VenuB, 702, &o. 
Vertumniis, 738 
Verethra, 793 
Verethr^na, 793 
Vesta, 102, 693 
Vishnu, 786, &c. 

VolBUQg, 803 

Volaunga Sa^-a, 8U2 
Vritra, 16, 79, 301,384,; 

775, &e, 
Vri trihsn, 793 
Vulcan, 183, 704, 741 
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XANTHOS, tha horae, 64, 
438, 592 
Xaathos, the stceam, S74 
Xerxes, 202 
XisutJimB, 459, 764 



ZAGREoS, 065 
Zepbyrus, 673 
Zeos, 24, &e., 10, 41, 'I 

77, 129, 482, 771 
Zeus-pStSr, 36 
Zeue Epheatios, 50 

Horios, 687 

Horliios, 50 

XenioB, 60 

Zio, 35 
Zoliok, 69, 793 
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CLASSICAL WORKS 

By the same Author, 



TALES from GREEK MYTHOLOGY. 

Second Edition, tboronghlj isTued. Square ISmo. price 
34. 6d. do(h,.gi]t edges. 
This book ia intended fat vetj joong children. The Qreek 
l^nds which it contains ore given aimpi; u tales sach m they 
were held to be ia the ages which followed on the period 
dnring whjdi these myths yrerv the common speech of the 
people. They are bo natTat*d that the steps may be nnbroken 
which lead from the simple acqiiaintanoe with these stcries to 
that minnte analyaia of their origin and growth which the 
science of Comparative Mythology has enabled ns to accomplish. 
The notfS are deeigned to make the book serriceable foe pnrpoaes 
of instrnction as well ai 



TALES of the GODS and HEEOES. 

Second Edition, thorooghly lerieed ; with fl Uloatrations 

on Wood. Fcp. 8to. price 6». 
Ahono the tales supplied by the vast stores of Greek legend, 
some are exceedingly simple in their character, while otlierB are 
very complicated. In the series entitled TaUt from Greek 
Mythology care was taken not to include any talra involTiog 
ideas which yoaog children wonld not readUy understand ; but 
most of the stories given in this volnme cannot be told without 
a distinct reference to deified heroes and tlie successive dynasties 
of the Hellenic Gods. The preoent work consists of tales, many 
of which are among the most beantiful in the mythology common 
to the great Aryan family of nations. The simplicity and ten- 
derness of many of these legends suggest a comparison with the 
general cbacacter of the Northern mythology; while others tend 
in a great measure to determine the question of a patriarchal 
religion, of which the mythical tales of Greece are supposed ta 
have preserved only the fitint and distorted conceptions, 

London ; LONGMANS and CO. 



CLASSICAL WORKS 

By the same Author. 



TALES of THEBES and AEGOS. 

Fcp. 8»o. price ie. 6d. 
Of the tales related in ttiis Tolume the greater nurober are 
legendB belonging to the families of CEdipas and Perseus. These 
djcsslio Btoriea of Thebea and Ar^ ace given as nearly in their 
origioal form as seems to be possible Then the conSicting ver- 
■ions of poetl and mythologists are taken into account. An 
Bianiination of these tales can scareel j fail to show their affinity 
with many of the legends already recounted in tbe preceding 
Tolnme, 2Se Gods and Heroes, This task has ted to an analysis 
of the great legend of the Trojan war, as well as of some other 
mjtbs wblch an narrHtcd in the nr-called Homerla hjmns, and u tbe con- 
diuhni (hat Kb» Hiad to. In its fiunework uid In nil in more promlneDt 
feamres, tbe coontarFiut o( tbe grest eptiH of Northern Europe, sod that 
B»«torrof AoMUetHleonljamoremBgniflcentvetBion of the legends of 
Peaua, Thrarnn. Uelngno, ot- BellerophoD. Tbe legends nUied tn the 
praoout T<dnme, WfeOut nith those vhlch have been rHnonted in the 
Hii«/»WB (ftwi J^*e(oiflf and J-afent^ ISe Oem and ffmies, contain, It Is 
boped, tlie main eabetance of Greek Mj^Iof' as coDtraetsiI witb than or 
Bcdne.ftndfaniifih the means tor oiafiBUyinsOteekifffendaaccdrding to the 

of tbe Aryan race, as exhibited eepeciollj' in the cailier Sanakrit liter a- 

The TALE of the GREAT PEESIAN WAE, 

iram the Histories of Herodotus. Fcp. Sto. with 12 Wood- 
cuts, price 7i. 6d. 
THsnarratire of the Persian War can scarcely be.divested of 
its original form witboat weakening oi destroying its ligour and 
beanty; and if preseoted in any other shape, it may satisfy tbe 
requirements of modem criticism, but it will not be the sams 
history which rose before the mind of Herodotus. There are 
many translations of Horadotus, but no translation can be tree 
from some at least of the many defects which are incidental to 
tbe work of expressing literally in one langnage the thoughts and feelings 
of anoUier. The narrative of HeTodotuaie^nlealnt«rrapIfldbf ions' episodes 
and complicated digressione ; and it has been thought that the omissioii of 
nch poMJona, not belonging inunedlatelj m his main mihjeot, will give a 
more faithful and '^tW tflea of tbe general manner of the historian. The 
present Tolnme ie an attempt to reprodacB tn an Bnglieh drese fop readers 
generally, and wltboiEC the rwtrainte imposed on 4 professed tranalation, a 
DanatiTfl riob with all the wealth of Homeria imafrery, and never perhaps 
■DTpaswd in tbe majeetj of epical conception. The narrative has bust 
orttlaOl; aoHniUBd In tbe chapters appended to the tale. 

London; LONGMANS and CO. 
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